(theory of justification)



(moral truth)

(D. J. Kalupahana)

(empirical things)

(K.N.Jayatilleke)



(truth) (nature of truth)

(1963)

(1992) ( )



K. N. Jayatilleke, Early Buddhist Theory of Knowledge. London: George
Allen and 1, 1963. p. 351., and David J. Kalupahana, A History of Buddhist Philosophy:
Continuities and Discontinuities. Honolulu: University of Hawaii Press, 1992. p..51., and John
J. Holder, “The Early Buddhist Theory of Truth: A Contextualist Pragmatic Interpretation,” in

International Philosophical Quarterv. 36 (December 1996), p. 445.



() ( )
() ( )

Early Buddhist Theory of Knowledge (1963)

" (
“is true™) fact ( )

S G ) “ " (according to

fact) “ ” “ " (denial of fact)



( )
(adjective) ( / statement)
(object of reference) '
0
fact fact ( )
“Let us first inquire as to what could be means by ‘true’ in these context.
The word used is ‘bhutam, taccham’ (cp. bhutam, taccham anannatha, M. II. 170). The use of

bhutam in the sense of ‘true’ is significant for it literally means ‘fact, i.e. what has become,
taken place or happened’. Likewise yathabhutam, which means ‘in accordance with fact’, is
often used synonymously with truth. It is the object of knowledge- ‘one knows what is in
accordance with fact’ (yathabhutam pajanati, D. 1.83,84). this tacitly implies the acceptance of
a correspondence theory of truth. In the Apannaka Sutta there is a conscious avowal of this

theory.” (K. N. Jayatilleke, Early Buddhist Theory of Knowledge, p. 352.)

*



dr

; (realism)

/®0
“When in fact there is a next world, the
belief occurs to me (?) that there is no next world, that would be a false belief. When in fact
there is a next world, if one thinks that there is no next world, that would be a false
conception. When in fact there is a next world, one asserts the statement that there is no next
world, that would be a false statement...” (K. N. Jayatilleke, Early Buddhist Theory of

Knowledge, pp. 352-353.) me ( )

Pali Text

Society (1994) “...ofany one” ( M.l 402)



true

(according to fact)

(object)

(naive realism)



()

()
()

()
() () 1 ()

( John J. Holder, “The Early Buddhist Theory of Truth: A Contextualist

Pragmatic Interpretation,” pp. 4447-449.)



()

(object)
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( )

H&
(phenomena) (nature /

essence)



$PDavid J. Kalupahana, Causality: The Central Philosophy of Buddhism.

Hawaii: The University of Hawaii Press, 1975. pp. 76-77.






(seeing as)

(unconceptualized)



6
() ()
()
( )
(reality)
* /

**.../

(thing-in-



itself) (object)
0
(sense data) , (appearance)
(reality) (reality)

Cer

“ °David J. Kalupahana, Causality: The Central Philosophy of Buddhism.

pp. 86-87.
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substance

(sense data)

” ok

(radical

meaning)

(primary quality)

)

(primary and secondary qualities)



(phenomenalism)

(substance)

0<iDavid J. Kalupahana, Causality: The Central Philosophy of Buddhism.

p. 70.



=]

()

(naive realism)

(isomorphism)

eob ()

()



(choatic life)

(absolutism)

(dicothomy)

(tricothomy) « )

David J. Kalupahana, A History of Buddhist Philosophy: Continuities and
Discontinuities, pp. 46-47.
SFJohn J. Holder, “The Early Buddhist Theory of Truth: A Contextualist

Pragmatic Interpretation,” pp. 453-456.



“For the Buddha, neither perception nor conception is as pure as it was
assumed to be by the pre-Buddhist Indian philosophers. His conception of truth (Sacca) had to
presented in an altogether different manner. This seems to be why the Buddha wanted to
dissolve the absolutistic true / false dicothomy and replace it with atricothomy -- the true, the
confused, and the false -- the first accounting for what is avialable in the present context, the
second allowing for the possible, and the third explaning the impossible. The Buddha refers to
truth as sacca, confusion or the confused as musa, and the false as kali.” (David J.
Kalupahana, A History of Buddhist Philosophy: Continuities and Discontinuities, p. 47.)

00 . . /

* “ “
1 ”

Pali Text Society



P 113 ” 1
(truth-value)

001

() (1elyy

(K. N. Jayatilleke, Early
Buddhist Theory of Knowledge, p. 346., David J. Kalupahana, A History of Buddhist
Philosophy: Continuities and Discontinuities, p. 47) Pali Text Society
“l1 know whatosever in the world is seen, heard, and so
forth,” ( AU 25, Gradual Sayings
11.27)

)
*K.N.Jayatilleke, Early Buddhist Theory of Knowledge, pp.345-346.



(~p)

(knowledge as well as description)

of knowing)

Hp.~p)]
P ~p
[~(p-~p)]

(

(absolute sense)

"ol / )
(P)
/confusion) ( /false)
i-(p.~p)]

(indescribability)
(the absence of any possibility
(p.~p) (contradiction)

05

(P-~p)
[~(p-~p)]
(p-~p)

(P-~p)
Kp.~p)]

(truth-value)

""David J. Kalupahana, A History of Buddhist Philosophy: Continuities and

Discontinuities, p. 48.



(coherence)

(existence) (non-existence)

" (corresponds with fact)

Ibid., pp. 48-49.

“The characterization of proposition iii as a“contrary” rules out coherence
as the primary criterion, even though such a criterion is operative in the decision regarding
propostion iv. Proposition iii, which asserts (p.~p) as a contrary and not as a contradiction,
goes against not only the coherence theory but also the correspodence theory of truth, because
of the essentialism embedded in the latter, with its true/false dichotomy reflecting the
existence/non-existence dichotomy. The Buddha is thus left with only a pragmatic criterion of
truth, and this is what we come across in the Discourse to Prince Abhaya

(Abhayarajakumara-sutta). ” (Ibid., pp. 50-51.) ( )



(truth) ( )
as they are really

(existence)
(non-existence)
P " (such)
( ' )
become corresponds with fact
not become

“Indeed, the past participle bhuta, meaning “hecome” when used as a
synonym for “true,” brings out clearly the anti-essentialist implication of the Buddha's
conception of truth. The analysis of experience. . . should confirm the view that Buddhism
leaves no room for an essentialist conception. Experience, wheater sensory or extraordinary,
does not provide US with “ready-made” truths. Bhuta or “become” highlights that very idea.

What is true is what has “come to be,” and what is false is what “has not come to be” (abhuta).



! (false)
(confusion)

(ready-made)
f
Lo " (as they really are)
“ f  (as they have become)
(usefulness / utility) , (became /) ,

Now, the best epistemological criterion for distinguishing what has come to be and what
has not come to be is simply usefulness or utility. What has not yet come to be is not useful to

anyone.” (Ibid., pp. 51-52)
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(skepticism) (no judgement/sit on the fence)ood

(relativism)

[~(p-~p)]

(contradiction)

()

oodRhys Davids and William Stede, eds. The Pali Text Society’s Pali-English
Dictionary. London: Pali Text Society, 1972. p. 73.

ue

dJ°David J. Kalupahana, A History of Buddhist Philosophy: Continuities and

Discontinuities, p. 17.



>3 ..



(o ()



p-p’



Utterances  “Utterences”
(proposition)

(utterances)X't

(proposition) (utterances)
contradiction) ,

(heuristic rule)

( Ispeech)
(intentional thoughts)

(non-contradiction

* Frank J. Hoffman, Rationality and Mind in Early Buddhism. New Delhi

Motilal Banarsiclass, pp. 11-15.



bid, p. 23

(formal logic)

(non-contradiction)
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(John J. Holder 1996)

(the simple utilitarian interpretation)

' A4 1 d‘T 0107 0 *» qQ ®

John J. Holder, “The Early Budchist Theory of Truth: A Contextual
Pragmatic Interpretation,” pp. 453-456.



(functionally)

“Ihid., p. 452
"““Ibid., pp. 456-457.
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00



(David Scott 1995)

(instrumentalism / functionalism)

(symbolically/functionally true)



00

an

oo

““~David Scott, “Buddhist Functionalism - Instrumentality Reaffirmed,”
Asian Philosophy 5 (1995), pp. 133-134.

“big., pp. 135-136



) Ibid, pp. 135-137.



“"*Hohn Hick, “Religion as ‘Skilful means’
Philosophy of Religion 30 (1991), p. 143.

Ibid, pp. 134-135,

005

: A hint from Buddhism,”



Ibid., pp. 146-147.

o



(utility)
(manipulation of the world)
(verifiability)

0



(positivism)

K.N. Jayatilleke, Early Buddhist Theory of Knowledge, pp. 471-475.












) ()
o () 0 0
()
()
(conjunct)
()
” (pragmatic consequence)
" (truth table)

( John J. Holder, “The Early Buddhit Theory of Truth: A Contextual
Pragmatic Interpretation,” p. 447.)



» (practical reason)

(practical reason)






‘ (KN. Jayatilleke, Early Buddhist Theory of
Knowledge, pp. 200-201) “An alternative interpretation would be to regard
bhavyarupata (propriety) as refering to the person from whom a proposition is accepted rather
than to proposition ifself. In fact, quite often bhaba- (=bhavaya-) in the sense of ‘suitable of

capahle’ qualities persons rather than non-persons.”
[ 0.



0



(implication)



§ ° ,

(implication)

i o . . /

Rhys Davids and William Stede, eds. Pali Text Society’s
Pali-English Dictionary, pp. 23, 377
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(absolutely true or false)0*"

‘ , . 0.

KN Jayatilleke, Early Buddhist Theory of Knowledge, p. 297.
o .. /I .

S



"o > - @
" KN. Jayatilleke, Earl Buddhist Theory of Knowledge, p. 283
" Ihid, pp. 2/9-291

‘ . (.. 1)
( K N. Jaytilleke (1963),
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CONSequence)

(Uegey

(practical



(warranted assertability)



(value)

(consequiences)

" (justification)

Sro









0n0

00



(existence)

6) @(



()

()

(objectivity)

(natural law)

S'«<ir



(referent)

6) 61D



(fact)



(
(seeing as) *

(seeing)

)*
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