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1Tu Wei-ming, “Beyond the enlightenment mentality,” in Confucianism and ecology: The interrelation of
heaven, earth, and humans, eds. Mary Evelyn Tucker and John Berthrong (Cambridge: Harvard University Center
for the Study of World Religions Publications, 1998), p. 17.
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JohnB. Henderson. “Cosmology.” Encyclopedia of Chinese Philosophy (2003): 187.
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Fung Yu-Lan. A short history of Chinese philosophy (New York: The Free Press. 1966). pp.
191-203.
2David L. Hall and Roger T. Ames, Anticipating China: Thinking through the narratives of Chinese and
Western culture (New York: State University of New York Press, 1995), p. 184.
3John B. Henderson, “Cosmology,” Encyclopedia of Chinese Philosophy: 187.
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4David L. Hall and Roger T. Ames, Anticipating China: Thinking through the narratives of Chinese and
Western culture, p. 184.

51bid., pp. 184-185.

6 , (o J547), 42, 84
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7John B. Henderson, “Cosmology,” Encyclopedia of Chinese Philosophy: 187.
5
« 1

8David L. Hall and Roger T. Ames, Anticipating China: Thinking through the narratives of Chinese and
Western culture, p. 125. “Correlative thinking involves the association of image- or concept-clusters related by
meaningful disposition rather than physical causation.”

9John B. Henderson, “Cosmology,” Encyclopedia of Chinese Philosophy: 187.
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5 Fung Yu-Lan, A short history of Chinese philosophy.
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Huang, “Musical art in early Confucian philosophy,” Philosophy East and West 13, 1 (April 1963): 52-53.
5
(& 305-240 )

1LFung Yu-Lan, A history of Chinese philosophy vol. 1. trans. Derk Bodde (Princeton: Princeton UP,
1983), p. 3.
Joseph Needham. Science and civilization in China (London: Cambridge UP.
1977) Derk Bodde. Chinese thought, society, and science: The intellectual and social background of science and
technology in Pre-modem China (Honolulu: University of Hawaii Press, 1991)

©David L. Hall and Roger T. Ames, Anticipating China: Thinking through the narratives of Chinese and
Western Culture, p. 124,
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BJoseph Needham. Science and civilization in China vol. 2 (London: Cambridge UP, 1977), p. 281.

*

Fung Yu-Lan. A short history of Chinese philosophy, p. 137.
YA c. Graham, Disputers of the Tao: Philosophical argument in ancient China (1llinois: Open Court,

1991), pp. 315-319.

5John B. Henderson, The development and decline of Chinese cosmology (New York: Columbia UP,

1984), p. 2.
11bid., pp. 35-36.
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17Benjamin I. Schwartz, The world of thought in ancient China (Cambridge: Harvard UP, 1985), p. 353-
354,

BDavid L. Hall and Roger T. Ames, Anticipating China: Thinking through the narratives of Chinese and
Western Culture, p. 133,

B 1bid, p. 257.

Dlbid., p. 134. “Causal language is the discourse of substances; correlative language characterizes
processes.”
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2 Mary Evelyn Tucker, “Religious dimensions of Confucianism: Cosmology and cultivation,”
Philosophy East and West 48. 1 (January 1998): 8-9.
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22JeeLoo Liu. An introduction to Chinese philosophy: From ancient philosophy to Chinese Buddhism
(Oxford: Blackwell Publishing, 2006), p. 5-6.
* (Tu Wei-ming)
“continuity of being” (Chung-ying Cheng) “organic naturalism”
“organism”
**% (M)
A Ibid., p. 6.

2 Chung-ying Cheng, “Qi (Ch Y Vital force,” Encyclopedia of Chinese Philosophy (2003): 615.
Frederick . Mote, Intellectual foundations of China (New York: Alfred A. Knopf, 1971), p. 1.



- /
/
5

(returdisic - conogian)

() 1D

Y (/)

5Chung-ying Cheng, “Reality and divinity in Chinese philosophy,” in A companion to world
philosophies, eds. Eliot Deutsch and Ron Bontekoe (Oxford: Blackwell Publishing, 2004), p. 195.
HFrederick . Mote, Intellectual foundations of China, p. 11.

* A “ ” “ ”

Z1JeeLoo Liu, An introduction to Chinese philosophy: From ancient philosophy to Chinese Buddhism.
p.T.

17
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2 James Behuniak, Jr., Mencius on becoming human (New York: State University of New York Press,
2005), p. 9.

2 Tu Wei-ming, “The continuity of being: Chinese vision of nature,” in Nature in Asian tradition of
thought, eds. J. B. Callicott and Roger T. Ames (New York: State University of New York Press, 1989), p. 69-71.

* (James Behuniak Jr.)
“Exposition on the Unique Kind of Basic Spirit in Chinese Culture”  Zhongguo wenhua genjujingshen zhiyi
jieshi (1988) (Tang Junyi JSS& 1909-1978)

James Behuniak, Jr., Mencius
on becoming human, pp. 17-21.
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Chinese philosophy, p. 52.
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“Harmony mean the following; For any two distinctive co-exitsting or succeeding forces, processes or
entities, if there are mutual complementation and mutual Support between the two, S0 that each depends onthe other
for strength, actuality, procictiveness and value, then we can say that these two form a harmonious whole and an
organic unity. In contrast, conflict means the absence of harmony between the two distinctive, diifferent or not
different, forces, processes of entities, to the extent that each tends to cancel out the other, contradiict the other, harm
the other, or even perhaps destroy the other. As a consequence, there is no Unity nor harmony underlying the
conflicting elements™  Chung-Ying Cheng, New dimensions of Confucian and Neo-Confucian philosophy (New
York: State University of New York Press, 1991), p. 167.

2lbid, p. 18
Bloid, p. 192
* 5l
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31Benjamin I. Schwartz, The world of thought in ancient Ching, pp. 122127, HaTai Kim
“Transcendence without and wathin: The concept of + e in Confucianism,” International Journal for Philosophy of
Religion 3, 3 (September 1972): 146-160.
Benjamin |. Schwartz, The world of thought in ancient Chin, p. 40.
(# )
( 3000 ) 25 58
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5
Wing -Tsit Chan, A source book in Chinese philosophy (Princeton: Princeton UP, 1973), p.
4, footnote no. 4 and 5
BSarah Allan, The way of water and sprouts of virtue (New York: State University of New York Press,
1997), pp. 190
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b Robert Eno, The Confucian creation of heaven: Philosophy and the defense ofritual mestery (New
York: State University of New York Press, 1990, p. 2L
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/ Chao Fulin, “On the origin and development of the

icea of ‘s " in Pre-Qin times,” Frontier of Philosophy in China 1, 2 (June 2006): 161-184
JRobert Eno, The Confucian creation of heaven: Philosophy and the defense of ritual mastery, pp. 23-24.
BPeijung R, “rian (1 1en ): Heaven,” Encyclopedia of Chinese Philosophy. (2003): 726-727.
Blbid, p. 727
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DFung Yu-Lan, Ahistory of Chinese philosophy vol. 2ip. 3L
4 Chungrying Cheng, “Reality and divinity in Chinese philosophy,” in A companion to world

philosophies, p. 1%.
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JeeLoo Liu. An introduction to Chinese philosophy: From ancient philosophy to Chinese Buddhism,
. 26-27.
B1lhid, p. 4
#* , 116 ’ « 50
A

Roger T. Ames and Henry Rosemont, Jr., The anatects 0f Confucius: A philosophical
translation (New York: Ballantine Books, 1998), p. 241, footnote no. 108
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BNathan Sivin, “State, cosmos, and bodly in the last three centuries B.C..” Harvard Joumal
Stuidies 55. 1(June 1996): 5, footnote no. L
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MRoger T. Amesand Henry Rosemont, Jr., The Analects of Confucius: A philosophical translation, pp.

46-47. “Tian ISboth what our world 1S and now It IS”
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(Herbert  Fingarette)
(Heaven)
(Robert Eno)

s Herbert Fingarette, Confuicius: The secular as sacred (New York: Harper Torchhooks, 1972), p. 62-63
“Although Confuicius aid speak of Heaven, its role is not too clear and is unelaborated inthe s nae.ts.....He wes not
impressed with the possibilities of metaphysical speculation and “theology”, as we know. But he wes deeply
concerned with man’s life on earth.”
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fH5Robert Eno, The Confucian creation of heaven: Philosaphy and the defense of itual mestery, pp. 80-6L
* (Ruism) !

lhid, p. 3L
Kwong-loi Shun, “Review of the Confucian creation of heaven:
Philosophy and the defense of itual mastery,” Harvard Jourmal of Asiatic Studies 52, 2 (Decermber 1992): 739-756,
A7Robert Eno, The Confucian creation of heaven: Philosophy and the defense of ritual mestery, po. 81-82
AB1bid., p. 243, footnote ch4, no. 8
Blhid, p. &
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Dibid, p. %. “But in the mejority of cases, when taken in the context of thelr narrative content, the
passages appear to reflect no more than Confucius” skillful ability to employ traditional religious etoric in orcer to
say something about matters other than +i». \We would not be warranted in drawing conclusions about Confucius’
view of 1+ from such statements. What makes them subjects for deep analysis in not their content, but their
inclusion in a canonical text

8 Ibid., p. 98, “Therefore, | think that wathout doing njust violence to the spirit ofthe a na e s, We can
propose that + e probably performed no significant function in the philosophy of Confucius.”
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2 Fung Yu-Lan, The spirit of Chinese philosophy (Boston: Beacon Press, 1967), pp. 22-23.
* (2CAP

Xinzhong Yao, An introduction to Confucianism (Cambridge:
Cambridge UP, 2000), pp. 139-140.
3 . ; V) 64. (
S Philip J. lvanhoe, “Whose Confucius? Which anatectst in Confucius and the analects-. New essays,
ed. Bryan . Van Norden. (Oxford: Oxford UP, 2002), p. 119.
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DA ¢. Graham, Disputers ofthe Tao: Philosophical argument in ancient Ching, p. 15

5Robert B. Louden, “What dloes heaven say?: Christian Wolff and Wester interpretations of Confiician
ethics,” in Confucius and the a narects- New essays, ed. Bryan . Van Norden (Oxford: Oxford UP, 2002), pp. 79-
8l
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&Benjamin |, Schwartz, The world of thought in ancient Ching, p. 122

BHaTai Kim, “Transcendence without and wathin: The concept of e in Confucianism,” Intermational
Journal for Philosophy of Religion 3: 148 “That Confuicius wes a transmitter not a creator hs a particular
significance in regard to the religious aspect of Confucianism. It means that Confucius simply accepted the current
popular religious beliefs ofthe Chinese people, which had been handed down from antiquity. Therefore, it is safe to
say that the religious aspect of Confucianism is entirely based upon the ancient Chinese folk faith.”
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DTang Chun-l, “Theien w ing [Heavenly Ordlinance] in Pre-Ch'in Ching,” Philosophy East and \Aest
114 (January 1962): 211-212

@D. c. Lau, Confucius: Thea natec:s (London: Penguin Book, 1979), p. 28

@lbid, p. 29, “To understand Heaven’s Decree is to understand  », Heaven should so decree, but to
understand Destiny is to know + certain thing in life come under the sway of Destiny and .« it is futile to pursue
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them .. reien ming, 8 Moral imperative, is concerned wath what men ought 10 do; . in the sense of Destiny,
has 10 do with the bringing about of what COMeS 10 Pass. rien m ing L neceSsarily difficult to understand is,

nevertheless, understandable; g iS a total mystery. \What / Ten » in g €njoys we ought to obey: what falls within
the domain of n i, We should leave alone.”

@1hid, p. 3.
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@3David L Hall and Roger T. Ames. Thinking through Confucius (New York: State University of New
York Press, 1987), p. 215.
6tlbid., pp. 210-211
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Ay Olberding, “The consummtion of sorrow: An analysis of Confucius’ grieffor Yan Hii,”
Philosophy East and West 54,3 (July 2004): 279-30L
®Robert ¢. Solomon, “On fate and fatalism.” Philosophy East and West 53,4 (October 2003): 452
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Sarah Allan. The wav ofwater and sprouts of virtue, p. 13
BIhid, . 318 i

Blbic, pp. 31:32
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Dlbid, pp. 3%:37.

T Arthur Waley, Thea nates 0f Confuicius (New York: Vintage Books, 1989), p. 142, footnote no. 3
E Bruce Brooks and A Taeko Brooks, The original a natecs: Saving of Confucius and his suicoessors (New
York: Columbia UP, 1998), 9:17, p. 4. 9.17
(4-19
RAthur \Waley, The s natecs of Confuicius, p. 143, footnote no. 2
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BE Brace Brooks and A Taeko Brooks, The original s n e« Savine of Confucius and his successors,
9:28, p. 5%6.

ASareh Allan, The wav of water and sprouts of virtue, p. %4

‘BDavid L Hall and Roger T. Ames, Thinking through Confucius, pp. 5053,
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Arthur Waley, The Analects 0f Confucius, pp. 47-49.
% Ibid., pp. 47-48.
T Ibid,, p. 152, footnote no. 1
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7 Roger T. Ames and Henry Rosemont, Jr., The Amcﬁ Confucius: A philosophical translation, p.
246, footnote no. 160.

79 Philip J. Ilvanhoe, “Early Confucianism and environmental ethics,” in Confucianism and ecology: The
interrelation of heaven, earth, and humans, eds. Mary Evelyn Tucker and John Berthrong (Cambridge: Harvard

University Center for the Study of World Religions Publications, 1998), pp. 65-67.
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8 Burton Watson, The complete works of Chuang Tzu (New York: Columbia UP, 1968), ch. 17, pp. 188-
189.
8l Robert E. Allinson, “The Confucian golden rule: A negative formulation,” Journal of Chinese

Philosophy 12 (1985): 305-315.



“anthropocentric”

(18:6)

"(27)

“anthropocosmic”

50



243,

51

(7:15)
(19:24 19:25)

(19:21)



52

j | »(12:19)

(Pole Star) (cosmograph)

8 N

"R

14

R

T

]
1 ) (20 )
)
() Sxeh Al “The
greet ore, veter, and the Laczi: New ligft from Quocian” Thoung Pao LXOOX, (2008): 248
3 1

30

Ibid, .
28:200,

& Ibid., p. 247.



53

(Spontaneous)
8 /
]
242
b ¢ " (4:2)
( .“”
(16:1) ,
“Mana Thesis”
/ (magical power) &
(Donald J. Munro)
/
(() /
Blbid, . 26-249
8llbid, p. 274

&DoraldJ. Mo, The conoet of rren inearly Chin (Califomia: Sarford P, 199), p. 102



54

(MM)

ibd, p 13 Manathesis Vassili Kryukov, “Syols of
poner and ormunication in Pre-Corfucian Chira (On theanthvapolagy of ‘te™): Preliminery assunyotions,”
Bulletin of the Sohool of Criertal and African Sucdes. University of Londn 58,2 (19%): 314-33

&lnid, po. 100:40L

loid, oo 103110

;* X_ 1] N 1] n

Sreh Al “The et one vk, an e Lacg: Newlight from Quien” Taurg Pao LYY, (2009 22



? ? I H

”&

"WE(H@H]UHHZN‘HH(AC“ Ei7k). 'Ifevm’,mreun M@E‘hﬁ
famirge, teskox,. Tedky reming asiseieGet Qe heamigtresath,. Te
dyadeathapnassmioeads, hsongtennosadtelnias  , Te
mmadﬂelmmseganasa@oeadﬁs hﬁ‘m’r'rgym a'dyang (fePi). Yin ad
any N GESEl TR ATHE, TSNy tefoLr SE80s ey TEfoLr SEEM &N
asadioeads, hdomgaddadhet « 0. Gldadhetaganasdedoeadhs,
heamgnidieadaidy  Misueadaidly apnassedreadre; aneda
yeerarditretvesal

Tradoe ayeris et wihntetre ardanidty el MisLieardaidy aetre
wihaddadrestpad e Gldadhest aetret Widhtrefour ssssospaled Tefour
sEosaeteWidyin atang paled vin atyans aetevwidittennrasadte
nirnspod el Tenniasadielnimsaete wihtesyadethoaled Sy
adeathaetetwihieGet Qepal e

For s reesm e Geat Qelidsing +) v adnosswihtresesss Grdingad
leginga it Hesitsafed tendre oftenyiediving tings Wiirgadvedg it
tHesitsdifesteg icdredfrenyiadivingting Itiswetredyardetaniee Wette
eathcarahuy, tretwich, i &)z, caTdiom Tegrimanwokoetisiscleda
s

55



56

(" h)
“ 7 (the Way)
9
(5:0) (15:6)
( ) ( )
!
" ( )
(189) (U
‘ 1] "q
M~
Dlbd, pp. 282-283
QFng YirLan, Aghat history of Chinese philosophy; p. €0

' (3) (R



' 186

Iid, . 6162

Dlbid, . 6061

%

«

57



18

" (159)

58



59

L )

221 ;i ”

"020)

‘ - ( |

(14:4)

3 q
187 Eerce
Brooks and A. Taeko Brooks, The original AnalectS:Saving ofConfucius and his successors. 18:7,p 173
9 , : (A
2 3



(14:39)

60

(18:5)

" (83
(1 )
(188)

" (5529)



11:25

" (5:25)

" (11:25)
'

61



AWIANNTalNnIIng1ae
CHuLALONGKORN UNIVERSITY



3

AWIAINTalunIIng1ae
CHuLALONGKORN UNIVERSITY



	บทที่ 2 จักรวาลวิทยาในหลุนอี่ว์
	2.1. ขอบเขตความหมายของ “จักรวาลวิทยา” และ “การคิดในเชิงกระบวนการเดียวกัน” (correlative thinking)
	2.2. ลักษณะพื้นฐานจักรวาลวิทยาของจีน
	2.3. จักรวาลวิทยาในยุคสมัยก่อนขงจื่อ
	2.4. การกล่าวถึงโลกธรรมชาฅีในหลุนอี่ว์


