CHAPTER I
THE VIETNAMESE AND THE DEVELOPMENT OF
ANNAM-NIKAI'IN THAILAND

Before going further into the conditions and the forms of adaptation of
Annam-nikal, it is necessary to offer a brief review of the migration of
Vietnamese people into Thailand as an outline of the historical development of
Annam-nikai in Thailand to get a picture of the background of this Buddhist
sect.

2.1. Forming Communities

Although much research has been done on the migration of Vietnamese
people to Thailand, such as “The Vietnamese in Thailand’ by Pussadee
Chanthawimolland “The Vietnamese in Thailand: A Historical Perspective” by
Peter A. Pool,2a brief review of the migration of Vietnamese people to Thailand

will be examined here to provide a background for the Vietnamese currently
residing in Thailand.

2.1.1. Pre-Ayutthaya Period Migration

Though there is no exact record of the first migration of the Vietnamese
into Thailand in either Thai or Vietnamese history, it is certain that the
Vietnamese people had arrived and been settled in Thailand for a very long time.
According to most Thai scholars, the details found in the Thai Historical Annals

! pygsadee Chanthavimol, VIEPATER N ﬂ’ﬂh’d Thailand National Research Fund,
Bangkok, 1998,

2 peer A, Pool: Th& Vierenesein Tralartt AHitorca RSBV, Cornell University

Press, 1970.
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—volume 3 ( 3) are the earliest records of the existence

of the Vietnamese in Thailand.3

Peter A. Pool also mentions a group of a few dozen Catholic Vietnamese
families who, having fled persecution in Vietnam, came and founded a Christian
community in Chanthaburi province in 1702.4

But in the book “The History of Vietnamese Buddhism "5L& Manh That, a
well known Buddhist scholar in Vietnam, refers to awave of Vietnamese people
who migrated to South East Asia, East Asia and South Asia for trading during
the 7hcentury. Those people founded the earliest Vietnamese communities
outside Vietnam6among which, it is interesting to note, the Vietnamese
community in the region of Dvaravati (presently Nakhom Prathom and parts of
other provinces in the Central part of Thailand).7 Elowever, Thai archeological
evidence found in this area from that period does not mention the presence of
the Vietnamese people. To verify this Vietnamese community, further
archeological study and excavation s necessary.

3lt noted that King Mahachakrapat ofAyutthe\txla had the Mahanaak canal dug in 1548 which
assed through a aumn rrﬁt S&ﬁn Wname at Khun Yuon. No other evidence about this
emple has béen (cﬁﬁl S- volume 3, cited from Pussadee Chanthawimol, 1998,

4PeterAPooI

5 L¢ Manh That (?1&]3'5{3 Mhﬁqﬁm hu2NhaxuatbanThanhpho
Ho Qu' Minh, 2003 [L& Manh That Vol 11, Second edition;
Hochlr%nh City Pubhshlng House, 2003

718 Manh That also mentlons in his book a wave of Vietnamese monks going to India to, study
Dharma during this Perlod mon? them, the Venerable monk Dai ThCra Danﬁ was the outstanding
one who consideranly contrlbuted 0 the translatlon 0fthe Prajna Sutra into Chinese —the official
language of Vietnam'in th 6]?%

ng fru enE

Da|T ua Dang followed his parents’from Al Chau (presently Tharmh Hoa province,
Viettia) to tfe region namec” Dvaravati and was ordained in Mahayana Buddhism there. Then, hie
followed the Tang"ambassador to China, In China, he met and became an outstanding dlsuple of the
historical monk Huyén Tran%r the Tripitaka monk) of the Tang Dyn astx\ After translating the
Tripitaka into. Chinése, he left China orlndlaanddled in Kasia {India).. Accor mqto Dr Le Manh
That, the_detail ofthe ordination of Dai Thua Dang In the Dvaravati region proved that there was a
commumtg of Vietnamese m| rants who settled in Thailand during the 71hcentu 1y certainly, theg had
established their own temples oIIowmg Mahayana Buddhism there. (L& Manh That, 2003; p 173)
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Picture No 6: Map of Simon de Laloubere : Ayutthaya in 17thcentury




2.1.2. Ayutthaya Period Migration

In the sixteenth century, the Hau L& (Later L&) dynasty in Vietnam faced
a recession in hoth economics and politics. During the reign of King Chan Ton
Cung Hoanh (1516-1527), the L& dynasty was overthrown by Mac Dang Dung.
Taking advantage of this situation, the Trinh family in the North and the
Nguyén family in the South began to interfere in the country’s politics by
rallying people under the so-called title of “Support the Le Dynasty.” But in
fact, they were, little by little, taking power from the Court. This resulted in a
civil war, which lasted for more than fifty years and recovered power from the
Mac dynasty. But after the L&’s regained the throne, these two powerful
families continued to wrestle over power causing the two hundred year Trinh-
Nguyen conflict.

During this time, in the seventeenth century, groups of Western
missionaries arrived in Vietnam. Their purpose was to introduce and spread
western religion (Roman Catholicism and Protestantism) among the indigenous
people. Being afraid that the influence of these missionaries could potentially
harm national security, the Vietnamese Royal Court and the provincial
authorities adopted a strict policy towards Western people, especially Catholics.
They were persecuted by the Vietnamese authority. Therefore, these people
fled to other countries; Thailand (known as Siam at that time) was their best
choice since it was easily accessible from the South China Sea.8

|f the details found in the Thai Historical Annals - volume 3 are
considered the first attestation to the existence of the Vietnamese Buddhist
community in Thailand, then the Vietnamese Christian community found in
Chanthaburi in the early eighteenth century could be the first Vietnamese
Christian community in Thailand. Additionally, in Siam, under the reign of
King Narai Maharat (1656-1688), the 27thKing of Ayutthaya, an open policy
towards foreigners, both Asian and Western, was adopted. Simone De la

Pudsadee Chanthavimol, 1998, p 22
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Loubere, the second French Ambassador to Siam, wrote in his “Chroniclefrom
Siam”that ..foreigners, who had migrated to Siam, increased gradually in
number since Ayutthaya was known as the city ofjustice andfreedom. ...the
number offoreignersfound in Siam at this time included up toforty
languages.”9

Thus, Siam at that time was the shelter of people from forty different
countries. Simone’s map of Ayutthaya shows a camp of Vietnamese located
near a Chinese camp in the southwest of the city. The camp was named “The
Cochin China camp.” (See Map of Ayyutthaya, picture No 5.)

Thus, early Vietnamese migration to Siam was to escape the persecution
of the Vietnamese authorities or to look for a better life,

2.1.3. Migration of Ton That Xuan During Thonburi

At the end of the eighteenth century, there was a peasant revolution led
by three brothers, Nguyen Nhac, Nguyen Hué and Nguyen LU, in Qui Nhon
(Central Vietnam). This revolution was known widely as the Tay Son uprising.
The outbreak of Ty Son spread to the South driving out many members of the
Nguyén family, as well as people with close ties to the Nguyen. Ton That Xuén,
a member of the Nguyen, with his family and followers ran from Hue and took
refuge in Ha Tien.10 In 1778, King Taksin of Thonburi, sent a force to fight
against Ha Tien and destroyed it. Taksin brought Ton That Xuan and his vassals
to Thonburi.1L King Taksin allowed Ton That Xuén and his family to stay with
other foreigners camped on the eastern side of the Chaophraya River (now
known as the Ban Moo district, Pahurat Road, Bangkok).

At the end of King Taksin’ reign, itwas rumored that King Taksin had a
mental problem. One day, he dreamed that Ton That Xuén had swallowed a big

9 Cronide of LaLobere cited from Pusadee Chanthavimol, 1998, p24.

D This southernmost town oeretnam was nown in Thai hrstorrcal records as Banthaimat
town. It was the important bord wrﬁ over Cambodia.
gThawee Sawangpanyangkoon: Vietnamese

fudies trrmont8lé Herrodrcal Institute of Language&CuItuef r Rural Developient, Mahidol

Universit
(Fr;;\rre;sr Kh nb un)naak (Praya Thipwakomvong): TER0yal Hitoncal Recorcs of Rettarskasin
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diamond. When the King asked Ton That Xuan about that diamond, Ton That
Xuan denied the King’ accusation. In the meantime, some people told King
Taksin that Ton That Xuan planned to flee. Thus, King Taksin had Ton That
Xuan and 53 of his followers executed.22

After the death of Ton That Xuén, all the Vietnamese in Pahurat had to
move out of Bangkok. During the Reign of King Rama I, the King allowed
them to move back to their old places in Bangkok. But some of them chose to
join the new incoming group of Nguyén Anh in Bang Po. Presently, it is
impossible to find a Vietnamese descendant living in this area. The only
remaining evidence of a former Vietnamese community is a small Soi named
Trook Yuon (Yuon Alley) at the back of Pahurat Street.

2.1.3. Migration of Nguyen Anh during King Rama |'s Reign

The migration of Nguyén Anh and his vassals marked the first large
group of Vietnamese immigrants in Thailand. In 1782, Nguyen Anh, a nephew
of Ton That Xun, and a few survivors from the Tay Son movement came to
take refuge in Kra Bu Island near the Cambodian border.13* The border guards
of King Rama I met and took them to Bangkok to attend court. Nguyén Anh
asked King Rama | to allow him and his followers not only to stay in Siam, but
to also assist the Nguyen’s to recover power in Vietnam. King Rama [ treated
them in the same way he treated Ang Eng, the Cambodian Prince, who, at that

© Kham Bunnag, 1983, p 35,
Concerning the death of Ton That Xuan, Dai Nam Thuc Luc or the Historical Records of the Nguyen
Dynast%/ record a different version of the story the King of Vietnam sent Sam and Tmh to Siani for a
friendship negotiation. Coincidently, at that time, aS|amjéJnk on the way back from Quang Dong, was
illaged at H Tien. AddltlonaIIY a Champa man named Bo Ong Giag rou?htto Taksin’s ears {hat Gia
inf (the Saigon government2 planned to seize Bangkok and asked Ton That Xuan and Mac Thién Tir

(rSalgonsgovernorwho also took refuge in Bangkok with Ton That Xuan) to stayln Bangkok as a
rojan horse tBem %nset%ledb the news, King Taksin had all ofth eCm que d%nme
1110s accusation. “Thus, Ton [

EQ%an suhoc Han0| 1963 %ﬂﬂ&(ﬁﬁ%%ﬁ% , Institute of

HlstoryBHanm 1r?ﬁge)r Boo GfNGUI Thatlardlin TraiM [0} Imﬁﬁglp Sripana said

L{]jx angkok in 1782. Thanyathl Sripana,
BRI Rl o e e e,
nih esca Wa‘ﬁ%?d%?

ed 0 Siam and took refugee until July 1787, ( TranTrong im,
Culture and Information Publishing House, Hanoi 2000, p499.



16

time, also took refuge in Siam, allowing them to stay on the Eastern side of the
Chaopaya River called Ban Ton Sam Rong, Khook Kra Bu area. 4

There are different accounts about the number of Vietnamese people who
followed Nguyen Anh to Siam during this time. Nevertheless, they certainly did
not come to Siam all at one time, but little by little. Inthe Vietnam Historical
Records translated by Mr. Yong,5it was said that the first vassals of Nguyen
Anh numbered about 20 people. The rest, mostly soldiers, upon knowing that
Nguyen Anh had settled in Bangkok, gradually arrived in Chanthaburi; some of
them later moved to Bangkok.

During Nguyen Anh‘s stay in Thailand, there continuously were groups
of Vietnamese people who followed him and came to stay in Thailand. By 1783,
there were 5,000 Vietnamese soldiers who followed Nguyen Anh to Thailand.T/
These soldiers served in the Siam Royal Army like Thai soldiers. In response to
Nguyen Anil’s request for assistance in regaining power, the King granted a
troop of 10,000 soldiers, together with Nguyén Anh’s troops, to twice fight
against Ty Son in Rach GAm-Xoai Mut. But both battles ended in defeat for
the Siamese-Nguyen Anh forces.

In addition to the Buddhist Vietnamese who showed their loyalty to
Nguyen Anh and those who ran from the unstable situation in Vietnam, there
were also other groups of Cochin China Christian Vietnamese who migrated to
Siam. Fleeing from the suppressive anti-Christian authority in Vietnam, these
Christian Vietnamese arrived in Bangkok. King Rama I allowed them to stay
on the bank of the Chaophraya River in the Samsen area.

In 1787, impatient to recover power in Vietnam, Nguyen Anh left
Bangkok secretly to seek help from the French government. A number of the
Vietnamese immigrants followed him. The rest, about 1,000 -2,000 people,
decided to stay in Bangkok. These Vietnamese gathered with the immigrants
from Ton That Xuan’s period in the community of Bang Po. Since the

55%%35 “f@ﬁé?&”(ﬂﬂm BWelmn Mahamakut Ratchawitthayalai Print shop, 1966.

v Pusadee ChanthaW|moI 1998, p 29.
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Vietnamese immigrants in Siam at that time consisted of both Buddhists and
Catholics, their living areas in Bangkok were distinguished according to their

religion. The Catholic Vietnamese lived in Samsen, while the Buddhist
Vietnamese lived in Bang Po.18
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2.1.5. Migration up to World War Il

Upon taking power in Vietnam, Nguyén Anh proclaimed himself
Emperor Gia Long, establishing the Nguyen Dynasty in Hue in 1802. Asa
supporter of Buddhism, the Nguyen Dynasty continued a strict policy towards
Catholic people, especially during the reigns of King Minh Mang, Tu Dde, and
Thiéu Tri when Confucianism was highly recognized in and outside the Court.
Even though trade with Western countries was expanding in the region -
especially in Siam, India and China - with the threat of a seemingly inevitable
Western invasion, the Nguyén Dynasty chose to close the door to the West. In
contrast, Siam held an open-door policy toward France, Portugal, and England.
Thus, the Vietnamese Court held a severe policy towards western Catholic
priests and Catholic Vietnamese. These people, in order to survive, once again
chose Siam, known for its open policy towards religion, as their place of refuge.

In addition to this group of Catholic immigrants, another group of about
5,000 Vietnamese led by General Nguyen Huynh Dde, a southern commander
loyal to Nguyen Anh, came to Bangkok to join forces with Nguyen Anh.19 But
since Nguyen Anh secretly returned to Vietnam before their arrival in 1787,
Nguyen Huynh Dde decided to follow Nguyen Anh back to Vietnam. King
Rama | at first persuaded them to stay and serve in the Siam Royal Forces. But
seeing his determination to return to Vietnam, the king finally agreed to let him
and his soldiers go. Nevertheless, some of Ddc’s followers expressed their wish
to stay in Siam. King Rama | accepted their request and allowed them to stay
with the Vietnamese in Bang Po and Samsen serving in the Siam Royal Army
as Thai citizens.2)

BAccording to Pudsadee Chanthawimol, Nguyen Huynh Dde arrived in Siam in 1783 and did
not meet Nguyen Anh. But since Nguyén Anh returied to Vietham in 1787, this detail seems
unconvincing. In fact, Nguyn HuKnh Due and his soldiers were captured by TaY Son in 1783 then
escaped and Tan to Siam Were he heard that Nguyn Adi had taken refuge. " By the time he and his
soldiers arrived in Bangkok, Nguyen Anh had rettrned to Vietnam. Therefore,”it is probable that
Nguyén Hu¥nh Dde came to Bangkok in 1787 or afterwards. L

) The remaining group ofN%u én Huynh Due was about 1,000-2,000 strong and, E)omm with
the old group of Nguy&n Anh, made the'Vietnamese community in Bangkok probably number upTo
3,000-4,000. (Petér A. Pool, 1970, p 32-33.).
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Siam and Vietnam experienced a long period of good relations, lasting
until the Reign of King Rama 111 of Thailand and King Minh Mang of Vietnam.
Then a seven-year war between Siam and Vietnam occurred from 1828 to
1834.2L Another conflict to gain preponderant control over Cambodia ensued
from 1833 to 1846. The conflict was also the impetus for the migration of
numerous Southern Vietnamese (Cochin China), as well as prisoners of war, to
Siam.2 They were sent to Chanthaburi province. Other groups of volunteer
Vietnamese were also sent to serve in a cannon troop in Kanchanaburi. Later,
after finishing their military service, many of them requested to go back to
Bangkok. King Rama IV allowed them to re-settle in Bangkok and set up a new
village in Pradung Krungkasem Canal (presently the Saphan Khao-Bobe area).3

In 1858, as stated in the agreement between Nguyen Anh and Louis XVI,
the HOI An port in Da Nang and Con Lon Island were to be given to France for
the assistance of the French government in recovering power from the Tay Son;
the first French troops arrived and took over Da Nang. After several attempts,
France took Hanoi in 1884 and established its first colonial regime over
Vietnam, then extending control to the whole of Indochina in 1887. The
expansion of France in Indochina arrested Siam’ attempt to exert control over
Laos and Cambodia, and encouraged a large number of Vietnamese to migrate
into Cambodia where they worked on farms and plantations, as well as in
administration, such as civil servants for the French government,

The French domination in Indochina spurred another wave of
Vietnamese immigrants. These Vietnamese, mostly common people, migrated
to seek a peaceful life in Siam. Once they arrived in Siam, these Vietnamese
stayed with the old group of Vietnamese people living in Bangkok and the
provinces. During the Reign of King Rama 1V, four Banyuon (Vietnamese
villages) were started in Bangkok. They were Banyuon Pahurat, Banyuon

ZTran Tron%Klm 2000, P591 -594.

Pudsadee hanthaW|mo %mwmofmmma

Chieu e(g
Mahachulalongkom Prlntmg Bangkok2 01, p4
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BangPo, Bangyuon Samsen, and Banyuon Phadung KungKasem.24 These
Vietnamese villages were known as one of the strongest foreign communities in
Bangkok during the early Rattanakosin period.

At the end of the nineteenth century, anti-French activists in Vietnam
began to regard Siam as a safe place to gather and organize revolutionary
training. During the reign of King Rama V, a new wave of immigrants from
Vietnam arrived in Thailand via Laos and Cambodia. These immigrants came
to Thailand for political reasons and became known as Vietnamese nationalist
activists. Their purpose was to use Thailand as a temporary, safe house for their
movement. Many of the old Vietnamese in Thailand joined and supported these
newcomers because they shared the same dream of freeing their homeland. The
new comers mostly stayed in provinces near the Lao-Thai border such as
Nakhonpanom, Ubonratchthani, and Nongkhai.

2.1.6. PostWorld War Il Migration up to 1975

As mentioned earlier, during the first French colonial regime in Vietnam,
before the end of the World War 11, many Vietnamese people left the country
settling in Laos and Cambodia. These Vietnamese migrants mostly lived near
the Thai border. After WW 11, France returned to Vietnam, taking over power
from Japan and establishing the second colonial regime in the country, which,
once again, was extended to the whole of Indochina. France’s oppressive
regime in Vietnam, especially in the North, caused a large number of
Vietnamese people (both common and nationalist) to move further out of the
reach of the French authority into Laos and Cambodia.

The Vietnamese national liberation movement reached its peak after w w
I1, when Ho Chi Minh declared the nation’s independence in September 1945,
Afraid that the Vietnamese in Laos and Cambodia would be a good source of
funding and support for the nationalist movements in Vietnam and in turn spur
other liberation movements in Indochina, France extended its severe policy to

2 Pudsadee Chanthavimol, 1998, p 25-27.



the whole of Indochina. Therefore, Vietnamese people were displaced. Once
again, they chose Thailand as the base for their anti-French movement. After
the fall of Japan in Cambodia to the French in 1945, many of the Vietnamese in
Vietnam and Cambodia fled to Siem Riep and Battambang provinces, which
were, at that time, under Thai administration.5 At the same time, many
Vietnamese in Laos joined Lao Issara (Free Laotians) to resist the French
regime in 1945, But the movement ended with defeat. France seized Luang
Prabang, Vientiane, Thakhek and Sawannakhet causing thousands of Laos and
Vietnamese to cross the Mekong River into Thai territory. According to the
Thai Ministry of Interior, the exact number of Vietnamese refugees who
registered with the Thai authority in 1946 was 46,700.2 Itis considered the
largest migration of Vietnamese people into Thailand. However, registration
records from December 1959 showed a total in excess of 80,000 refugees in
Thailand.27 But another figure, given by Thai Foreign Minister Upadit
Pachariyangkun during an exclusive interview with the correspondent of Radio
Norway at the Thai Foreign Ministry on August 1979, was about 150,000 in
total.88 The majority of those people, who came from Laos, were originally
from North Vietnam.,

The 1954 Geneva Conference enabled discussions between the Thai, the
South Vietnamese, and the North Vietnamese governments; on August 14, 1959,
an accord on the repatriation of Vietnamese refugees was signed in Rangoon.
The agreement provided necessary assistance and procedures for the repatriation
of refugees who voluntarily registered to go back to Vietnam. However, many
Vietnamese refugees expressed their wish to remain in Thailand. Consequently,
after the agreement was completed in 1964, only half of the refugees were sent
home. The rest, about 36,000, registered to stay in Thailand with ‘Alien

Peter A PooI 19

oo Annae. T erenee in Telat ACse oy inDaosion: ek
Thammasat Unlversny, Bangq]kok 1960, p 20.

2Peter A Makatal\/l (%mm oftre Vietrem Vér on Tha Foraign Roliy, caiiforria Stae

B
University, 1980, p 78.
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states.”2 The Thai government had to rearrange the remaining refugees in
Thailand, requiring them to settle in restricted areas, mostly in Northeastern
Thailand. The detail of the Thai government’s policy towards the Vietnamese
refugees during this period will be studied in the following chapter.

The liberation of Saigon on April 30, 1975 by the Communist government
brought about the reunification of Vietnam. The fall of Saigon also caused a
wave of evacuees from South Vietnam to other countries. Thailand was one of
their choices. Most of these refugees wished to be settled in a third country,
usually the United States or in Western Europe. Thus, during their stay in
Thailand, the Thai government sent them to refugee camps. Nevertheless, not
all of these new refugees were accepted by athird country. In fact, some of
them escaped from the camp and stayed in Thailand.3)

Though there are diverse classifications regarding the migration of the
Vietnamese into Thailand, most of the previous studies about the Vietnamese
migration to Thailand divide Vietnamese immigrants into two groups based on
the period of time and their purpose for coming to Thailand. The first group
called “Yuon Kao™ or “Old Vietnamese” refers to those who came to Thailand
from the Ayutthaya period to early Rattanakosin and up to World War II; and
the second group identified as “Yuon M ar or “New Vietnamese” or
“Vietnamese refugees” refers to those who came to Thailand since World War
|1 through the period after the end of the Vietnam War in 1975. Presently, the
exact number of Vietnamese people in Thailand is still unanswered for both
Thai and Vietnamese authorities. According to Peter A. Pool, in 1959 there
were 70,000 to 80,000 Vietnamese recorded as living in Thailand; after the
Rangoon Accord ended in 1964, the official number was 36,437.3 Adding
approximately 15,000 for the arrival of illegal entries, the number should be
more than 50,000.2 According to Dr. Samira Jiialadakom, in the research of

DPeter A. Pool, 1970, p 66.

3)See more details in the next chapter, , N

d.0n 14hAugust 1959, Thailand and Vietnam signed an agreement rowdln% gorocedures to
enable Vietnamese refu?eesto voluntarily repatriate to their country. (Peter A. Pool, 1970),

3 Peter A. Pool, 1970, p 66.
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the “Evaluation ofthe Impact o f Vietnamese Refugee * Policy,”33 most of the
first generation of Vietnamese refugees (Yuon Mai) was married and over
eighteen years old. Moreover, the average birth rate of Vietnamese people was
quite high at 4.42 children per family. Thus, in my rough evaluation, there
might be more than 150,000 Vietnamese of the first, second and third
generations now living in Thailand. Therefore, they are to be considered a
significant minority of the Thai population.

2.2. Development of Annam-nikai in Thailand

There are numerous sources regarding the establishment of Vietnamese
temples in Thailand. Peter A. Pool noted in his research “The Vietnamese in
Thailand: A Historical Perspective” that the first Vietnamese temple was
completed in 1787 by two Vietnamese captains, Thong Dung Gian and Ho
Duong Dae, in Bang Po.34 This temple was widely known among the Thai and
Vietnamese community as Wat Yuon Bang Po or Annamnikaiyaram temple.
This was confirmed by the present Chief Abbot of Annam-nikai at Ph6 Phuoc
temple (Wat Kusolsamakhom) during a personal interview.3 Another hook,
edited by the former Chief Abbot of Annam-nikai, Po Rien Pao (Pho Lien), also
emphasized that the first Vietnamese temple was established in Siam during the
reign of King Rama I (1782-1809).%

Since most Annam-nikai temples in Thailand did not keep records about
the history of the temple, especially old temples, what is now known about this
Buddhist sect was mainly passed down orally. So far, there is no further
evidence to support Pool’s study of the first Vietnamese temple in Thailand.

3 Samira Jitaladakom, EvelLEtION ofthe Inpect of ierermese Reiuoge” Rolicy, Facutty of
Political Science, Ramkhamheang University, 1991, 0 Faaly
3 Peter A. Pool, 1970, p'25. _ _ _
.. _DThe interview was conducted by the author in June 2005 with the Chief Abbot of Annam-
nikai, But in most Annam-nikai books, thé deveIoRment of Annam-nikai is still based on the
classification of Prince Damrong_Rachanuphap. The given reason is because Prince Damrong
Rachanuphap was a well known Thai historian, so it IS more reljable to refer to his work since temples

do not have any written evidence to prov ternatlvelme of arigl : C e e
g e e LHAVORE AR S%ﬁ & Droriretionin Teilard
&H ’ Bangkok, 1992, p 7.
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Nevertheless, “The Legend ofAnnamese Monksf awork of the well-known
Thai historian, Prince Damrong Rachanuphap, is considered the most reliable
document about this Buddhist sect. (Books and articles in Thailand about this
Buddhist sect are also based on Prince Damrong Rachanuphap’s work.) In his
book, Prince Damrong divided the development of Annam-nikai into 4 periods
in which the first period was under the Reign of King Tak Sin (1767-1782); the
second period was during the reign of King Rama I; the third period was during
the third reign; and the last period is from the fourth reign to present. Books of
Annam-nikai also have the same division. This division, however, does not
gamer support from the study of Peter A. Pool nor Annam-nikai monks, who
testify that the first temple of Annam-nikai was established during the reign of
King Rama I. But looking at the location of the temples, the study of Prince
Damrong has some merit because the first Vietnamese temple in his ~ dy is
Cam LO Temple (Wat Thipwawirihan) at Ban Mo, Bangkok. This area was
the place where the first Vietnamese village of Ton That Xuan was found.
When Ton That Xuan and his followers were executed, the Vietnamese
immigrants living in this area were ordered to move out. Thus, this temple was
left abandoned. The area was thereafter innabited by Chinese immigrants. That
is why this temple later belongs to Jin-nikai (The Chinese Buddhist Order).
Nevertheless, this  dy argues that the key factor leading to the adaptation of
Annam-nikai in Bangkok is the gradual change of temple’s supporter, especially
the replacement of the Chinese and Thai communities since WWII. Therefore,
the development of Annam-nikai in this research will be divided according to
this relationship as follows:

2.2.1. First period - Undefined Time to King Rama Il
Since no exact document supporting the foregoing suppositions has been
found so far, the first period of Annam-nikai will be a combination of both
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opinions. Since Buddhism was the major religion in Vietnam 3 when Buddhist
Vietnamese immigrants, from both Ton That Xuén and Nguyén Anh, came and
settled in Bangkok, they invited Vietnamese monks to come and start a temple
in their living area.

During the first period, four Vietnamese temples were established in
Bangkok. They are:

1. Cam L0 Temple or Wat Thipwariwihan at Ban Mo, Bangkok.

2. Quang Phudc temple or Wat Annamnikairam at Bang Po, Bangkok.

3. Khéanh Van temple or Upai Ratchabumrung at Talat Noi Market,

Chroenkrung Road, Samphanthavong, Bangkok.3
4. Hoi Khanh Temple or Wat Mongkol Samakhom at Yaowarat,
Bangkok.3

When Nguyén Anh or Ong Chiangsue came to Bangkok in 1782, King
Rama I allowed him and all of his followers to stay on the Eastern side of the
Chaophraya River (Bang Po at present). There, the Quéang Phuric temple (Wat
Annamnikairam) was established.

However, the immigrants from Cochin China in Siam at this time were
not only of Vietnamese origin. Many of them were Chinese or Vietnamese of
Chinese descent. Although there is no record written about the support of the
Chinese to Annam-nikai temples during this period, it could be possible that
Annam-nikai was known not only among the Buddhist Vietnamese community
but also the Chinese Buddhists in Siam. But the main supporters of the temples
were still the Buddhist Vietnamese. Monks ordained in Annamese temples all

See more defails in Nguyen Lang, AHStorical Infevpretation of Vienemese BL.ckhim vl
I, Hano’lq)?Liter_ature Puﬁjshin? olise 199%. , o o i _
3During the Reign 0 AKln?_lFéama II1, the King had special interest in this Mahayana Buddhist
sect from Vietnam,. He invited Ong Hung (Chan Hung% a senior monk from Khanh Van temple, to be
his consulter of this Budahist sect” When King Rama 1V ascended to the throne, the King gave a ot of
support to this temple.  Up to the Reign of Kirig Rama V, the King continued to support this temple and
granted the name Upai Ratchabumrufg to the temple. This name means the temple which receives
ouble s%port from the Court. _ _ , , ,
_ DAtfirst, this temple was built at Wang Burapapirom, but during the reign of King Rama V,
the King had a road built through this temple. Thus, King Rama V granted anothér place af’
I Po Rien Pag or Pho Lién (Ed),

Samphanthavong District t the 0ld name,
1992, p6. (Extra%ted from '_&%ﬂﬁ%f Prince DamRongRajanuphap)].
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had Vietnamese origins and came from Vietnam.40 Additionally, the
Vietnamese immigrants in Siam at that time were mostly first-generation
Vietnamese. They were all bom in Vietnam but moved to live in Siam. They
lived relatively cloistered within their community; thus, their Vietnamese
identity was strictly maintained in language, customs and religion. For example,
many Vietnamese customs such as Vietnamese dances, folk games and many
kinds of gymnastic performances were performed by the Vietnamese during
their traditional festivals.4l These customs were widely known in Thai society.
The performances of the Vietnamese in Siam were also found beautifully
described in one poem of Somdet Praborom Mahachanok during the reign of
King Rama 1.4 Moreover, the Buddhist Vietnamese immigrants in this period
were mostly from the royal family or the Nguyen’s vassals and came from An
Nam (the Central) and Cochin China (the South of Vietnam) where Buddhism
was highly recognized during the rule of the Nguyen.43 Thus, they were strict
Buddhists. Therefore upon their stay in Bangkok, they built their own temples
following the Mahayana Buddhism of Vietnam and invited Buddhist monks
from Vietnam to come and serve their spiritual life. The possible explanations
for this invitation might be the differences in practice between the Mahayana
Buddhism of Vietnam and the Theravada Buddhism of Thailand, or the wish to
maintain their religion inline with Vietnamese tradition. Since most of the
monks of this period were from Vietnam or Vietnamese immigrants ordained in
Siam 4 their Buddhist practices and ritual ceremonies were closely related to
what the Buddhists in Vietnam did. Additionally, because the leaders of the
Vietnamese immigrants were from the noble family, the religious ceremonies of
Annam-nikai remained the same as in the Court of Hué (the Central part of
Vietnam); for example, the Cong Dde ceremony (or Kongtek: the merit making

£ Po Rien Pao (Pho Liénk(e

b Thmon h(ﬁ fte Rettarekosin clringthe At Ragn
awimol, 1998, p 116 117

(Rama 1) 1\ﬁ|ted from usadee C

3 See moredetalls inNgu (M ’
Hoc, Ha noi 1992, LN quyen L ang yﬂ'ﬁ?ﬁ
Hanot Literature Publishing House 1997],
4" ch Kmh Chieu, (ed), 200Z p 8
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ceremony for dead people). Before being introduced to the Court of Siam
during the reign of King Rama IV. this ceremony was known as Pithi Luang or
the Royal ceremony and originally serving only the members of the ruling
Nguyén’s family from Hue. After it was introduced to the Siamese Court and
became popular within Thai society, this ceremony was condensed for common
Thai (but the Royal Kong Tek was kept in tact for the royal funerals).4

Living considerably closed within their communities, therefore, by the
end of this period, their religion - Annam-nikai or the Annamese Buddhist sect
- was still largely unknown to most Thai people. In its pristine time, the
Vietnamese temples were known only among the Vietnamese community and
some Chinese in Bangkok. The temples served as an important part of the
spiritual and ritual life of the Vietnamese people in the area.

2.2.2. Second period - King Rama Il to King Rama rv

From the end of King Rama I1s reign to the reign of King Rama 11,
Vietnam and Siam had a conflict over the territory of Cambodia and Laos. The
good relationship hetween Vietnam and Siam was interrupted. This Vietnamese
- Siamese war prompted a whole new wave of immigrants and prisoners of war
to enter Siam. These prisoners of war were sent to Chanthaburi province.
There, anew Vietnamese temple was established. Besides, a number of
volunteer Buddhist Vietnamese were sent from Bang Po to Kanchanburi
province to serve in a cannon troop. Although some of them requested to return
to Bangkok after finishing their service, most of them were happy to stay.
These soldiers, along with their families, had set up, for the first time, another
Vietnamese community in Kanchanaburi, including one Vietnamese temple.
The Vietnamese, who were allowed to come back to Bangkok, set up a new
village at Pradung Krungkasem (present day: Lukluang Road, Dusit District).
Then, another new Vietnamese temple was founded. Thus, three temples had
been set up in and outside of Bangkok. They were:

% Pusadee Chanthavimol, 1998 » 114.
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1. Khanh Tho temple or Wat Thavomvayaram in Kanchanaburi
province.
2. Canh Phubc temple or Wat Samanam Bonham at Dusit district,
Bangkok.

3. Phirbc Dién temple or Wat Khetnabunyaram in Chanthaburi province.

This period features a major turning point for Annam-nikai in Thailand.
King Rama IV, known at that time as Prince MongKut, during his ordination,
paid special interest to Vietnamese temples as well as Vietnamese Buddhist
monks. He invited two famous Vietnamese Buddhist masters, ortg Hifng and
ong Diéu Tram 46 from Vietnamese temples to be his consultants concerning
this school of Buddhism. Later, when King Rama IV ascended to the throne,
the King gave a lot of assistance to the development of Annam-nikai, making
this Annamese Buddhist sect known and studied beyond the Vietnamese and
Chinese community. This royal support continued through the reign of King
Rama V. This time came to he known as the peak of the Annam-nikar’
development in Thailand.47

The Annam - Siamese conflict made the Vietnamese immigrants in Siam
in general and Vietnamese monks in particular, unable to keep in touch with
their compatriots in Vietnam. Their religion’s relation to its base was
interrupted for a period of time. Excluding 6ng Hung or Venerable Thich Chén
Hung and dng Diéu Tram who originally came from Vietnam but were
ordained in Siam, no further monks directly from Vietnam were found in
Annam-nikai temples in Siam. The Annamese monks of this period were all
Thai-born Vietnamese who were ordained in Siam.48 Although extensions of
Vietnamese temples were found in other provinces outside of Bangkok such as

46 Because Vietnamese names in Thai books were transliterated into Thai, due to the differences
in the pronunciation of the Vietnamese language, it is not easy to trace the origin of a name in
Vietnamese. However, all the records ahodt the Annamese monks and Buddhism in Thailand are
available only In Thai or Chinese. In order to find the correct words in standard Vietnamese, | had to
consult the Chief Abbat ofthe Annamese Buddhist sect to have the right name in Chinese characters,
which I then, translated into Vietnamese. _ o

47 See details in the later development of Annamese Buddhist sect in Thailand.

BThich Kinh Chieu (ed), 2001, p 12
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in Kanchanaburi, temples still served as the spiritual center of the Vietnamese
Buddhist community. When the Vietnamese settled in new places and
established new communities, new temples were found in their living area.
Thus, the purpose of building these temples as the spiritual and ritual center of
the Vietnamese is clear.

However, the Annamese temples of this period served not only the
Buddhist Vietnamese but also the Chinese community. More Chinese in
Bangkok began to know about the Mahayana temples of the Vietnamese, paying
attention to Annam-nikai.

The Vietnamese people, though maintaining good relations with Thal
society aswell as with other foreign communities like the Chinese community,
still remained in their limited original area. Thus, up to this period, the
Vietnamese immigrants in Siam maintained a strong, traditional community as
well their religious heritage.

2.2.3. Third period - King Rama IV to WWII

Being impressed by the practice and knowledge of Venerable masters
Chén Hung and Diéu Tram as well as Mahayana Buddhism from Vietnam, after
ascending to the throne, King Rama IV contributed a lot to the spread of
Annam-nikai in Thailand. It was recorded for the first time that during the reign
of King Rama IV, Annamese monks were invited to participate in important
ritual ceremonies of the Royal court. In 1861, “Cdng Dire” ceremony was
introduced to the Court for the funeral of Queen Somdet Thepsirinthra. Later,
in 1865, Annamese monks were again invited to perform this ceremony at the
funeral of the Crown Prince Phra Pin Klao; this “Cong Dire” ceremony became
apart of every royal funeral since that time.49

It was noted that during the reign of King Rama V, the King often invited
Annamese monks together with Mon and Thai monks to perform in the
Buddhist ceremonies of the Court. Mon monks were already accepted to the

* Thch Kinh Chiéu, 2001, p. 13
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Court and had ecclesiastic order like Thai monks, but not the Annamese monks.
Thus, it was inconvenient to arrange their Court attendance order. Besides, by
the reign of King Rama V, a Chinese monk named Sok Heng came to Bangkok
and took shelter at a Sala next to Pho Phuoc temple (Wat Kusolsamakhorm).
The Chinese living in this area donated money and set up a temple for him.
Likewise, the first Chinese temple was established.5 Following him, numerous
Chinese monks came to Siam making the number of Chinese monks increase
significantly. Thus, on the 13 August 1899, Chao Prayapaskomwong submitted
a letter to King Rama V to ask for official recognition of the Annamese
Buddhist sect as well as the Chinese Buddhist sect in Thailand. The King
approved the request and allowed both Annamese and Chinese Buddhist sects to
register with the Ministry of Culture.5L Therefore, officially, the name Annam-
nikai and Jin-nikai, the Vietnamese Buddhist Order and Chinese Buddhist
Order, respectively, were first known in the reign ofKing Rama V.

Together with this official recognition, King Rama V reorganized the
Annamese monastic order according to the Thai ecclesiastic order. Besides
ecclesiastic titles, the King also granted to the Annam-nikai monks other
personal objects but different in size and material according to their title.

After the Annamese Buddhist sect began to be accepted in Thai society,
during the reign of King Rama IV, it reached its full bloom in terms of the
number of newly-built temples in Bangkok, as well as receiving the respect and
beliefofboth Chinese and Thai people.

Consequently, during this period four Vietnamese temples were built
under the support of both Chinese merchants and Vietnamese immigrants in
Bangkok. These new temples are known as:

1. Pho Phucic temple or Wat Kusolsamakhom in Yaowarat, Bangkok.%2

2. Tdy Ngan temple or Wat Chaiyabhumikaram in Sampanthavong
district, Bangkok.

@Mangkom Kommalawas Tem e, TeHstory oftre Chinese Orcy: Bangkok, 1969.
thiy

A KT nh Chieu, 20

9 This temp ewas bUI ese family of Hokkien origin
named Lauhasetthi, Kusolsamakhorm W%WOWW%%H& Bangkol%/ 2006, p.). g
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3. Biéu Phuftc temple or Wat Bampenchinprod at Sampanthavong

district Bangkok. (Thistemplenow belongsto Chinese monks.)

4. TirTetemple or WatLoKanukro in Sampanthavong district,

Bangkok.

French colonial policy led to the loss ofcontact between people in
Vietnam and the Vietnamese in Thailand. Relations between the monks in
Thailand and the monks in Vietnam had been interrupted. The political
situation inside and outside the country had a big impact on its development.
During the first French colonial regime in Vietnam, especially from the end of
the 19thcentury to the beginning ofthe 20thcentury, the Vietnamese who
escaped the repression in their country continued to migrate to Siam. At first,
their purpose ofcoming to Siam was to seek a better life; but later, many ofthe
nationalist Vietnamese started to see Siam as their safe base for anti-French
movements.53 Although mostofthose immigrants lived along the Lao-Thai and
Cambodian-Thaiborders,anumberofthem came to Bangkok. These
newcomers, together with the old group of Vietnamese who had been living in
Bangkok since the early Rattanakosin period, continued to support Annam-nikai
temples.

During the 1920s, the Vietnamese in Bangkok still often wentto Annam -
nikai temples. According to 95 year old Khun Ying Ya,awoman of
Vietnamese origin,54when she was a child, she often followed her grandmother
to Wat Yuon (The Vietnamese temple) such as Canh Phuftc Temple (W at
Samanam Bonham), Quang Phuoc Temple (WatAnnamnikairam) and Khanh
Van Temple (Wat Upai Ratchabumrung). The Vietnamese in Bangkok liked to
gather at Vietnamese temples for merit making ceremonies. Her grandmother
never missed the grand ceremonies such as Vietnamese New Year, or Star

W orshipping Day, because on those days many Vietnamese people came to the

(g5 o detis Trailardanothe Southeast Aslan nearis of e Vieranese rvauin
18%- Christopher E. Goscha, Richmond, Surrey: Curzan Press, 1999, _ N

50 The interview was heldon May 22rd2005 with a Khun Ying who has Vietnamese orlﬂm. She
has married to Bunnag family and was granted the Khun Ying title whén she was 57 years old. She did
not want to mention her full name. The'name Khun Ying Ya is used by her children to call her at home.
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temples. Besides making merit, they could talk and exchange information with
other Vietnamese aswell. Assheremembered, people attending temples were
mainly first and second generation Vietnamese who came to Bangkok since the
heginning ofthe Rattanakosin period. They lived relatively closed within their
community and most knew each other. In addition to the temple’s ceremonies,
sometimes the Vietnamese went to the temple to consult with Vietnam ese
monks. Because many Vietnamese in Bangkok could not speak Thaiwell, they
preferred to go to monkswho could speak Vietnamese. However, not all
Annam-nikaitemples were frequented by Vietnamese people. Other temples,
such as Wat Kusolsamakhom, they rarely attended. Thiswas because at that
temple, the temple’s attendants were mainly Chinese.5

Also, according to Khun Ying Ya, the Old Vietnamese like her family
knew aboutthe new Vietnamese immigrants, butthey did not establish a close
relationship with them the way they had done with the Old Vietnam ese
immigrants from the early Rattanakosin period. Thosenew Vietnamese arrivals
alsowentto Annam-nikaitemples, but later they mainly gathered at TitTé
temple (Wat Lokanukro)where CuBa (Verenable Thich Binh Luang) stayed. It
was further confirmed by the Old Vietnamese and other Vietnamese in the
Northeast that during the time when Cu Ba (Verenable Thich Bmh Luang)56
stayed at Tit Té temple, the Vietnamese from the Northeast and the new comers
from Vietnam often wentto his temple. There, they always received assistance
from Cu Baaswell asthe temple’s followers.57 At present, many old
Vietnamese from the Northeast and in Bangkok who know about Annam-nikai

still recall him as their benefactor. Sukprida Banomyong also mentions in his

. DThe interview with a Khun Ying with Vietnamese ori%in was held on May 22rd2005. She
married to Bunnag family and was granted'the Khun Ying title when she was 57 years old. She wishes
to keep her full ndme anonymous, _ _

%,Cu Ba was froni Ha Tinh province (Central Vietnam). When he was 22 years-old, he
followed his parents to Thailand and received ordination_in the Annam-nikai Order at Khanh Tho
Temple, (Kanchanaburi provmce} He had stayed at Tu Te Temple from 1920to 1964. Towards the
end of his life, due to health problems, Cu Ba submitted a resignation letter to the King and returned to
Vietnam in_1964. (Stone Inscription at Lokanukro temple). ~ ,

5 The fervent assistance of Cu Ba can be explained by his origin. Since he was Vietnamese
and came to Siam with the new_grouP of immigrants, he still kept a close connection with his people and
was sympathetic to them, especially the patriofic Vietnamese.
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book aboutthe life of Ho Chi M inh thatwhen Ho Chi Minh arrived in Siam in
1928, he firstly came to TirTé Temple (WatLokanukro) to seek assistance from
the temple’s abbot .58 Ho Chi Minh went there, because he knew thatTu Té
Templewas frequented by the Vietnamese in Bangkok, and the temple’s abbot
was sympathetic towards the Vietnamese.

In addition to the group oflong-time immigrants and the new coming
Vietnamese, this period saw the attendance ofthe Chinese people in Annam -
nikaitemples more often. The Chinese in Bangkok began to provide more
supportto Annam-nikaiinterms ofestablishing new temples such as Pho Phudc
Temple (WatKusolsamakhom),59 and renovating an old temple named Khanh
Véan Temple (WatUpai Ratchabumrung).60

This period could be considered the transitional period in the
developmentofAnnam-nikai. The special interestof Thai Leader (King Rama
IV)in thisBuddhist sect made Annam-nikai better known and more widely
accepted in Thaisociety, especially after the official recognition of Annam -
nikai during the reign of King Rama V. This recognition led to the naming of
this Buddhist sect and the organizing ofthe monk’s order according to the Thai
ecclesiastic order. Concerning Annam-nikaimonks, besides monks of
Vietnamese origin such as Thfch Thanh Khiét (UpaiRatchabumrung Temple),
Thfch Bach Ngoc (Thavomvayaram Temple),61 Thich Mat Ngdn (Mongkol
Samakhom Temple);62up to the end of this period, monks with Chinese origin
were found more often in Annam-nikaitemples such as Thfch Pho S&i (Upai
Ratchabumrung Temple) and Thfch Pho Lien (Chaiyabhumikaram Temple). In
regards to the temple’s supporters, this period saw the beginning ofthe clear

division in atemple’scommunity: from mainly Vietnamese to Chinese,

EBSukprrda Banomyong, “H)G’I M ﬂEG(ﬂW’O isdill A’ Bangkok, 2006.

PKusolsamakhom'temple, 2
mURar Ratchabumrun? temp e GH Prachachon Prrntrng, Bangkok 2000,p5-7.
6L There is no record of the femple where Venerable Bach Ngoc had stayed béfore he was

assigned to be the Abbot of Thavomvayaram in 1912, But Th avomvayaram s ook mentions that he
was Teassigned from Bangkok In 1912, Therefore It is supposed that he had st

e |1 Thavomvayaram temple, ﬁkﬂ«n
if@ Id (ﬁgﬁtﬂ W@H‘fg Sawan Prrntrng, Kan%hanaburr 199%.
& See more detarls rn Thavomvayaram tem




34

especially after gamering the special support from King Rama IV and Rama V.
Moreover, in the Vietnamese community, the Vietnamese began to distinguish
them selves into two groups ofearly Bangkok Vietnamese and new coming

Vietnamese.

2.24. Fourth period - World War 1 to Present

This period saw the great migration ofthe Vietnamese from Indochina
into Thailand. This group ofnew immigrants was known as the Vietnamese
refugees. Due to political reasons inside and outside the country, the Thai
government applied fluctuant, repressive policies towards Vietnamese refugees,
especially the anti-communist law and the anti-Vietnam campaign during the
Cold War. The political factors ofthis period caused a deep impacton the
Vietnamese, particularly the Vietnamese in Bangkok. As aconsequence, the
Vietnamese Buddhistcommunity gradually lost its unity as well as its relations
with Annam-nikai. Its supporters have changed to the larger Chinese-Thai and
Thai communities outside Bangkok. The reason for this change will be studied
later in chapter [Il. This change in its temples community had a remarkable
impacton the developmentofAnnam-nikaiin Bangkok, leading to the
extension ofitstemples to the provinces. Consequently, during this period,
Annam-nikai developed numerically interms ofnewly-builttemples in
provinces with the supportofthe Chinese and Thai Buddhist com munities.
They are:

1. Kha&nh Tho Temple or Wat Thavomyaram in Hatyai, Songkhla
province.

2. Khénh An Temple or Wat Sunthompraditin Udonthani province.

3. Tam Bao Cdong temple or WatUbhaipakaram in Chachengsao province.

4. Long Sdn Temple or Wat Thamkhaunoiin Kanchanaburiprovince.
(Thistemple was established during the previous period butwas

registered as Annam-nikai temple later.)
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5. Mahayana KanchanamatRatsadombamrung Templein Yala
province.
6. Annam-nikai Chalermprachonapansakan in Supanburiprovince.

7. Pho Chieu Temple or Wat Satthayayimpanitin Samutsakom province.

8. Phifoc Thanh Temple or Wat Thammapanyaram Bang Muong in

Nakhomprathom province.

Due to political reasons, the Thai government divided the Vietnamese in
Thailand into two groups: first, the Old Vietnamese which means the
Vietnamese who came to Thailand before WW I, second the New Vietnamese
consists of the Vietnamese who came from Indochina after WW II. The strict
policy ofthe Thaigovernment during this period, especially the negative
attitude derived from the anti-Vietnam campaign, caused the Vietnamese in
Bangkok to hide their Vietnamese origin and gradually integrate into Thai
society. The Vietnamese temples, consequently, received less and less support
from its people.

However, Vietnamese attendance did notsuddenly stop. Itwas a gradual
process. Thereisno exacttime frame for the loss of relations between temples
and the Vietnamese in Bangkok aswell as the fracturing ofthe Vietnam ese
Buddhist community. Butmostofthe Vietnamese who lived in Bangkok
through the Vietnam W ar often referred to the death of Ho Chi Minh as the
benchmark oftheir activities. Recalling their past, they like to say, “duringthe
time Uncle Ho still alive™ m ost o f their activities were organized during
“Uncle HOS time” such as gathering attemples to make meritto Ho Chi Minh,
to celebrate their Vietnamese festivals. Since Ho Chi Minh passed away in
1969, itcould be supposed that from 1970s their activities in Bangkok were
reduced. The reason for this change could be attributed to the war in Vietnam.
During the early 1970s, the war in Vietnam was almostcoming to its close; the
uniting purpose freeing their homeland was not as strong as during the
Indochina War. Additionally, towards the end of the Vietnam War, Thai anti-

communistpolicy changed to an anti-Vietnamese campaign, raising negative
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sentiments among Thaipeople towards the Vietnamese. The negative attitude
of Thais accelerated the assimilation process. The Vietnamese hid their identity
and did notgo to Annam -nikai temples.

Concerning the monks in Annam -nikai, this period saw a remarkable
change in the origin ofthe monks ordained in Annam -nikai. This change led to
the gradual replacementofVietnamese monks with monks of Chinese-Thai and
Thaiorigins.

Atthe beginning ofthis period, from 1940-1958, during the time of the
4thabbotof Khanh Tho Temple (Venerable Phong Diéu), he had ordained
hundreds ofmonks in the Annam-nikai Order.63 Those monks were mostly
Chinese-Thai. Only a few ofthem werenotofThaiorigin.64 By the end ofthe
Vietnam War, there were no further monks with Vietnamese origins being
ordained in the Annam-nikai Order. The last ChiefAbbotofAnnam-nikai with
Vietnamese origin, was Cu Ba (Venerable Thfch Binh Luang). The last
Vietnamese monk of Annam-nikai was noted during the Vietnam W ar and
called by the Vietnamese people in Bangkok asong Quyén6satTu Té Temple
(WatLoKanukro).66 After dng Quyén, there were no more Vietnamese people
found in the Annam-nikai Order. Presently, all ofthe Annam-nikai monks are
Thaipeople or Thai with Chinese origin.

Due to the Buddhist Vietnamese in Bangkok not keeping close relations

with Annam-nikaitemples, the temple’s supporters are now mainly Chinese and

Thai.

_ @Originally, Annam-nikai was from the two Zen sects of L&m Te and Tag Dong in Vietnam.
The Tao Don? sect Usually holds the ordination ceremonies at Kh nh Tha Temple (Wat =
Thavomyayaram) in Kanchanaburi while The Lam Te sect often have the ordination ceremonies in its
temples in Bangkok. Therefore, monks who are ordained in Khanh Tho Temfole (Wat Thavomvayaram)
belong to The [am Té sect. Later, those monks were sent to other temples of Annam-nikai. The details
of the’origgn of Annam-nikai are available in the appendix A
Thavomvayaram Temple, 1996, % 12 ) _
@ No record about 6ng Quyén has heen found so far. The name Quyén may not be a Buddhist
name. It was because the Vietriamese COITIIH%/IO temples did not paY attention to the Buddhist name of
éﬂnaaw-néﬁal monks —they preferred to call Vietnamese monks by their common name such as Cu Ba,
U , . .
L e Sawangpanyangkoon,ﬂ’ﬁ\ﬁﬂmrﬁa‘i &sinThallardl Vieramee s
Gazelte Vol 14, Institute of Laniguage & Culture for Rural Development, Mahidol University, p 20.
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Since the official recognition of Annam-nikai as Thai Sangha during the
Reign of King Rama V, to the present, Annam-nikai has had atotal of 10 Chief
Abbots (Chao Khana Yai) as follows:67

L. Diéu Tram atChua Quéang Phudc (Annamnikairam Temple).

2. Thich ChiLap at Chua Cénh Phubc (Samanam Boriharn Temple).

3. Thich Thanh Khiétat Chua Khé&nh Van ( paiRatchabumrung
Temple).

4. Thich MatNgbn at Chua Hoi Khanh (Mongkol Samakhom
Temple).

5. Thich Vién Méng at Chua Phd Phubc (Kulsol Samakhom Temple).

6. Thich Pho S&iatChua Khanh Van (Upai Ratchabumrung Temple).

7. Thich Binh Luong at Chua Tu Té (Lokanukro Temple).

8. Thich Pho Lien at Chua Tiy Ngan (Chaiyabhumikaram Temple).

9. Thich Gidc MénatChuaHO6i Khanh (Mongkol Samakhom
Temple).

10. Thich Kinh Chié'u at Chua Pho Phubc (Kulsol Samakhom
Temple).

Throughout its more than 200 years ofhistory, Annam-nikai hasgone
through many changes in its development. From a few modesttemples atthe
beginning ofthe Rattanakosin period to seventeen temples throughout the
country atpresent, Annam -nikai has adapted significantly in terms ofits
religious practice, language, and structure, for example: it expanded from the
purpose of serving mainly the Buddhist Vietnamese to the Chinese and Thai

Buddhist communities; from the Vietnamese Mahayana to the adoption ofsome

o7 Accorqu to the temple’s records, Chén Hung or 6n Hun% at Chua Khanh Van (Upai
Ratchabumrung Temple) was the 40thgeneration ofthe Lam Te sect and the first Chief Abbot of
Annam-nikai before this Buddhist sect was recognized. (Po Rien Pao or Pha Lian, 1992,p9). .
According to the temple and the records of Prince Damrong RachanuphaB, on% Hung was the first
Vietnamese monk who aroused interest in Prince Mongkutfor learning about the Mahayana Buddhism
from Vietnam during the 3rdre|En. The monk who was credible enouq to bring interest to Prince
Mongkut must be a Senior monk and was at least mare than 40 years old. Fromthe relﬂn of Kln% Rama
II't0 1899, when Annam-nikai was officially recognized, it was'about 45 -50 years. . If he had not died,
he would be more than 90 years old.. This is extremely unlikely, given average Thai life spans in the
past. The possible explangtion here is that since ong Hung was very well known as the Master of
Annam-nikai, upon the official registration of Annam-nika in 1899; he was recognized as the first Chief
Abbot of this Buddhist sect. Thisrecognition was a way to pay respect to him,
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Thai Theravada practices; from individual managementto a hierarchical
administrative system .

During the reign of King Rama I, Annam-nikaitemples were established
and Vietnamese monks were invited to Siam to serve the Buddhist Vietnam ese
community. Besides serving mainly the Buddhist Vietnamese in Bangkok,
Vietnamese temples were known among the Buddhist Chinese in Bangkok as a
Mahayana Buddhist sect of Vietnam. During the reign of King Rama IIl, due to
the Annam -Siamese conflict, no further monks direct from Vietnam were found
in Annamese temples. Therewere still monks of Vietnamese origin, but they
were ordained in Siam. Thisperiod saw the Chinese community attendance at
Vietnamese temples increase. During the reign of King Rama V, Annam-nikai
was officially registered in Siam, beginning the structural change in this
Buddhist Order such as the adoption ofthe hierarchical order ofthe monks.
However, its tem ples still functioned as the spiritual center ofthe Buddhist
Vietnamese, though the attendance ofthe Chinese Buddhists was more often
than in the pervious period. Itwas only when France took Indochina and the
resistance against French colonization was taken seriously in the region, that the
attention of Vietnamese people to Annam-nikaitemples decreased. Especially
after WW II, the new wave of Vietnamese immigrants coming to Siam caused
many changes in Thaipolicy towards the Vietnamese refugees. The last period
witnessed an importantchange in the community ofthe Buddhist Vietnamese in
Bangkok leading to the lack of supportof Annam-nikai from the Vietnamese
people and replacement supportthrough the Chinese Buddhist community. If
the previous periods saw gradual adjustments in Annam -nikai temples, the loss
ofconnection with the Buddhist Vietnamese from post Vietnam W ar to present
caused rapid changes in Annam-nikai. For example, the absence ofthe
Buddhist Vietnamese and monks of Vietnamese descendantin Annam -nikai
temples led to the replacement ofthe Chinese Buddhist community and monks

with Chinese and Thai origin in the Order; the language used in temples; the
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adoption ofsome Thai Buddhism practices, namely Thot krathin (the temple’s
merit making festival in Thai style).
The details of the conditions and forms ofthese changes and adjustments

will be studied in the following chapters.
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