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APPENDIX A

Origin of Annam-nikal

Despite the establishment ofthe firsttemple of Annam-nikai during
either the refuge of Ton That Xuén, as Prince Damrong Rachanuphap wrote, or
after Nguyen Anh’s return to Vietnam as mentioned in the book of Peter A,
Pool, it is certain that Annam-nikai reached Bangkok at the end ofthe eighteen
century. In order to uncover the origin ofthis Viethnamese Buddhist sect, it is
necessary to study the situation in its original country, Vietnam. Special
attention will be paid to the political and social conditions from the Trinh -
Nguyen civil war up to the Vietnam W ar when the Annam -nikai lost contact
with Vietnamese Buddhism .

In 1527, the Mac usurped the Lé. A group ofpeople who showed loyalty
to the Lé ran to the South (Central Vietnam nowadays) and formed up the Court
to support the L&. Thus, since the 16thperiod, Vietnam had aNorthern Court
which belonged to the Mac and a Southern Court- the Court ofLé&’s supporters.
W ith the assistance ofthe Southern Court, the Lé dynasty recovered the throne,
but Vietnam did not enjoy peace for long. The Trinh-Nguyen conflict- an
internal conflict between two powerful families of Lé supporters- caused a civil
war dividing Vietnam into two parts: the Northern part ofthe Lé Court under
the Trinh family control and the Southern part which was under the Nguyen
family control.1

Nevertheless, the more than two hundred year Trinh-Nguyen conflict
created a better situation for Buddhism, because both the Trinh and the Nguyen
Lords tried to win over people by restoring Buddhism which they held to be an

un-detachable part of people’ spiritual life.

Nhé Xuat ban gido duc, Ha noi 2001
N 9uyen Quang Ngoc, W@W&W\]‘m Educatlon Publishing House, Hanoi 2001 ]
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In the late 17th century, a new wave of Chinese immigrants, showing no
allegiance to the Qing Emperor, fled their country and came to Vietnam.
Among them were many Zen Buddhist monks. These Zen Chinese monks were
mostly from two the main Chinese Zen sectsofLam Té (Lin Chi) and Tao Déng
(San Dong) and were heartily welcomed by the Nguyen in the South. Buddhism
in the North, in the meantime, acknowledged the restoration of Truc Lam
(Bamboo Forest) Zen sect, a Viethamese Zen sect created by King Tran Nhéan
Téng in the thirteen century.2

Through the migration ofthe Chinese monks, theLam Té (Lin chi) Zen
sectofChina was once again reintroduced to Vietnam3by Zen master Chuyét
Chuyét, and Minh Hanh in the North and Nguyén Thiéu, Minh Hoang in the
South. Additionally, the Tao Déng (San Dong) Zen sectwas also introduced to
Vietnam for the first time by the Vietnamese monk Thuy Nguyétin the North
and the Chinese monks Hung Lién and Thach Liém in the South.4 Since the
Lam Té secthad been previously introduced in thirteen century, it was easily
accepted again. The Tao Ddong sect was, not long after, welcomed by both the
Trinh in the North and the Nguyen Lords in the South as well.

Master Chuyét Chuyét, alLy family monk in Fujian, was from the Lam té
(Lin Chi) Zen sect of China. In 1630, together with some of his followers (of
whom Minh Hanh and Minh Luang were the most mentioned ones5), Master
Chuyét Chuyét left China for Vietnam by boat. They landed at several places
such as Bac Ninh province, Thang Long (present Hanoi) in the North; Thanh
Hoa province in Central Vietnam ; then to the Southern most regions of

Vietnam. One of Chuyét Chuyét’ successors, Master Huong Hai who grew

: o Lang \AGE PP QIARSICILEN tp . Na xudt bén Van Hoc [ Nuyen Lang; A
H%gl(ﬁwliaﬁé'&l&]m lé%i&l] Vol IFI), Hanoi Literature Publishin[g oa/se, 1993],
119,
d . 3infact, Lam Te was first introduced to Vietnam durin(% the 13WCentury by Chinese monks,
King Tran Thai Tong and the Prince Preceptor were the excellent disciples of this sect. Atter the Golden
timé of Vietnamese Buddhism (from the 10thto 14tcentury), this Buddhist sect had no more successors.
(See moraﬂ)eihall |H\|49%en Lang, 1992).
SNgu')’/epn Tai Thu (ed) Ha Thue Minh and Li Kim Hoa: HStory ofB.chimin Metrem socia

Sciences Publishing House, Hanoi 1992, p263- 64.
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famous through his supernatural Dharma preaching and his mixture of Tantric
and Amidism within his religious practices, had a great influence on the
Nguyen. In the South, the Nguyen Lords admired his talent. Under the rule of
Lord Nguyén Phtic Tan, the Institute for Dhyana study was built in Ph( Xuén
(presently Hué) for Master Huong Hai and it was noted that this Institute
received as many as 1,300 followers including the First lady of the Lord, three
princes and many other generals and courtiers.6

Tao Dong, although a small Zen sect in China, however, was also highly
respected by the Nguyen Lords in the South. In 1695, Tao Dong Master Thach
Liém by the invitation of Lord Nguyen Phiic Chu - who later became the first
disciple of Thach Liém and was the 30thgeneration of Tao DOng sect- arrived
and settled at Thién L&m pagoda in An Cuu village (City of Hue). During his
year long stay in Hue, besides opening courses teaching Buddhism, Thach Liém
consulted to the Nguyen Lords in the domain of politics, diplomacy, and
military.7

During the Trinh- Nguyen period, Vietnam was, theoretically, under the
rule of the Later L& dynasty, But the real power was in the hand of the Trinh
and the Nguyen. Through their generous support of Buddhism, the Trinh and
the Nguyen strengthened their power rather than praying for people. On the one
hand they supported Buddhism, but on the other hand they oppressed common
people. This led to the peasant movement of the Tay Son in Qui Nhcm (Central
Vietnam). Gaining support from lay people, especially from peasants
throughout the country, the Tay Son raised troops to overturn these two families
and return power to King L& The Tdy  won the South province by province.
The Nguyen, consequently, withdrew further south eventually fleeing Vietnam
to take refuge in Siam. Inthe North, after putting L& Hién Tong on the throne,
Nguyen Hué, the second brother of the Tay Son, returned to his home town in
Qui Nhon. But King L& was too feeble to lead the country, so power in the
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Court, once again, fell to the Trinh family. King L& Chiéu Thong ran for help
from the Qing dynasty in China. Under the threat of losing the country to China
again, Nguyen Hué led his troops against the Qing troops in the North and
declared himself Emperor Quang Trung. Later, the Court of China recognized
Quang Trung as the King of Annam.

In 1787, Nguyen Anh left Bangkok, where he had been staying since
1784, to seek assistance from the French. After recovering power from the Tay
Son, Nguyen Anh ascended to the throne and proclaimed himself Emperor Gia
Long. Gia Long continued to support Buddhism during his rule (1802-1819).
But from the reign of Minh Mang and Tu Dde onwards, Vietnamese Buddhism
was once again replaced by Confucianism. Buddhism met neglect from the
Confucianist monarchs. The situation worsened during the French domination.

Analysis

The end of the seventeenth century to the eighteenth century witnessed
the arrival of Chinese immigrants bringing with them the L&m Té and Tao Ddng
Zen sects to Vietnam dominating Vietnamese Buddhism especially in Central
and Southern Vietnam. These two Zen sects’ greatest influence was among
Southern people in general and the Courtiers in particular. When the uprising of
Tay Son broke out, Ton That Xuan and Nguyén Anh, who were originally from
the ruling class in the South, took refuge in Thailand with many of their
followers. These people were mostly from Hué (the capital ofthe Central part
of Vietnam during the rule of the Nguyen family) and Cochinchina (the
Southern part of Vietnam). During this chaotic period, Buddhism in Vietnam
was in disarray: many temples and texts books were destroyed; monks were
scattered from temples.8 During this time, the first Vietnamese temple was
established in Bangkok. Therefore, it could be understood that the founders of
Annam-nikai were from Hué (Central Vietnam) and/or Cochinchina (Southern
Vietnam). As mentioned above, Buddhism in the Southern part of Vietnam was

Hstory me%gﬁﬁgubhshmg Hous@ggl]]gﬁﬁm (et The: ABre
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greatly influenced by the two Chinese Zen sects of Lm Té and Tao Ddng.
Most of the famous monks in the South were from these two Zen sects. The
temples in the South were also built in the colorful style of Chinese architecture
which was different from the modest style of Northern Vietnam temples.

In Vietnamese Buddhism Nguyen Thiéu - the 33rdsuccessor of the
original L&m Té sect in China- is considered the first preceptor who
reintroduced this Zen sect to Vietnam, and Thach Liém - the 29thsuccessor of
the Tao DOng Zen sect in China- can also be recognized as the first progenitor
of the Tao Dong sect in the South.9 Moreover, according to the inscription at
Pho Phudtc temple (Wat Kusolsamakhom where the Head office of Annam-nikai
is presently located) the first master of the L&m T&' sect in Thailand was the 38th
generation master Chanh Tang Nguyen Béo. Also, according to stone
inscriptions at temples in Hué, Binh Dinh, and Quang Nam provinces in
Vietnam, Minh Hanh Tai Toai, the 34thgeneration of LAm Té and an
outstanding disciple of Nguyen Thiéu, transmitted this Zen sect to Chon TU as
the 35thgeneration and to Nhu Tuy (36thgeneration); this line was then lost from
the 37thgeneration,0the timing coincides with the migration of Ton That Xuan
and Nguyen Anh to Siam. Though master Nhu Tuy was notably spreading this
Buddhist sect in the North, 1L the unstable situation in Vietnam, which saw
monks move from one temple to another, might have caused the disciples of
master Nhu Tuy to come to Bangkok during the migration of Nguyen Anh.

On the other hand, the Tao Ddng sect found its first temple in
Kanchanaburi province (Khanh Tho Temple or Wat Thawvonvararam) during
the reign of King Rama 111 (1824-1851). The inscription on the master’s altar at
Long Son Temple (Wat Thamkhaunoi) notes their first preceptor as Master Tan
Thanh Tanh Huyen who was the 39thgeneration of the original Tao Ddng sect.

9I\IA%U B Tal Thu ed{ 1988, p 327.
arT
1bid., p2
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At present both Tao Dong and L&m Té sects in Thailand share
similarities in most of their practice except some differences in details such as
the accents monks use in chanting. Due to lack of Vietnamese language
capacity, most Annam-nikai monks in Thailand, though possessing
transliterated sutras, do not understand much about the meaning ofthe Sutra,
thus they have learned sutras by repeating after their Masters. Therefore, their
accent remains close to the original accent of their Vietnamese masters. As a
result, monks from the Tao Dong sect were influenced by the Central and
Southern accents while the LAm Té"sect has a Central and Northern accent.
None ofthe Annam-nikai monks have a pure Northern accent.

Through migratory studies of Vietnamese people in Thailand, the
development of Annam-nikai, and the social situation in Vietnam, it is deduced
that Annam-niakai came to Bangkok through the migration of Vietnamese
people who fled and took refuge in Bangkok since the Thonburi and early
Rattanakosin period. Moreover, the Vietnamese people who came with Ton
That Xuan and Nguyen Anh were from the Central and the South of Vietnam
where the L&m Té and Tao Ddng Zen sects dominated people’s lives. Annam-
nikai, as a result, combined these two sects,

Since the word Annam was first used by the Chinese to refer to the
country of Vietnam; the French later adopted it to refer to the Central part of
Vietnam, thus, upon official recognition by the Thai Royal Court during the
reign of King Rama V, this Vietnamese Buddhist sect was given the name
Annam-nikai, which means the Buddhist sect from An Nam. Throughout its
development, Annam-nikai still keeps this original name marking it as an
independent Buddhist sect in Thailand. As aresult, An Nam tong or Annam-
nikai is anew term; it does not exist in Vietnam nor is it widely known in
Thailand either.



APPENDIX B

Vietnamese Christian Community in Bangkok

Although the objective of this thesis is to study the conditions and forms
of the adaptation of Annam-nikai in Bangkok, it is necessary to outline some
information about the Christian Vietnamese who also came to Bangkok as early
as the Buddhist Vietnamese.

The Vietnamese in Thailand belong to two main groups of religion:
Mahayana Buddhism and Catholic Christianity. The Catholic Vietnamese
arrived in Thailand as early as the 17thcentury. During the Ayutthaya period, in
1662, Lambert De la Mothe, a French missionary, upon arrival in Ayutthaya,
aimed to use the Vietnamese living there to spread Christianity throughout Siam.
But itwas not until the 18thcentury that the first Catholic Vietnamese church
was established in Chanthaburi. After several restorations, this church is now
still ranked one of the most ancient churches in Thailand.1 In Bangkok, the first
Christian Vietnamese community was recognized at the same period as Nguyen
Anh. The first Vietnamese Catholic Church, named Saint Francois Xavier, was
built under the King Rama I1I’s patronage in the Samsen area.

Like Annam-nikai temples in early Rattanakosin, the Vietnamese church
was the spiritual center, the meeting place, holding significant meaning in the
fostering and unifying of the Vietnamese Catholic community. As in other
Vietnamese Ban, the administration in the Samsen areawas led by a
Vietnamese elected from the members of the community. Even though the
Vietnamese Catholic community functioned somewhat independently, the
community still had to listen to the French bishop, rather than the locally elected
official, due to the ecclesiastical status.

Trinh Diéu Thin, 118l CLAUR Intre GCnmunty oftre Viererrese in Trallard) (7

1
International Conference on Thai Studies, Amsterdam 4th- 8hduly; 1999), pI2
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Since the Catholic Vietnamese were under the French Bishop’s control,
the Catholic Vietnamese living in Samsen area listened to French Bishops rather
than the Siamese government. When French missionaries used the Catholic
Vietnamese in Siam as a negotiating tool to influence the Siamese government,
in order to assuage the Catholic Vietnamese in Siam, King Rama Ill granted
land in that area to the Catholic Missionary of Siam. This land grant relieved
some of the pressure placed upon the Catholic Vietnamese and other foreign
Catholics living in that area. King Rama IV and Rama V, following King Rama
11, held favorable policies towards the Catholic Vietnamese. They were viewed
as complete Thai people with full rights and obligations of citizenship.

The first two Christian schools for boys and girls of the Catholic
Vietnamese community were established in the 19thcentury. The Vietnamese
language was used as the media in all subjects taught in those schools. By the
end of the 20thcentury, many other schools were opened in this area not only for
Christian Vietnamese children but also for other Christian children in the area.2
Presently, these schools remain some of Bangkok’s most popular.

In regards to the social life of the Vietnamese in Samsen, the Catholic
Vietnamese are well known for their strictness in religious practice. Since the
Vietnamese in Samsen originate from the same heritage, living in a small
community of their own parish under the Church abbot’s leader, all their rites
and religious ceremonies occur inside the church such as baptism, giving
baptismal names, funerals, weddings. Small conflicts between people in the
community were cleared up by the Head of the village; serious conflicts were
brought to the Church abhot.3

Under the government of Phibul Songkhram, foreign language was not
allowed in Thai schools. Thus, a kind of language called “Church language”
{Pa sa wat) was created by transliterating Vietnamese into Thai script. Prior to
this time, the Bible and church chanting used Vietnamese books. The

SRS S TR A O o s ACre

31bid, pl37-138.
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Vietnamese language was used in daily life in Samsen. But due to this policy
change, the children of Catholic Vietnamese can only speak Vietnamese. Very
few of them can read and write. Their grand children, can not read and write.
Some may understand Vietnamese but they can not speak.

The anti-communist policy and its ramifications for the Vietnamese
during the Indochina War and the Vietnam War, bylaw, did not affect the
Catholic community because: first, they are all legal Thai citizens; second, they
are strict believers and live considerably closed within their community. For
example, one Catholic Vietnamese in Samsen who told me that people here
prefer to come back to the church where they have been christened for their
wedding ceremony. This unwritten law acts like an adhesive joining the
community together. Another example: marriage within members of the
community is encouraged. By the 1970s the intermarriage rate of the Catholic
Vietnamese to non-Catholic Vietnamese was still very low in Samsen.,

Thus, the Strictness in religious practice of the Catholic Vietnamese in
Samsen and the flexibility in Vietnamese Buddhism explains why the Buddhist
Vietnamese around Vietnamese temples prefer to have intermarriage and move
out, while the Catholic Vietnamese still remain in their original area in Samsen.

However, due to family and social developments: the integration of the
Catholic community into Thai society has been forecast. While the family
expands, the traditional family of “three generations under the same roof’ seems
narrow. The new family moves out. Besides, as the metropolis develops,
younger generations have to work far from home, thus moving out is convenient
in a congested city like Bangkok. Nevertheless, those Vietnamese still try to
return to Samsen area for Misa ceremonies on Sunday or other Christian days to
attend ceremonies and meet their relatives.

It is, however, necessary to mention the connection of this Catholic
community with the Vietnamese Buddhist refugees during the anti- communist
period. The Vietnamese refugees, during this time, upon arrival in Bangkok,
also came to this area. But since they were not Catholic, they did not want to be
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under the strict requlations of the Catholic Vietnamese. Moreover, their status
in Bangkok was illegal, thus a long stay in Samsen was unsafe for them.



APPENDIX C

Questionnaire for Annam-nikai temple’s attendants
(Questionnaire No 1)

Part I: Information of the interviewee

1 Age

2. Sex 1 Male 1 Female
3. Occupation

4. How do you identify yourself?

1 Thai 1 Chinese 7 Vietnamese

1 Vietnamese-Thal 1 Chinese-Vietnamese 1 Chinese-Thal
5. Length of living in Bangkok

7 Less than |Oyears 1 10-30years 1 More than30years
6. Education

1 Primary school 1 Secondary school GHigh school

1 Bachelor degree 7 Higher than Bachelor degree
1. Religion

1 Buddhism 1 Christianity 1 Noreligion

1 Others

Part II: Questionnaire concerning Annam-nikai and Vietnamese monks
1 How long have you been to this temple?

7 Less than 10 years 1 10-30 years GMore than 30years
2. Do you know that this is Vietnamese temple?
1 Yes DNo

3. How do you know this temple?
7 Through my parents and relatives
1 Through friends
1 From personal respect to the temple /or to the monks
4. How often have you attended this temple?..........cccwrrvmmmmrmsmmessnnsnns
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5. Members of your family also came to this temple?
1 Yes DNo
6. Ifyou are Buddhist
For a man: Have you ever thought of ordain as Annam-nikai monks?
1 Yes DNo
For a woman: Have you ever thought of having your Child/Grandchild ordain in
Annam-nikai?
1 Yes DNo
WRY 2. s
1. How do you think of Annam-nikai and Annamese monk?

8. According to you, is Annam-nikai Mahayana different from Theravada?
1 Very different 1 Slightly deferent DNo different



Result of the questionnaire No 1

(Total ofinterviewee: 200)

Part|: Information ofthe interviewee

2. SeX
Male 10 35%
Female 130 65%
Total 200 100%
4. How do you identify yourself?
Chinese-Thai 150 5%
Thai 30 15%
Vietnamese-Thal 20 10%
Chinese 0 0%
Chinese-Vietnamese 0 0%
Vietnamese 0 0%
Total 200 100%
5. Length of living in Bangkok
Less than 10 years 62 31%
10-30 years 18 3%
More than 30 years 60 30%
Total 200 100%
6. Education
Primary school 32 16%
Secondary school B4 21%
High school 43 24%
Bachelor degree 46 23%
Higher 20 10%

Total 200 100%
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1. Religion
Budahist 172 86%
Christian 16 8%
No religion 8 4%
Others 4 2%
Total 200 100%

Part  Questionnaire concerning Annam-nikai and Vietnamese monks

1 How long have you been to this temple?

Less than 10 years 108 54%
10-30 years 10 35%
More than 30 years 22 11%
Total 200 100%
2. Do you know that this is Vietnamese temple?
Yes 182 91%
No 18 %%
Total 200 100%

3. How do you know this temple?

Through parents and relatives 66 33%
Through friends 8 44%
Personal respect to 4 23%
temﬁe?mor%l?s : o
Total 200 100%

5. Members of your family also came to this temple?

Yes 162 81%
No 38 19%
Total 200 100%

6. 1fyou are Buddhist
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For a man: Have you ever thought of ordain as Annam-nikai monks?

Yes 22 11%

No 178 89%

Total 200 100%

For awoman;_Ftave you ever thought of having your Child/Grandchild ordain in
Annam-nikai?

Yes 32 17%

No 168 84%

Total 200 100%

8 Accordlng 0 you, is Annam-nikai Mahayana Buddhism different from Theravada
dhism?

Very different 18 9%

Sligntly different 166 83%

No different 16 8%

Total 200 100%



APPENDIX D

Questionnaire for Vietnamese people in Bangkok

(Questionnaire No 2)

Partl: Information ofinterviewee
1-Age
2. Sex ' Male 1 Female
3. OCCUPRLION  vvvvsvvvvsssvvrnsssvvssssnsssssssssssssissssssssssssssssssssssssssssssnes
4, Time of living in Bangkok:
1 Less than 10 years 0 10-30 years 7 More than 30 years
5. Education

1 Primary school 1 High school T University (B.A)
1 Higher ...........
6. Place of birth: 1 Vietnam 7 Thailand
1. Religion
1 Buddhist 7 Christian 1 Others.......vvvveens

Part Il Questionnaire
L You identify yourselfas
I Vietnamese [ Thai-Viethamese 1 Chinese-Vietnamese
T Chinese [ Thai-Chinese
2. Language used in everyday life;
1 Thai 1 Chinese I Vietnamese
3. Do you have relation with other Vietnamese in Bangkok?
[ Yes 7 No

4. Have you ever heard about Vietnamese temples (Annam-nikai temples) in
Bangkok?
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1 Yes 7 No
5. Have you ever gone to/attended Annam-nikai ceremony?
T Yes 7 No

6. Do you worship your ancestor at home according to Vietnamese custom?

1 Yes 7 No

WHY ..o s
1. Do you worship Buddha at home?

7 Yes 7 No

WY oo ssssssssssssssssssssssssssssssssssssssssssssnes

9. Do you want you children/grandchildren have intermarriage?
T Yes 7 No

10. Do you think that Mahayana Buddhism of Annam-nikai is different from
Theravada Buddhism of Thailand?

1 Very different 1 Slightly different 0 Not different

11. How do you think of the Vietnamese community in Bangkok nowadays?
1 Always keeps its Vietnamese custom and identity
1 Being more and more integrated into Thai society

12. How do you think of the future of Annam-nikai?
1 Will exist independently as one Mahayana Buddhist sect in
Thailand.

1 Will be absorbed by the larger Theravada Buddhism of Thailand



Result of the questionnaire No 2

(Total ofthe interviewees: 60)

Partl: Information ofinterviewee

2. Sex
Male
Female
Total

4. Time of living in Bangkok:
Less than 10 years

10-30 years
More than 30 years
Total

5. Education
Primary school
Secondary school
High school
Bachelor degree
Higher
Total

6. Place of birth;
Vietnam
Thailand
Total

1. Religion

Buddhist 48
Christian
No religion
Others
Total

SO O OO

24
36
60

15
33

60

20
29

60

43

60

40%
60%
100%

25%
53%
20%
100%

33.4%
48.3%
10%
5%
3.3%
100%

80%
20%
100%

80%
10%
10%

100%
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Part Il Questionnaire

L You identify yourselfas

Chinese-Thal 9 15%
Thal 0 0%
Vietnamese-Thal 5l 85%
Chinese 0 0
Chinese-Vietnamese 0 0
Vietnamese 0 0
Total 60 100%

2. Language used in everyday life

Thai 42 70%
Chinese 0 0%
Vietnamese 3 5%
Thai-Vietnamese 15 25%
Total 60 100%

3. Do you have relation with other Vietnamese in Bangkok?

Yes 5 90%
No. 6 10%
Total 60 100%

4 Hav& yl?u ever heard about Vietnamese temples (Annam-nikai temples)
Bangkak?

Yes 33 53%
No 21 45%
Total 60 100%
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5. Have you ever gone to/attended Annam-nikai ceremony?

Yes 9 15%
No ol 85%
Total 60 100%
6. Do you worship your ancestor at home according to Vietnamese custom?
Yes 55 91.6%
No 5 8.4%
Total 60 100%
1. Do you worship Buddha at home?
Yes b4 90%
No 6 10%
Total 60 100%

8. 1fyou want to make merit, where do you often go to?

Thai temple 43 80%
Vietnamese temple 2 3.3%
Other 10 16.7%
Total 60 100%

9. Do you agree if your children/grandchildren have intermarriage?

Yes h 95%
No 3 5%
Total 60 100%

10. Do you think that Mahayana Buddhism of Annam-nikai is different from
Theravada Buddhism of Thailand?

Very different 12 20%
Sllgh_tlr different 48 80%
No different 0 0%

Total 60 100%
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11, How do you think of the Vietnamese community in Bangkok nowadays?

Always keep its Vietnamese custom and identity 2 20%
Being more and more integrated into Thai society 48  80%
Total 60 100%

12, How do you think of the future of Annam-nikai?

WiITIhexlist (iindependently as one Mahayana Buddhist sect 33 5%
in Thailan

\T/\éizllilgﬁdabsorbed by the larger Theravada Buddhism of 21 44%
Total 60  100%
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