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## 5080198122 : MAJOR BUDDHIST RELIGION STIDIES
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Literally, the small or inferior vehicle, Hinayana was designation used by the
Mahayana schools to denote the perceived shortcomings.ef their predecessors. Mahayana
criticized Hinayana principally for stressing benefits to the individual alone through its goal
of self-perfection and release fromthe bonds of existence.

The other hand, Sectarian Buddhism (Nikaya Buddhism or the Abhidharma schools)
apparently claimed that the new Mahayana Sl,ﬁltraS were the teachings of devils, not the
Buddha. This assertion was revived in/Japan in the latter part of the nineteenth century,
when Western historical resgarchimethods weré, first applied to Buddhology. As a result,
some scholars consideredi thatyMahayanaswas-mot the direct teaching of the historical
Buddha. If the Buddha's teaching 1s defined stli*%ctl*y as the actual word of Shakyamuni,
however, then even the teachings recorded in the Agamas are not original: the Agama did
not take their present form until several hundred years after the Buddha’s death, and in the
course of their transmission both eonscious.and unég@scious changes were introduced.

I have heard that modern scholars agree @l:é.tj-}t is justifiable to regard as the
Buddha'’s teaching whatever expounds the Law accurately and transmits its spirit.

From this point of view, Mahayana scriptur_e's:_.:must be accepted as part of the
Buddha’s teaching. 7

In the thesis, 1 fry-to-search-for-underiving-both-the=Sutta Nipata and the Lotus

Sutra.
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CHAPTER 1
INTRODUCTION

Background of the Thesis
Today Buddhism co are Theravada and

Mahayana. It is widely undk ts the earliest form of

Buddhism and Mabayaﬁa 1S considere ir %ﬂ}ism. Sometimes, it is
believed as well that what theMabayana eaches may not be what the

In terms of histor ng tradition that can
be traced back to the
earliest masters are Ma ‘ ;
are the great disciples of hafBug lha aﬁ@‘;}é , V) erava ' \ ighly esteems these
names. At the outset, we see | Waﬁgéﬁ ; ,

. 1'.l"""'.l'
1mportant. _ﬂ ;""J _"\‘ ¥ /]

However, the understa ‘that Mahayana may be a Buddhist school that
does not teach what the Buddha *!‘.m.,. s1sts Jd- 1s thesis has been undertaken to

explore the truth about this uﬂf&éﬁlﬁ'& A"B
'not possible to explore &
g chosen for that pu er: "ﬂ ol, the text
named the Sutta M:ﬁ has bee ‘ ayan ﬂ chool, the text
named the Lotus Su I I has been chosen—to comparatively stuor the purpose to

find out underlying botf'ﬂ&'utta Nipata and thotus Sutra.

o UPAMETSNEN

(1) To study the Sutta Mpata and the Lotus Su

A WIANTAE JUPANENAS,

teachings of the same Buddha.

ot of texts in Mahayana

and Theravada, S c—“:o parison. So,

the specific texts ai

The Texts Used in the Thesis
(1) The Sutta Nipata: an English translation by K. R. Norman, published by
the Pali Text Society, London, (2001)



(2) The Lotus Sutra: an English translation by Burton Watson, published by
Columbia University Press. (1993)

Expectations

This thesis is hoped to provide a new understanding, for those who believe that

Mahayana may teach what the Buddha not teach, that at least there are two

important texts in Theravada anc nting the teachings of the same
Buddha. However, this doe hat tl “: i '7 no.difference in them. There are
some differences in these texts: Bul. are j Slomine * differences, happening from
different traditions adopte o-*""——; ho These differences are not at the level of

idea; they are just at the leve

ﬂ‘UEJ’JVIWITWEﬂﬂ‘S
ammmmumawmaﬂ



CHAPTER II
THE CONCEPT OF BUDDHA

In this chapter, the comparison between the Sutta Nipata and the Lotus Sutra
will be made on the subject of the concept of the Buddha to see how Theravada
Buddhism and Mahayana Buddhism think about the Buddha

The Concept of Buddhas in the Past in the Sutia Nipata
I1.2. Tainted fare of TI"'The Small Cngter is named Amagandha-sutta. The
reason is that, accordingto Paramaithajotika (Sutta-nipata-atthakatha), Amagandha
is the name of a. Brahman, who askedH the Buddha on “tainted fare.”
Paramattha-jotikagivesithe comrnentlhry as follows:
Firstly, the commentary descri]ﬂo,es onjU]?patti of the present life on this sutra,

3

and, secondly, Uppattiefthepast life. -

The outline of firstipartiis the:meeting of Shakyamuni Buddha and Amagan-
dha who practice ascetieism and questions fr(;:ip Amagandha and answers by the
Buddha. These are not so long Q and:AiThe la‘sﬁanswer by the Buddha is that not
only Amagandha asked the “taintedfsge”, but .z:i!?:(_)qin the past of a Brahman named
Tissa, he asked Kassapa Buddhz_@ .the same quest_if(l)l.ll_, 7

The second part is the dialegue betweenﬂ@séépa Buddha and 7Issa.

The text of “Il .2. Tainted fare” describes ﬂ's;q&’s question and Kassapa's

teaching. Shakyamuni Buddha quotes Kassapa's teaching,r“-and gives

Amagandha a clea_r srasp. L
The name c;f Kassapa is described is the verse of #240 and ;#241 on II.2.
Tainted fare of 11.ThesSmall Chapter. -
Kassapa is the sixthsof the seven Buddhasin the past. Concerning the seven
Buddha in the past, it is preached inthe"l4th"chapter “Mahapadana Suttanta’ of
Dialogues 'of The Buddha (Pigha-nikaya).

The introduction of the beginning in this sutra is as follows:

1. Thus'have I heard. The Exalted One was once staying at
Savatthi, in Anatha Pindika's pleasaunce in the Jeta Wood, at the
Karertree cottage. Now among many bhikkhus who had returned
from their alms-tour and were assembled, sitting together after their
meal, in the pavilion in the karei grounds, a religious conversation
bearing on previous births arose, to the effect that thus and thus were

previous births.



2. And the Exalted One, with clear and Heavenly Ear
surpassing the hearing of men, overheard this conversation among the
bhikkhus. And arising from his seat he came to the pavilion in the
Kareri grounds, and took his seat on the mat spread out for him. And

when he had sat down he said to the brethren:------ ‘What is the talk on

which you are engaged sitting here hat is the subject of

3. Then he said: --=De ._ u N ‘ ] » ! , to hear some
religious talk on thesub et of form hve&

‘Now is W]‘ced ne, WO Welcome
One, for the Exalte aeto, .'n e 1L el Wtbe subject

of former livess! ren h rd 1  Exalted One
they will bear i | ‘
will
speak. ¢
Ited One said

nce Vipassi, the
J e r, i, .
Exalted One, Ara Sy '}_f_ ne, ar vorld. It is now

Supreme arﬁ ﬂ,
Konagaman e Exalted One, Arahant, Buddha Supreme, arose in the
world. It was in ﬁlﬂsplmous aeon, br en, that Kassapa, the

ﬁ‘i;! HARIINA NG

Supr e, has arisen in the Wor*d 1

o Va Lokl SUURIINYIAY

Bu dhas matured in later time as the pioneer of precursor in literature of Buddha
stories. More, in the Lineage of the Buddhas (Buddhavamsa), the fourteenth section
of Collection of Minor Works [Khuddaka-nikayal, mentions twenty-five Buddhas of
the Past [with eighteen Buddhas preceding the above mentioned seven Buddhas of

1 Mahapadana-suttanta became the foundation for the biographical stories of Budddha in after age.



the Past]as well as twenty-eight Buddhas of the Past.

The names of them are 1. Dipankara 2. Kondanna 3. Mangala 4.Sumana

5.Revata 6.Sobhita 1. Anomadassin 8. Paduma 9. Narada 10. Padumuttara
11.Sumedha 12.Sujata 13. Piyadassin 14.Atthadasin 15.Dhammadassin
16.Siddhattha 17.Tissa 18.Phussa 19.[1.Vipassi] 20.[2.Sikhi] 21.[3.Vessabhul
22.[4. Kakusandha] 23.[5.Konagamanal 24.[6.Kassapal 25.[7.Gotamal. In the case of
28 Buddhas, 3 Buddhas are added in front of 25 Buddhas. Moreover, Maitreya will
be predicted as a future Buddha.

Kassapa Buddha is'the just before _thakyamuni Buddha. A remarkable
method for the teaching is the quetation of the past.Buddha’s teaching in order to
give a clear grasp to people. lsthe:Buddha’s time, ascetics did not eat flesh. 7issa
praises ascetics whodive on yvegetables by t}lle verse 239 and abuses Kassapa
Buddha to his face far from atstitude of ques&ion to Kassapa Buddha by the verses
240, 241 as the following: o 44

—

# 239. [These] eating.millet se.e'jd, plant, beans, green leaves,
roots and creeper-fruits, obtained in aot‘;e?rdance with the doctrine of the
good, do not tell lies from deésive for sen_'s"dél pleasure.

# 240. Eating what is, ngl-prepé&_ﬁ% given by others, pure,

outstanding, enjoying food {made] of rice,"ﬂh,é partakes, Kassapa, of
i e -7

tainted fare. —

# 241. “Tainted fare does not appl;;'ifbﬂife”, thus you speak, you

relative of Brahma, [although] enjoying food [made] of rice_-;"- together

with Well'dréésed flesh of birds. I ask you this, Kassapa: V\ﬁlg\t form
does your tainted fare have? '
In the verses 242:248, Kassapa Buddha gave the teaching of true meaning on

“Tainted fdre™

# 242.— ‘ Hurting living.ereatures, killing, cutting, and binding,
stealing sfelling lies; fratid:and deCeptiong; uselessisttidies; intercourse
with other men’s wives £=- thisiis tainted fare, notithe eating of flesh.

# 243.— If any persons here are completely unrestrained in
respect of sensual pleasures, are greedy for flavors, associated with
impurity, having the view that nothing exists, wrong, hard to fathom ---
this is tainted fare, not the eating of flesh.

# 244 — If any persons are rough, pitiless, back-biting,

harming their friends, heartless, arrogant, ungenerous, and do not



give to anyone --- this is tainted fare, not the eating of flesh.

# 245.— Anger arrogance, obstinacy, and hostility, delusion,
envy, and grandiloquence, and conceit acquaintance with the bad ---
this is tainted fare, not eating of flesh.

# 246.—If any persons are of evil moral conduct, debt-
repudiators, informers, cheats in th siness dealings here,
dissemblers, vile men wh commi hlS is tainted fare, not
the eating of flesh. \ !

# 247 — Tf any T restralned in

respect of living cre!ur akl th t 1n!ent on injury, of

bad moral conduct andseruel; har isrespectful --- this is tainted fare,

flesh.

Just as that mome . |“Kas 1ddha eats flesh’, doubt to
the Buddha arose in Tis#f's hiart. Kdaehs Buddia .aches that the path to
purification (visuddhi-magga) i tocros — ‘ . It is the verse 249.

# 249 — Not the fle —offish : - ‘? asting, nor nakedness, nor

shaven head matted h'afny'd" 'Hl L ] , hor observance

of the fire _J' or even the .. penances the theworld

for [gaining] 16 performance

of sacrifices i‘-mw brope: 0 hm’not crossed

beyond doubt:= e

Aﬁﬁu ﬁl”% ﬂﬁmﬁﬁﬂﬂ 1 P
cannot puri eached sa for'giving'the method

to be able to p rlfy the man. It is the verse 250.

A WAL SAUNBIINLIARS

should wander with one’s sense-faculties conquered, standing firm in
the doctrine, delighting in uprightness and mildness. Gone beyond
attachment, with all miseries eliminated, a wise man does not cling to

things seen or heard.’



Kassapa Buddha gives individual instruction by devoting himself
wholeheartedly to 7issa who abuses to Kassapa to his face. Even for us, whatever our
unique purpose or mission may be, by devoting ourselves wholeheartedly to it, we are
creating something that will shine with eternal brilliance. How much more growing
brilliance will the teaching of Kassapa Buddha be for people in later age, too. Probably
there may be many valuable teachings for lay people handed over as the teachings of
Kassapa Buddha. It have been passed down that there had been the stupa of Kassapa
Buddha in Kosala country. It gives an example'that.the Buddhas in the past attracted
people’s piety in those days: 2

The verses 251 and 252werementioned by the compilers of Buddhist teaching

(sangitikara). \

A

# 251.— Thus Blessed One pro'c}a,imed this matter again and
again, and the [Brahmanl who had reaghed the far shore of the [vedicl
hymns understoodiit. With Vai'iegatednyerées the sage without taint,
unfettered, hard to fathom, declared it;"..‘_

# 252.— Haging heaid the Buddha's well-spoken word, without
taint, thrusting away all miseries, With',j.}_l,{}-r_pble mind he praised the

Tathagata's [feet]. On thatvery spot he chose to go forth.

In this way, Tissa became- b0 betmost able ﬁié‘cibl’e‘ of Kassapa Buddha, and

Bharad-vaja, one of a‘group, became to be second able disciple. pursumg this course,

Kassapa had two chlef disciples, 7issa and Bhéfadvaja ’

Now then, Shakyamuni Buddha adopted the total of fourteen verses of the
beginning three versesby 7issa, the nine verses at the middle that the Kassapa
Buddha preached, and last two verses by the compilers of Buddhist teaching
(sangitikard)-and gavé the sermon to Amagandha of the instructor and five hundred
followers (manavaka) ofhim !

They with humble mind praised.the Shakyamuni Buddha’s feet and on that
veryispot theyichose tolgodforthisame’as! 7issa and his‘followers! A¢cording t0
Paramattha-jotika, they got to the rank of “ehi-bhikkhu-bhava’, several days later, they
Firmly established the stage of arhat (arahatta), that is supreme fruit (agga-phala). In
Amagandha-sutta of Sutta-Nipata, Shakyamuni takes the same process as Kassapa
Buddha.

The Concept of Buddhas in the Past in the Lotus Sutra



In the Lotus Sutra, the five categories of Buddhas are all Buddhas, past
Buddhas, present Buddhas, future Buddhas, and Shakyamuni Buddha.

According to the “Expedient Means” (second) chapter of the Sutra, all these
Buddhas preach in a uniform manner. It is called “the five categories of Buddhas all
employ a similar process” (#L{AjE&[7]). That is, the Buddhas all employ a similar process
by which to lead people to the one Buddha vehicle. (In the “Expedient Means” chapter,
the disciple, who is addressed by the Buddha during sermons, is Shariputra.)

Quoting on all Buddhas’ preaching in a uniform manner from this chapter is as

follows.
-

(1. All Buddhas) “The Buddhas, the Thus Come Ones, simply
teach and convert thebodhisattvas. l}ll the things they do are at all
times done for this ong'purpose. The% simply wish to show the Buddha
wisdom to living heing and'enlighten thé'm to it. Shariputra, the Thus
Come Ones haye only a single Buddhawehicle which they employ in
order to preach thé Law to li\'fing‘ beinéf. They do not have any other
vehicle, a second oneor a third ene. Shariputra, the Law preached by
all the Buddhas of the ten directions is_'t':}’ré same as this.”

(2. Past Buddhas) “Sharipuira, Ehé-‘Buddhas of the past used
countless numbers of expg_dient means, v:é_lf_iéu}; causes and conditions,
and words of simile and I;arable m ordef‘h‘ctfe“}’(pound the doctrines for
the sake of living beings. Fhese doctrineéi';ff'e'alﬂ for the sake of the one

Buddha Ve_hiéle. These living beings, by listening to the doétrines of the

Buddhas, ar‘é:‘all eventually able to attain wisdom erﬁbraciiligvall
species. '

(3. Future Buddhas) “Shariputra, when the Buddhas of the
future make their appearance in the world,/they too will use countless
numbers'of expediént means, various catise and conditions, and words
of simile and parable‘in order to expound'the doctrines for the sake of
living beings. These doctrines will all be for the sake of one Buddha
vehicle.

(4. Present Buddhas in'thé ten directions) “Shariputra, the
Buddhas, the World-Honored Ones, who exist at present in the
countless hundreds, thousands, ten thousands, and millions of Buddha-
lands in the ten directions, benefit and bring peace and happiness to
living beings in large measure. These Buddhas too use countless
numbers of expedient means, various causes and conditions, and words

of simile and parable in order to expound the doctrines for the sake of



living beings. These doctrines are all for the sake of the one Buddha
vehicle.”

(5. Shakyamuni Buddha) “Shariputra, I too will now do the
same. I know that living beings have various desires, attachments that
are deeply implanted in their minds. Taking cognizance of this basic
nature of theirs, I will therefore use various causes and conditions,
words of simile and parable, and the power of expedient means and
expound the Law for them. Shariputra,J do this sothat all of them may

attain the one Buddha vehicle and VY}Sdom cmbraecing all species.”

Here, The reason to quete the passage of “the five categories of Buddhas all
employ a similar process” (1. (A3 [il) from the “Expedient Means? (second) chapter is to
point out that Buddhas alwaysemploy the silhilar means for the salvation of the
people, such as in 11.2. Taintedfare of 11 .The:LSﬂiall Chapter is named Amagandha-

sutta. =

The most impoztant concept of the Buddha in the Lotus Sutra is the Buddha
preached in the ‘Life Span of the Thus‘Come Or,-i;;ei"l(sia};(teenth) Chapter. The Buddha in
the Chapter is quite different from the Buddha "(')ﬂ”;;i].llthe other scriptures.

The chapter title ‘The Life Span of the Thi:;é:,@;i;me One’ means the duration of

Shakyamuni’s life as a Buddha, that is, how much time has passed since he originally

attained Buddhahood. L < T ;
In the beginnihi)f the chapter, Sh%{yaﬂuni Buddha reve;als that he originally

attained enlightenmént in the far distant past rather than in his pi'gsent life in India as
his listeners generally thought. '

The chapter opéns with three exhortations and four entreaties, in which the
Buddha three times admonighes the multitude to bélieve and understand words, and
the assemblyfour times begs him to preach.

The figst address from Shakyamuni Buddha to the assembly is ‘Good men.’

The scriptures of Mahayana Buddhism, including.the Lotus Sutra, make
frequent use of the form address, goed men and good women."/ It/originally referred to
men and women of good families'and came'to indicate men and women of'the laity:
However it can be said that it is used in the Lotus Sutra not make a distinction
between lay practitioners and priests but instead to transcend that division. These
men and women are referred to as ‘good’ because they have made commitment to follow

the path set forth by Shakyamuni Buddha. ‘Good’ here refers to goodness of intent.
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Shakyamuni Buddha proceeds to explain that, he first attained enlightenment
in his present lifetime under the bodhi tree not far from the city of Gaya, it has been an
immeasurable, boundless hundreds, thousands, ten thousands, millions of nayutas of
kalpas since I in fact attained Buddhahood.

More, he explains that during that time he has spoken about the Buddha
Burning Torch (Dipankara) and others, and described how they entered nirvana. All
this he employed as an expedient means to make distinctions.

Shakyamuni Buddha, further, continues/that good men, if there are living
beings who come to him, he'employs his Buddha eve toebserve their faith and to see if
their other faculties are keen or dull; and then depending upon how receptive they are
to salvation, he appears in different'places and preach to them under different names,
and describe the length of time during Whicll1 his teachings will be effective. Sometimes
when he makes appearance he'says that he 1% about to enter nirvana, and also employ
different expedient meansto preach the subtlLe and wonderful Law, thus causing living
beings to awaken joyful minds. -

The Lotus Sutra revealg that the Shak}nrfnfuni Buddha in the remote pastis a
single Buddha who possessesiall three Bodies. Three Bodies are the dharma body
(dhamma kaya), the reward body (sambhoga kéj/é), and the manifested body (nimmana
kaya). Dhamma kaya is the essential property o,f __ﬁ‘:_]!Suddha, similar with buddhanam
dhammata described in Sanyutta‘nikaya. Sambbggai{fg ya is the wisdom, or the
spiritual property of a Buddha. ]\&mmana kaya imniiaassionate actions, or the
physical property of a Buddha, h‘am’ely, the histofm'fc'é'i-Shakyamuni Buddha and all
Buddhas. General Buddhlst scholar treats Shakyamuni of the Life' Span chapter as a
kind of deity. But thls Eerpretatlon is a mistake. Dhamma is the dhamma kaya of

eternal Buddha. That'ig, it indicates that the eternal Buddha (the Shakyamuni Buddha

in the remote past) is‘one with the eternal Dhamma. In this chapter, Shakyamuni
displays the eternal Dhamma while never for a moment departing from this status as a
human beings It 18 as Sanyutta-nikaya teaches,“those wha see'the Law 'see me, those

who see me ‘see the Law?

Compared to the text of Abhidharma Buddhism,mang of the Mahayana
scriptures are extremely poetic and express'symbolically the Law of life which
Shakyamuni realized. All of these scriptures took the form of the Buddha’s discourse to
bodhisattvas and monks. Whereas the traditional schools compiled the tenets and
regulations which the historical Gautama Buddha had expounded, the Mahayana
scriptures attempted to express the eternal truth or Law of life permeating the entire
being of Goutama Buddha. This sought to do in ways that people of the day could easily

understand. For this reason, the Buddha who appears in the Mahayana scriptures is
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often depicted as a transcendent or ideal being, not to describe the historical person

Shakyamuni.

Returning to the first chapter (Introduction) of the Lotus Sutra, like a great
many Buddhist sutras, begins with of the sentence “This is what I heard.” It then goes
on to identify the setting Eagle Peak in Rajagriha and names representatives of the
countless arahants, bodhisattvas, heavenly gods, asuzas, garudas, and other beings,
human and nonhuman, who have gathered thexe t0 hear Shakyamuni Buddha preach.

According to this chaptesr, the Budd}f} has finished'preaching the Immeasurable
Meaning Sutra and enters into profeund meditation. At that time, four kinds of flowers
rain down from the heavens, and the earth trembles 1n six different ways. The members
of the whole assembly.gain what they never };Ilad before, are filled with joy, and,
pressing their palms together, gaze at the Bqudha with a single mind. Then the
Buddha emits a beam of light from the tuft of Tzvh,ite hair between his eyebrows,
illuminating eighteen thousands worlds to.the east. All the living beings in the six
paths of existence as well as the Buddha and tbeir’kiisciples in all these worlds are
clearly visible, and the entirgassembly is astonished at these fabulous portents. (to be
continued) )

As mentioned above, there are divided tvzl_gaf categories of six auspicious
happenings in the “Introduction” chapter: the six'l_a,l_';s._gipious happenings occurring in
this world and those occurring in :)ther worlds. T ,

The six auspicious happ‘e"nin’gswin this Woi'iii;'éré'aB follows:

1. The Buddhé} preaches the Immeasurable Meanings Sutrg{, an introductory

teaching to the Lotus Sutra. L J

2. He enters aprofound meditation called the Samadh of fhe origin of
immeasurable meanings. .

3. Four kinds of exquisite flowers rain downifrom the heavens.

4. The ea¥th trembles in'six different ways.

5. Seeing theseportents, the whole 'assembly rejoicerand, placing their palms
together, single-mindedly behold the Buddha

6. The'Buddhalemits asbeam of light fram thé tuft of white hairbetween His
eye-brows, illuminating eighteen thousand worlds to the éast.

The “Introduction” chapter goes on to describe the six auspicious happenings
occurring in other worlds the Buddha has just illuminated, which differ from the six
events listed above. They are;

1. The light emitted by the Buddha reaches as high as the Akanishtha Heaven
and as deep as the Avichr hell, so that the living beings of the six paths in all the

illuminated worlds are clearly visible to those at the assembly of the sutra.
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2. The Buddhas present in the other worlds can be seen.

3. The preaching of these Buddhas can be heard.

4. The four kinds of believers --- monks, nuns, layman, and laywoman --- who
have carried out Buddhist practices and attained the way can be seen.

5. Bodhisattva practicing the bodhisattva way can be seen.

6. It can be seen that, after the Buddhas have entered nirvana, towers adorned

with the seven kinds of treasures are built to house the Buddhas’ relics.

It 1s for giving evidenee to the Veraci:c}r, eternalityrand universality of the Law
beyond time and place to quote the previousinstances of the past Buddha in the sutra.
(It is like Kassapa Buddha in the“Tainted fare” of Sutta-Nipata and the Buddha Sun
Moon Bright [Skt Chandra-suzya pradipa) i in the Introduction chapter of the Lotus
Sutra). Countless Kalpasago, Manjushri sayl.; there once appeared twenty thousand
Buddhas in succession, each with the same nélmq, Sun Moon Bright. The last and
twenty-thousandth SunMoon Bright Buddha had once preached a scripture known as
the Immeasurable Meanings Sutra, after Whlc]} he entered into deep meditation and
the very same portents appeared. Then this Buddha immediately expounded a sutra
called the Lotus Sutra of the assemblynamed Wonderful Law.

At that time, Manjushzi says, there Was':ayﬁodhisattva in the assembly named
wonderfully Bright, accompanied, by his eight hund_x_'ed disciples, among whom was one
named Seeker of Fame. Bodhlsattva Wonderfull@_ight says Manjushri is now
himself, and Bodh1sattva Seeket of Fatie is the pl*eseﬂt Bodhlsattva Maitreya. The

portents they are noW’ witnessing are identical with those they saW in the past.

Bodhisattva Man]'qsﬁ}z' concludes that Shakyamuni Buddha is aboiil_t_‘to expound the
Lotus Sutra of the Wonderful Law. :
Comparison and Comment
Hereas the comparison and comment about'what'is given above,with only the
essence.
First, compared the text of Abhidharma Buddhism with many of the Mahayana
seriptures, anothcy views ate as follows.

(1) AbhidharmaBuddhism téaches that the highest enlightenment for a savaka
is that of the arahant, not buddhahood. During the Abhidarma period, Shakyamuni
was, in effect, deified. Shakyamuni’s attainment of buddhahood was considered to be
the result of eons of accumulated practice as a bodhisattva. His disciple, by contrast,

had merely heard his teachings and begun to practice in response to them.
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Mahayana scriptures teach that all sentient beings possess the Buddha-
nature (buddhagotta), the disposition and capacity to attain buddhahood, and thus are
capable first of becoming bodhisattvas by means of four universal vows.

(2) A- The final goal is the escape from the bonds existence, release from the
suffering inherent in existence of Karmic retribution, or from the cycle of birth and
death and attainment of the tranquil. (Good karmic requital thought).

M- The primary goal of Mahayana hodhisattvas was to fulfill the
bodhisattvas’ first vow to bring all sentient beings tosenlightenment. They, voluntarily,
embrace the adverse destinations of rebirt}bto share thewdistress of their inhabitants.
(Vows and practice thought).

(3) A- Savakas seek theirénlightenment through perfecting themselves as an
exclusive focus in thedfundamental doctrine‘Pf the Four Noble Truth and the Eightfold
Path. This implication isfinhexéntin the litei'al meaning of arahant, ‘worthy of
respect.” After they have perfected thernnselve's; they as individuals teach others and
guide them to enlightenment. . -

M- As a corollary of this goal, they e;;tllphasized altruistic practice. The
practices of Six Perfections (paramita) are characteristic of their concern for altruistic
practice. The concept of altruistic praetice was_'fliftﬁér clarified with the formalization
of the four means by which bodhisattva leads sféy’i;-i_‘ent beings to release. Four means
are donation, kind words, acting to benefit others:,,'_':_;li_l';} sharing others’ hardships and

cooperating with them. —

(4) A- Developed within Buddhisrn, concei'r{"f'flrh'ed increasingly to theoretical

rather than practjcal‘:matters, ontological subjects, particularly thé idea of existence.

M- In an' eﬁdeavor to revive Shakamuni’s tea&iihéé, thef_e_mphasized the
actual state to existenice and what it should be in light of the emp‘tiness of wisdom. In
doing so, they restored the original doctrine of dependent origination.

(5) A- The convoluted-academic studies axre very specialized for general
comprehension, 'did nothing to furthered the faith and religious practiceof believers as
a whole.

M- The six perfections provide an easily understood way of faith and practice.
Farthermore;ithévtadght that.theultimate truth of Buddhigim lies in the dav-torday
actions of the lay'believer, so that evetydaylife 1tself is the place of enlightenment
(bodhi-manda), the place of the bodhisattva practice of attaining enlightenment and

helping others do so.

Returning to the Lotus Sutra:—
In ancient India, it seems to have been customary not to write down important

teachings but to memorize and transmit them orally. The great Buddhist scholar
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Nagarjuna writes in his ‘Treatise on the Great perfection of Wisdom’ “The Buddha’s
disciples recited the Buddha’s teaching and recorded them as scriptures.”

We can only praise the genius of the Lotus Sutra’s compilers, for they could
extract the essence of Shakyamuni’s thought from the teachings handed down both
orally and I writing and magnificently restore that essence to life. We cannot help
thinking that among the compilers, some brilliant individual pursued and grasped
Shakyamuni’s enlightenment and demonstrated superlative leadership in setting
down the sutra in writing. There existed the Lotus Sutra’s compilers, such as touching
upon that the verses 251 and 2562 were mell‘gioned by theeompilers of Buddhist
teaching (sangitikara), according to Paramattha-jotika (Sutta-nipata-atthakatha).

As research on Buddhisttexss proceeds, scholars have discovered the seedlings
of later Mahayana teachings. an the earliest ‘,'I[‘heravada texts and have come to
emphasize that indeed the Mahayana resultled from developing the Buddha’s ideas in
a correct and orthodox fashion /Clearly then,'Lth.e assertion that only the Theravada
scriptures are the Buddha’s teachings and the Mahayana seriptures are not is no
longer tenable. Both Theravada andfMahayarlijl seriptures derive from a single source:
Shakyamuni. id

Of all the Mahayana scriptures, the Lot_ii's'a-Sli’Era is unparalleled in its faith and
wisdom to seek Shakyamuni. In som,e‘u]_respects',',:.iﬁ: might even be called a first-century

treatise on Shakyamuni. i de i dd
# e -7

el

# L1 o - = i
Now, concerning about ‘Ihtroduction’ (first) ehapteri—

According to the sutra, the vast number of beings gathered;ét the assembly of

eagle’s peak. We k_ng?W that such number of beings could not have ff%s_sembled at once.

Those who gathered for the ceremony of the Lotus Sutra Wére the savakas and
the bodhisattvas and*so on, who dwelled within Shakyamuni’s own life. Hence, there is
nothing to hinder even téns.of millions of such savakas and bodhisattvas. As he
indicates, the Lotus Sutra‘is a expression of therealm of the Buddha’s'own life, the
world of enlightenment:In that senseywe can interpret allsthe different beings
gathered to hear the sutra as symbolizing the different functions and working inherent
in lifelitself:

Six auspicious happenings in this world and six auspicious happenings in other
world might be able to be said to bear the same kind of function as 1lI.11. Nalaka of
Sutta-nipata and Il Avidurenidana of Nidanakatha, that the good omens and the
wonderful occurrence on this world and on the world of heavenly world before and

after the Buddha was born in the world of men, are described.
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In the ‘Introduction’ chapter of the Lotus Sutra, Manjushri said that six
auspicious happenings in this world indicate that the Buddha wishes now to expound
the great Law, to rain down the rain of the great Law, to blow the conch of the great
Law, to beat the drum of the great Law, to elucidate the meaning of the great Law.

Also, six auspicious happenings in other world shined by a beam of light indicate that

the Buddha wishes to cause all living ear and understand the Law, which is
difficult for all the world to belie Buddha Sun Moon Bright, Manjushri
speaks of experiences in previou ' .,\t e dod " the past a Buddha named
Sun Moon Bright manifes e.same éjomena when he

preached the Lotus Sutra. On that basi Vizjushi : akyamuni must also be

about to preach the Lotus Sutea: Ttds the same as p nciple e five categories of

The wondrous phefomena before and afte - Sha cayan ni birth and before the
Shakayamuni Budd! e ‘ ¢ Liotus Sutra indicate that the Buddha wishes to

expound the great Lawand ¢ 156 all Tivi _'_ B to hear a d inderstand the Law, as

AULININTNEINS
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CHAPTER I
THE CONCEPT OF BODHISATTA

In Buddhism, before a person would become the Buddha, he has to practice as

Bodhi of Bodhi ansend : iving being. In
Theravada Buddhism, the in di X acticing before his

this life and past life
Introductory Verses ar

has been born in this

ising exceedlngly

garments, kp

# ,v orriTe-seertie-rie: sl T i1 d. [a11d]
glad, he, having paid hi 13 s theé group of

wave them about‘7

o TR Ik Tkt

ther as not such excitement. Havmg seen What marvel are the gods

9 WA THNRATREIN Y

they slap their arms, and dance. I ask you inhabitants of Meru’s crest.

Dispel my doubt quickly, sirs.’

The word “Bodhisatta’ is used in the reply by the devas to Asita
of the verse 683.

# 683: ‘That Bodhisatta, excellent jewel, incomparable, has been

born in the world of men for [their] benefit and happiness, in the village
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of the Sakyas, in the Lumbini country. Therefore we are exultant
exceedingly happy.

Bodhisatta is one seeks enlightenment not only for himself but
for others. This concept is included by saying “for [their] benefit and
happiness” in the verse #683.

In the verse 684, devas loo ad for the first “T'urning the

Wheel of the Dhamma (preack WSarnath.
# 684: He 1is the best ¢ alll hever: inent individual,

ike a lion,

bull among men, s
possessing strength, ov

turn in the grove na

loathing, and sco
joy of youth and the

deserted me.” 2

"';-';’ 1 V i o 7 'J o 3
-d'-": j:: "'I--_‘ - "‘t* br e ol
In additions-Shakyamuni states that bs-u‘#;garments were

all made of silk, a a parasol was ong. He had three

palaces, one for Winﬂoﬁe : y sﬁon, where he lived
surrounded by ladiessin-waiting, dancers, and musicians to ser nd entertain him. It

gives some indication of.l'.'hﬂre and lawshness ith which the young prince was

~ AU N ANENT. .

about Shaky uni’s appearance. Aftelstmterlng the reli &us life, He visited U state

« A LA LA TS EL AL

Sut a-nipata, according to Paramatta jotika, were described by Ananda who was the

Buddha’s disciple and attendant.

2 The passage as anguish of young man of Shakyamuni in Anguttara-nikaya. The same kind of passages are in
Majjhima-nikaya and Nidana-katha as motive of Shakyamuni’s going-forth (renounce, pabbajja). Birth, aging,
sickness and death are the four fundamental sufferings common to all people.
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#405 I shall praise going-forth, as the one with vision went forth,
as He, examining, found pleasure in going-forth.

#406 Seeing that this dwelling in a house is a constriction, the
sphere of pollution, and that going-forth is an open air life, He went
forth.
voided evil deed[s] with the body;

ified his mode of living.

, ok Himself to
&Nith the excellent

Giiribbaja of the Ma h
marks. — —
#409 s

endowed with-the ks f

‘ pure, and
endowed wit e’s length
only.

Iness, this one is

not as though rs run out [to

#413 Going on an uniAEerr upted-bege
doors guarded well- 1'(3’515"1{-\41’1""r P ﬁ%ﬁﬁ k]

gone out of t}‘ﬂ be
‘Here [my] dwelling will be.’

#415 Ha‘fnwen him go to his hng, the messengers then

-AHHSNANTRIANT .

Pandava, like a tiger or bull, h}ae alionin a mou&m cave.

A WSS AL Tl T TR

#418 That Khattiya [king] going [by vehicle] as far as the ground
was suitable for vehicle, then descended from the vehicle and went up
to him on foot. Reaching him, he sat down.

#419 Having sat down, the king then exchanged the customary
friendly greeting; having exchanged greetings, he said this:
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#420 ‘You are young and tender, in your first youth, a stripling,
endowed with [good] complexion and stature, like a Khattiya of good
birth,

#421 Making beautiful the van of the army, at the head of a
group of elephants. I shall give you objects of enjoyment; enjoy them.
But tell me your birth, when asked.’

#422 ‘Straight on [in that directionl there is a people, king,
[living] on the flank of Himavat, endowedwith wealth and energy,
[belonging to] one whois indigenoui, among the Aosalans.

#423 They are Adicea by clan, Sakiya by birth. From that family
I went forth, king, not.désimng sensuous pleasures.

#424 Having seen theperil iI*J.l sensual pleasures, having seen
going-forth as safety, Lshall goin oroi'er to strive. In that my mind
delights. d ; 4

—

King Bimbisara begged Shakyamuni tli:i become the leader of the army of
Magadha. As mentioned above, Shakyamuni r-etjused this request. It is clear that, in
order to have inspired the king to make such a_"i'é&ldést, there must have been
something in his appearance and bearing that ';gé,i;ked Him as a natural leader of men.

Shakyamuni, convineed that He could not atfgfm the enlightenment He was
seeking under the two yoga mast-érs, decided to’ée_Ti:c; Himself to the practice of
austerities. The pra}ctice of aus‘t'éritieé‘, like yogié'iﬁéd-ifa‘tion, was regarded in Indian

philosophy as a meth‘pd of attaining spiritual advancement and was widely resort to.

Underlying it were tTle same concepts of the duality of mind and rfif_tter and the search
for emancipation. By Subjecting the body to various painful proceéses and learning to
endure the pain and-suffering that resulted, it was believed, oné-¢ould acquire
spiritual freedom.

It was traditionally believed that any person who had left has family and
entered the religious life must necessarily’at'some point devote himself to such
practices before he could hope to reach.the heart of the ultimate truth.

Shakyanmiini practicedvarious types/of atistéritiesiin aniearnest and thorough
going manner. The scriptures record that those around Him were astonished by the
severity of the practices that he undertook, and believed that he had died as a
consequence of ascetic practices.

Latter, recalling this period of his life, He says in a scripture that no Brahaman
or samana ascetic past, present, or future had ever undergone or would ever undergo
the kind of severe self-torture that he himself had endured, although he had not been
able thereby to gain enlightenment.
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The note of self-assurance in this statement is important, for it indicates that
he was convinced that He had entered into these ascetic practices determinedly and
had persisted until penetrated into the very essence of such practices. When he later
abandoned such practices, he did so not out of frustration or a failure of willpower that

led Him to give up along the way but it of no use to him.

Ve art of meditation, under two teachers,

n, after practicing the most
s as well, and went his own
way in the quest for supre

These two acts of reJectgﬁ, indi w 1s not a teaching
that advocates the practice of extreme asceticis? ~Wa o

idealistic philosophy

Shakyamuni studied yoga, especi

but after mastering their techniques \

severe mortifications of the flesh, b

1e assumption that

fundamental truths can to each and every

}one part of

you is life. & i

e, sir, life is better. If ] form 'merits.

# 428ﬂuch me practicing the holy
life and sacri 1c1ng the aggrhutta [sacrlflce] What do you want with

ac 1eve. Saylng hese verses Mara stood near the

# 430: The blessed One gaid this to that Wa who had spoke

o ﬁﬂ‘ﬁ\"ﬁﬁﬁ?ﬂﬂ%ﬂ@% E‘lﬂﬂ d

9

# 431: 1 do not have even the slightest need of merit, but Mara
ought to speak to those who have need of merits.

# 432: There is faith, and energy, and wisdom is found in me.
Why do you ask me about life even though my self is intent [upon

striving]?



# 433: This wind would dry up even the streams of the rivers;
and why should my blood not be dried up when myself is intent [upon
striving]?

# 434: When my blood is being dried up, [then] the bile and
phlegm are dried up. When the flesh wastes away, the mind becomes

clearer, and all the more my min

ss and wisdom and

concentration stand [firm]. |

# 435: While well 1 ﬁ e highest sensation,
my mind has no re easu&ng s pure state.

# 436: SensyE my 1sc0ntent is called
your second; your - er and th i alled craving.

elephant, I siﬂl ﬂm my place.
# 443*Fhat army of yours which the world toget. with the

devas cannot ovfc e, that [army] of yours I shall break with wisdom,

-AHSINHNTNNNI

[makﬂ gl my mindfulness well alstabhshed I shall wander from

A WA AL LD 288

teaching, will go despite you, where having gone they will grieve.’
# 446: ‘For seven years I have followed the Blessed one step by
step. I have not obtained an opportunity against the fully-awakened one

who possesses mindfulness.

21
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# 447: A bird circled a stone which looked like fat, [thinking]
“Perhaps we shall find something soft here; perhaps there may be
[something] sweet.”

# 448: Not obtaining [anything] sweet, the bird went away from
there. Like a crow attacking a rock and becoming despondent, we
attacking Gotama and becoming despondent, will go away.’

# 449: The vina fell from the armpit of that one overcome by
grief. Then that discourage vakkha disappeared on that very spot.

"

After defeating Mara, Sakyamuni attained enlightenment. Scriptural account
of the enlightenment of Sakyamtiniis “Paticcasamuppada’ (Dependent Origination).
Nothing can exist independently of other thilrlgs or arise if its own accord. For this
reason this theory often#eferced to as “the eésential interdependence of things.” The
progression of causes and gonditions is the re'glijcy which applies to all things, from the
natural environment, whichids an external, physical condition, to the events of human
society, ethical principles,life eventsand the If}ap‘p'iness and suffering which manifest
in our own mind. This web of causationsthat binds all things is temporal as well as
spatial, so that not only age all thingsin existe'ﬁéé at the present moment dependent
upon one another, but all things existing in thé,:.pﬁst and future as well.

The story of Sakyamuni asa bodhisatta startg from the prophecy by
Dipamkara (Fixed Light Buddha alse known as’Bx_rmng Torch Buddha) to Him. In
the case, He is called Sakyamni bodhisatta at the time when he is sald to have

practiced in His prev}ous life as a bodhisatta.

According tq-ﬁhe Sutra of the Buddha’s Marvelous Deeds iﬁ'"_previous lifetime,
Learned Youth (Man@vaka) happened to hear that a Buddha nafed Fixed Light
Buddha (Dipamkara; Burning Torch Buddha) was in the world. Rejoicing, and Learner
Youth (Sakyamuni boddhisatta) set out for the country Where the Buddha lived. At
length He reached a wallage where Burning Torech Buddha met five hundred religious
practicians'and He'expounded a'teaching to them. They were delighted to receive this
teaching, and each gave the Buddha one silver coin when the Buddha left the village.
Then Liedarnéd Yotth (Matiavaka) svent tala ¢ity that'was decorated dsithough fof
festival, and was told that the Buddha would soon arrivelthere.

In the street, Learned Youth (Manavaka) passed a woman named Gopi who
was carrying seven lotus blossoms. So eager was Learned Youth to make an offering to
the Buddha that Learned Youth (Manavaka) offered her five hundred silver coins in
exchange for just five blossoms. On learning Learned Youth wanted five blossoms as
an offering to the Buddha, she was deeply moved and asked Learned Youth

(Manavaka) to make her Learned Youth’s wife in their next existence. She also gave
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Learned Youth her remaining two lotus blossoms. When Burning Torch Buddha
reached the city, the king and his ministers all bowed and reverently threw flowers
before the Buddha as an offering. The flowers fell down to the ground. The five lotus
blossoms offered by Learned Youth reminded floating in the air, however, and the
other two lotus flowers given to Learned Youth by Gopi came to rest on the Buddha’s
shoulders.

Learned Youth spread his deerskin cloak and his own hair over marshy ground
for the Buddha to walk upon. Burning Torch Buddhathen perceived the sincere faith
(A vow of Seeking enlightenment above an% Transforming sentient beings below) of
Learned Youth and Gopi, and predieted that Learned Youth would in the distant
future attain enlightenment assSakyamuni Buddha. Gop: were reborn as Yasodhara
who was the wife of Sakyamumni before He relnounced secular life, and also is mother of
Rahula. Yasodhara conyverted to SakyamuniJ-Buddha’s teaching and be came a
Buddhist nun. The “Encouraging Devotion” (tpirteenth) chapter of the Lotus Sutra
states that she will begome a' Buddha named Endowed with a Thousand Glowing
marks Thus Come One. 4 iJ o

Sakyamuni Bodhisatta is said te have practiced as a bodhisatta, lifetime after
lifetime for countless ka/pas to attainBuddha. As for countless kalpas practice of
Sakyamuni Bodhisatta, there are two kinds of tg&t_.s

General traditions except Falz Buddhism’ih?lﬁ,"ﬁhat it takes a bodhisattva three
asamkhyeyas and one hundered éreat kalpas toﬁfé,‘ct the practice, the other, Pali
Buddhism held that a bodhisattanceds four asa;n;i}frjréyas and one hundred thousand
kalpas to perfect the‘practice. |

Kalpais an extremely long period of ‘Elm(; in aﬁcient Indie‘uilqosmology. There

are various views on the length of a kalpa. According to The Treatise on the Great
Perfection of Wisdomia kalpa is longer than the time required teswear away a cube of
rock forty Ri (one Ribeing about 450 meters) ongeach side, by brushing it with a piece
of cloth once-every hundred yeaxrs. Great Perfection of Wisdom alsordefines a kalpa as
being longer than the'time needed to'remove all'the mustard seeds filling a city forty
Risquare, if one takes away one seed every hundred years. The word kalpais also
used in describingithe formation and disintegration of theyworld. Aecordingto
Buddhist.cosmology, asworld pérpetually répeats a four-stage cycle.of formation,
continuance, decline, and disintegration. The periods corresponding to these four
stages are called the four kalpas. Each of these four kalpas—the kalpa of formation,
the kalpa of continuance, the kalpa of decline, and the kalpa of disintegration—lasts for
twenty small kalpas. A small kalpa is defined in terms of cyclical changes said to occur
repeatedly in the human life span the kalpa of continuance. Over the course of a small

kalpa, the human life span increases from 10 to 80,000 years and then decreases from
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80,000 to 10 years. The increase of life span also occurs at the rate of one year every
hundred years, and the decrease of life span also occurs in the way. During the kalpa
of continuance, a world and its inhabitants continue to exist for twenty small kalpa,
that is, while the human life span repeats its increase and decrease in this way. The
time required for the life span to increase from 10 to 80,000 years is 79,990 years
multiplied by 100, which equals 7,999,000 years. Exactly the same number of years is
necessary for the decrease in life from 80,000 to 10 years; that is, 7,999,000 is
multiplied by two, equaling 15,998,000 years, or about 16,000,000years, is described
simply as a kalpa, 15,998,000 years, or abou‘t 16,000,000years ,is often given as the
definition of the length of a small ka/pa. ’

A medium kalpa can refer to'either of two different periods of time. One is any
of the twenty kalpasthat constitute each of ffhe four kalpas of formation, continuance,
decline, and disintegration. (A¢cording to ontle account, a medium kalpais 15,598,000
years) The other is a total of those twenty ka']gya,s or the period of any of the four kalpas
mentioned above. -

As for a major kalpa (maha-kalpa), thé;foui' kalpas, from formation through
disintegration togethes€onstitute a major kalpa. Each of these four kalpaslasts for
twenty small kalpas, and 80 a major kalpa consists of eighty small kalpas. One small
kalpa equals 15,998,000 years, which makes a ‘Ilngéjor kalpa approximately 1,280
million years. Asamkhyeyais a numerlcal unit. of an'g:].ent India used to indicate an
exceedingly large number. One souree has it equﬁfo 10 to the power of 59, while
another describes it as 10 to the powet of 51, or as 100 the power of 140, and another
text says that on¢ hundred major ka/pas multiplied by an asam]f]] yeya are an
asamkhyeya ]fa]pa ] ]

The period that Sakyamuni bodhisatta had practiced to become a Buddha is
described three asamékhyeya kalpas (tri kalpa asamkhyeya) and-a hundred major
kalpas (kalpa-sata). Thelsome sutras are described; not a hundred major kalpas, but
ninty kalpas.or ninty:one kalpas. Moxe, Jataka Nidanais deseribed four-asamkhyeya
one hundred thousand-kalpas. Duringthese periods, Sakyamuni Bodhisatva served
very many Buddhas and practiced bodhisattva austerities. The number and.the
names of the Buddhas whom Sakyamunil Bodhisattva servediin these periodsiare as
follows.

According to Maha-vastu of Lokottaravadain Mahasamghika, sakyamuni
Bodhisattva served over four billion Buddhas who just seventeen different names (for
example, served three billion Sakya-Buddhas, eight hundred million Burning Torch
Buddhas and so on), and the text of sabbatthivadain Theravada says that while
Sakyamuni practiced as a bodhisattva, He served seventy-five thousand Buddhas in

the first asamkhyeya kalpa of practice, seventy-six thousand Buddhas in the second,
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seventy-seven thousand Buddhas in the third, and six Buddhas (Vipassin, Sikhin,
Vessabhu, kakusandha, Kona-gamana, kassapa) in the final major kalpas.

The six practices are required for bodhisattvas to become Buddha, called Six-
Perfection (cha-parami, sat-paramita). Paramita is interpreted as “perfection” or
“having reached the opposite shore,” i.e. to cross from the delusion to the shore of
enlightenment.

Six-Perfection are (1) almsgiving (dana), which includes material almsgiving,
almsgiving of the Law, and almsgiving of fearlessness (meaning to remove fear and
give relief), (2) keeping the precepts (s7/a), (3) forbedrance (ksanti), or bear up patiently
and continue one’s Buddhist practice under all oppesition and hardships, (4)
assiduousness (virya), to practice the other five paramita ceaselessly, with utmost
physical and spiritualeffort, (5) meditation (Idbyana), to focus the mind and
contemplate the truth with a tranquil fnindsndi(6) the obtaining of wisdom (prajna),
which enable one to perceive the true nature Tgffall things.

To add, Pali Buddhism compiled.its own list of ten perfections (dasa-parami). It
consists of almsgiving (dana), keeping precep‘é}[mﬁrality] (s7la), release from the world
of delusion (nekkhamui®), wisdom (panna), assiduousness (viriya), forbearance
(khant1), truth (sacca), determination n(adbjttb_'a}ié),J’E)enevolence (metta), and
equanimity (upekkha). Around one hundred yé;ag":s after Sakyamuni Buddha’s death,
the Buddhist community was diyided.by controv’é_r_'&_‘.i.'_e'ﬁ,over the interpretation of
doctrines and monastic regulatioul-ls. Ancient Pam‘(’i;jlhist histories and commentaries
offer two interpretations of the'initial schism. Théyare‘ a progressive group, the

Mahasamghika (qu@t Assembly), and a group to support the teacilip.g of the elders,

the Theravada (El_d?-fs). Two or three hundred years later, Euddhféi{n was divided into
eighteen or twenty s¢hools. It is the sectarianism following the ﬁxl'st schism that is
called Abhidharma Buddhism. -

Primitive Buddhism.cites seven Buddhasiof the past (Mahapadana-suttanta of
Digha-nikaya, the sutra of'the Story of the Great.Ones twenty-fivée Buddhas of the past
(Buddha-vamsa of Khuddaka nikaya,the Lineage of the Buddhas) as well as twenty-
eight Buddhas of the past (the same su#ta). Moreover, Cakkavattisihanada- suttanta
(the Digha-fitkay?), the Sttradfon the Peaching of the"Whéelrolling/King)"degéribes
a Buddha of the future, Metteyya (Maitréya). Many Abhidharma schools postulated
innumerable Buddhas of the present and future besides the past. Moreover, the
Lokottaravada of Mahasamghika asserted existence of Buddhas in the ten directions
at the same time. The ten directions are the eight directions of the compass—north,
south, east, west, northwest, northeast, southeast, and southwest—plus up and down.
And Mahasamghika allowed for the existence of many bodhisattas, accompanying the

innumerable Buddhas, that is, because many bodhisattas existed for aspiring to
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enlightenment and attaining Buddhahood, so many Buddhas are able to appear. The
bodhisattva concept was broadened to include any being (sattva), monk (nun) or
layperson, aspiring to enlightenment (bodh1). A bodhisattais a Buddha-to-be, one who
walks the path of enlightenment.

Mahayana expanded this new theory to accommodate innumerable buddhas of
the three period of the past, present, and future in ten directions excepting that
several buddhas exist in one world simultaneously same as the Lokottaravada.
Further, Mahayana asserted that all sentient beingspossess the Buddha-nature
(buddhagatra), and are firstly eapable of becpming bodhasattva through seeking
enlightenment above and transforming sen:ient beings below, and then attaining
Buddhahood. One becomes a bedhisattva as a result of awakening within oneself the
aspiration to enlightemment (bodhicitia) andn embracing the four universal vows.

The four universal vows axe also four[ great vows. They are the vows that every
bodhisatta makes when he'or she first‘resolvéhs to embark upon the Buddhist practice.
They are (1) to save inmuimerable living beings; (2) to eradicate countless earthly
desires, (3) to master immeasurable Buddhistn'}eafcihings, and (4) to attain supreme
enlightenment. That is; the designation bod]]jSa_tta presupposes that one is seeking to
bring all others, not just oneself, te'enlightenment. Any being, man or woman, monk or

layman, can become a bodhisatta. = . s Jr.

Bodhisattva in the Lotus Sutra | —
The bodhisattvas arevatied in the LotusSutra, The following are ones being of

great importance.

Manjushri:

The Bodhisattva appears in the sutra as the leader of the-bodhisattva and is
regarded as symbolic of the.perfection of wisdoms

In the Lotus Sutra; at the/Introduetion(first) chapter, Manjushur; answered
Bodhisattva Martreyas-question whytwo eategories of 'sixrauspicious happenings
occurred, during the Buddha entered into the Samadhi. These are the six auspicious
happenings'oecurringlin this world and those cc¢urring/iniother worlds.

The six auspicious happeniiigs'in this world are ag follows: (1) the Biddha
preaches the Immeasurable Meaning Sutra, an introductory teaching to the Lotus
Sutra; (2) He enters a profound meditation called the samadhi of the origin of
immeasurable meanings; (3) four kinds of exquisite flowers rain down from the
heavens; (4) the earth trembles in six different ways; (5) seeing these portents, the
whole assembly rejoice and, placing their palms together, single-mindedly behold the
Buddha; and (6) the Buddha emits a beam of light from the tuft of white hair between
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His eye brows, illuminating eighteen thousand worlds to the east. Those occurring in
other worlds are: (1) the light emitted by the Buddha reaches as high as the Akanish
tha Heaven and as deep as the Avichrhell, so that the living beings of the six paths in
all the illuminated worlds are clearly visible to those at the assembly of the sutra; (2)
the Buddhas present in other worlds can be seen; (3) the preaching of these Buddhas
can be heard; (4) the four kinds of believers - monks, nuns, laymen, laywomen — who
have carried out Buddhist practices and attained theway can be seen; (5) bodhisattva
practicing the bodhisattva way can be seen; and (6).it'canbe seen that, after the
Buddha has entered nirvana, towers adorngrd with thesseven kinds of treasures are
built to house the Buddhas’ relics:

Manjushri said that after Sakyamuni arise from His samadhi He would preach
“the Lotus of the Wonderful Liaw by Manjushri own’s experiences of the past, which is
that (1) the last Sun Moon BrightBuddha ar&wng twenty thousand same named
Buddhas in the past preached the Lotus of tﬁg Wonderful Law after the same
auspicious portent as ghis, and (2) at that timeManjushri heard the Lotus Sutra as a
bodhisattva named Wonderfully Bright who h";*;\d eight hundred disciples, and (3) after
the Buddha entered ni#vana of no reminder and had passed away, the Bodhisattva
Wonderfully Bright taught the eight sons of the Buddha Sun Moon Bright, whose
father had not yet left family life, had eight pri'xlmiely sons, and dignity and virtue came
easily to eight sons, and each pre_sided over.a fou:y.':cc.!_l;l"pinent realm. When these princes
heard that their father had left f;unﬂy hfe-and hﬂﬁ_gé:ined anuttara-samyaku-
sambodhi, they all cast aside their pﬁhcely pOSiﬁ%ﬁS"é.ﬁd followed their father by
leaving family life. (4) The eight sons all were able to achieve the ]éu_ddha way. The

last to become wag {f Buddha was named ];irﬁing Torch. (5) Am(;rigthe eight hundred
disciples of wonderfully Bright was one named Seeker of Fame. He was greedy for gain
and support, and thouigh he read and recited numerous sutras, he could not
understand them, but for the.most part forgot them. Bodhisattva Seeker of Fame was
you, Maitreya. In addition; the Burning Terch Buddha is'the first Buddha of twenty-
five Buddhas of the past, and is very famous 'as the Buddha who predicted
enlightenment in the future (the propercy of future) to the Sakyamuni Buddha.

Inl the\ Devadatta” twelfth) éhapter, theldragon King daughter, the'tight yéar-
old'daughter of Sagara —one of'the eight great dragon' kings— conceived the'desiredfor
enlightenment when she heard Bodhisatva Manjushri preach the Lotus Sutra in the
dragon king’s palace. When Manjushri asserted that she is capable of quickly attaining
the Buddha wisdom, Bodhisattva Widom Accumlated challenges him, saying that even
Sakyamuni attained enlightenment only after fulfilling the bodhisatta practice for

many Kalpas, and that she cannot become a Buddha so easily.
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Before Wisdom Accumulated has even finished stating his disbelief, the dragon
girl herself suddenly appears in front of the assembly and praises Sakyamuni Buddha

by reciting these verses of praise. Last two verses of these verses are as follows:

And having heard His teachings, I have attained bodhi—the
Buddha alone can bear witness to this./ I unfold the doctrines of the

Great Vehicle to rescue living beings from suffering.

Shariputra voices doubt after hearil;lﬁ the dragen girl’s determination (last two
verses). There are two reasons for.Shariputra’s disbelief. In the first place, Shariputra,
like Wisdom Accumulated, hassthefived notion that the Buddha’s enlightenment can
only be attained by carrying out painful practlces over an extremely long period of
time. The second reasonsrelates to the “five obostacles ; the view that a woman cannot
become a Brahma, a Shakra, a devil king, a ﬁihqel-turning king, or a Buddha. At that
moment, she offers a jewel tg the Buddha. ThesBuddha immediately accepted it. The
dragon girl said to Wisdom Aceumulated ‘and fbdrzputra “I presented the precious
jewel and the World Henored One accepted i=was that not quickly done?” They reply,

“very quickly!” The girl said, “Employ-your supevnat»ural powers and watch me attain
Buddhahood. It will be even guicker than that';S _A.-t that time she transforms herself
into a male, and 1nstantaneously perf_ects the bodb_Jggzjta practice. She then appears in
a land to the south called Spotless Werld and m—_Tes,its the state of Buddhahood
without changing h{er dragon form: With the thijxf‘;:t!vid features and eighty

characteristics of a Biuddha, she preaches the Lotus Sutra to all lij‘;in_g there. The

dragon girl’s enlig}}‘@;nment has important implications. ¥ |

First, it refutés the idea of the time that women could never attain
enlightenment, including the commonly held view the doctrine of‘the five obstacles.
Second, it reveals that the pewer of the Lotus Sutra enables all people equally to
attain Buddhahood intheir present form, without undergoing Kalpas of-austere
practices. Furthermoreyin this chapter; the attainment of‘Buddhahood by evil persons,
that is, the principle that even evil persons have the potential for enlightenment, is
expounded throuch the story between Sakydmuni and Deyvadattal Sakyamuni réveals
that He, in some past ‘existence, learned the Lotus Sutralfrom al seexr named Asrta, and
that'this seer was present Devadatta.

In the “Peaceful Practice” (fourteen) chapter, Manjushri asks Sakyamuni
Buddha that how bodhisatta should practice Buddhism in the evil age after
Sakyamuni Buddha’s death. The Buddha expounds four rules or peaceful practices to

be observed.
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In “The Bodhisatta Wonderful Sound” (twenty-fourth) chapter, making
appearance lastly in the Lotus Sutra for Manjushn and being called Bodhisattva
Manjushri prince of Dharma with superb title, Manjushri said to the Buddha: “What
good roots has this bodhisattva planted, what benefits has he cultivated, that he can
exercise such great transcendental powers as this? What Samadhi does he carry out? I
beg you to explain for us the name of this Samadhi, for we too would like to apply
ourselves diligently to its practice.” Manjushri burns with inquiring mind, in spite of,
as above mentioned, splendid works in Introduction (first) chapter (here called
Manjushri, son of Dharma King) and in Deﬂadatta (twelfth) chapter and so on. The
sincere attitude of Manjushri maybe able to be one of classic example.

Sutras depict Manjushrias.one of the two bodhisattva who attend Sakyamuni
Buddha, the other being Samantabhadra (Ulniversal Worthy). Manjushriis generally
shown Buddhist art riding a lion at the Bud(’hha’s left, and presents the virtue of
wisdom and enlightenment. In Suramgama -Slamad]zj Sutra (The Heroic Valour
Samadhi Sutra), Manjuashri appears as a.Buddha of the past.

il J:

Samantabhadra (Bodhisattva Universil_ Worthy):

This Bodhisattva ig regarded as symbolicof the virtue of truth and practice. In
various sutras, he is depicted as one,of the two’igﬁtding bodhisattva who attend
Sakyamuni Buddha, the other belng Manjushr. He *1'§;’,usually shown on the Buddha’s
right, riding a white elephant Wlth six-tusks, as- mentloned above. In the “Universal
Worthy” (twenty-eighth) chapter,-he vows to prdﬁe'ef the Lotus Sutra and its votaries,
saying to the Buddha. “In the evil and corrupt age of the last five-ﬁupdred-year period,

if there is someone who accepts and upholgsrit'h:i’; éutré, I will gu:;r’('i:and protect him,

free him from decliné and harm, see that he attains peace and tfanquility that no one
can spy out and takeadvantage of his shortcomings. In this chapter, he also takes a
vow before the Buddha, gaying: “I now thereforeremploy my transcendental powers to
guard and proteet this'sutra./And after the Thusi:Come One hasentered extinction, I
will cause it to be widely propagated throughoutJambudvipa and will see that it never
comes to an end.”

Bodhisattva UniversallWorthy is &ls6 the protagonistiofithe Universal Worthy
Sutra, which deséribes his benéficentpower, how to mediate on him, and the benefit
accruing from doing so. In the Flower Garland Sutra, Bodhisattva Universal Worthy
makes ten great vows concerning his Buddhist practice, such as a vow to bestow all
blessings upon all living beings and lead them to Buddhahood. This sutra relates the
story of the boy Good Treasures who visits fifty-three teachers in search of the Law.
Good Teacher finally meets the fifty-third teacher, Bodhisattava Universal Worthy,

and on hearing his ten great vows attains enlightenment.
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Bodhisatva Maitreya:

This bodhisattva is predicted to succeed Sakyamuni as a future Buddha. Also
he is known as Ajita, meaning invincible. The Sanskrit word Maitreya means friendly,
benevolent, affectionate, or amicable. He is said to have been reborn in the Tusita
Heaven and to reside in the inner court of this heaven, where he now teaches the
heavenly beings. According to the advent of Martrzeva Sutra, he is to reappear in the
world 5,670 million years after Sakyamuni deathyattain Buddhahood, and save the
people in Sakyamuni’s stead. For this I‘eaS(f‘,l, he 15 alsersometimes called Maitreya
Buddha. In the “Emerging from the Barth” {fifteen) chapter of the Lotus Sutra, the
each of Buddhas, who were emanations of Sakyamuni Buddha and had arrived from
immeasurable thousands, tensthousands, milllion of lands in the directions, spoke to
his attendants, saying: “Thereds a bodhisatt(i'a and mahasattva named Maitryeya who
has received a prophecy from Sakyamuni Buiidha that he will be the next hereafter to
become a Buddha.” In the Lotus Sutra, Maitreya is a person who asks the question to
Shariputra at the Introduetion (first)"chapter,.';f\nd.' asks the important questions to the
Buddha and is addressed by the Buddha at thefEmerging from the Earth” (fifteen)
chapter. In this chapter, the Buddha praises tﬁéﬁu‘éstion of Maitreya, saying
“Excellent, excellent, Ajita, that you sheuld qué@ﬁgn the Buddha about the great
affair. Y _ Ad

In the “Emerging from th-é Earth” (fifteeﬁ-)_?ﬁ;pter, Maitreya and the other
bodhisattvas all thqught to thetmselves: Never ir"ﬁ'%ﬁi;ﬂﬁ)ést have we seen or heard of

such emerged frorp —t‘l}e earth and now stand before the World-Hor}“i)r_ad One pressing

their palms togeth‘_eﬁoffering alms, and inquiring about Thus Coxfi'_e_‘One.

And Maitreyamade the inquiry, the Buddha said to Majtzn'ﬂeyai “With regard to
this great multitude Fnow say this to you. Ajita, these bodhisattvas and mahasattvas
who in immeasurable and countless asamkhyashave emerged from the earth and
whom you have never seen before in 'the past—when [ had attainedranirttara-samyak-
sambodhi in this'sahaworld; 1 converted and guided thesesbodhisattvas,trained their
minds and caused them to develop a longing for the way. These bodhisattvas. have all
béen dwelling in'the world of émpty spacéunderneath the szha world. " ... P

At that time the World{Honoréd Qne, wishing to state His meaning once more,
spoke in verse form, saying:

Ajita, you should understand this. / ......... (last verse) Ever since the long
distant past / I have been teaching and converting this multitude.

This revelation of last verse is called “opening the near and revealing the

distant in concise form.”
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In “The Life Span of Thus Come One” (sixteen) chapter, the bodhisattvas
together with Maitreya repeated their request of the Buddha’s preach three times and
more (meaning is four times).

The Buddha teaches “opening the near and revealing the distant.” This term
describes a revelation made in the essential teaching of the Lotus Sutra. In this
chapter, Sakyamuni Buddha says:

“In all the worlds the heavenly and human beings and asura all believe that
the present Sakyamuni Buddha, after leaving the'palace of the Skyayas, seated
himself in the place of practiceno far from Sle city'of Gaya and there attained anuttra-
samyak-sambodhi. (This paragraphis “opening the near”).

But good men, it has been immeasurable, boundless, thousands, ten thousands,
millions of nayutas ofkalpassince] in fact alttained Buddhahood. (This paragraph is
“revealing the distant.”) ]

This revelation in ghe “Life Span” chaZIL)tQ'r of the Buddha'’s original attainment
of enlightenment in the remeote past is called “epening the near and revealing the
distant in expanded form.” ’ .

In the “Distinctions in Benefits” (sevent@en) chapter, Sakyamuni Buddha said
to Maitreya that those, who had heard the preaching of Sakyamuni Buddha’s life span
having lasted such a very long numher of ]fa]pé..gﬁn the preceding “Life Span” chapter,
received benefit of different, klnds ,dccording to thelr gt,ates of life. This benefit is
distinguished into twelve dlfferent levels. That i_—‘ﬁ'He reason why this chapter is called
“Distinctions in Benefit.” That’ié;thisichapter dé‘sc';fibe"s‘the benefit that occurs to

those who understand the importance of the long duration of the B‘vugldha’s life span,

and it is able to sayfh?this chapter describes the benefit of awéképing to the eternity
of life.

The revelationsection of the Lotus Sutra finishes at the passage meaning that
Maitreya said “that is definitely true” in the verse form (regarded as the first half of
this chapter). When the entire Lotus Sutra is analyzed aécording to thé three sections
known as preparationyrevelation, and-transmission, the teaching of revelation
constitutes the main part, beginning with the “Expedient Means” (second) chapter and
ending at this passage, the'versesby: Maitraya) of this ‘Distingtions in/Benefits”
(seventeen chapter).

In addition, preparation section of the Lotus sutra is the Immeasurable
Meanings Sutra (regarded as the introductory teaching to the Lotus Sutra) and the
“Introduction” (first) chapter, and transmission section of it is from second half of
“Distinction in Benefit” (seventeen) chapter to the “Encouragements of the Bodhisattva
Universal Worthy” (twenty-eight) chapter and the Universal Worthy Sutra (regarded

as an epilogue to the Lotus Sutra.)
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In this latter half of the chapter too, Sakyamuni Buddha expounds Maitreya
the benefit of four stage of faith for those who embrace the Lotus Sutra during
Sakyamuni Buddha’s life time, and of five stages of practice for believers the sutra
after Sakyamuni Buddha.

The “Benefits of Responding with Joy” (nineteen) chapter explains the first of
the five stages of practice, i.e., rejoicing on hearing the Lotus Sutra. This chapter
begins with Maitreya's question to Sakyamuni Buddha. To reply, the Sakyamuni
Buddha relates the principle of continual propagation to the fiftieth person. The
Buddha says, a person responds with joy ug})n hearing the Lotus Sutra after
Sakyamuni death and preaches it.tea second person, who in turn preaches it to a third
and so on, until a fiftieth persen'hears the sutra. The Buddha explains that the benefit
this fifties person receives byejoicing upon‘ulhearing the sutra is immeasurable, all the
more so is that obtainediby thefirst to hear llt

, F-

Bodhisatta Bhaishajyaraja (Medicine King):

In “The Teacher of'the Law” (ten) cha}clit(erj;Sakyamuni Buddha addressed
Bodhisattva Medicine King, and through him th_e eighty thousand bodhisattva.
Bodhisattva Medicine King was in htt'endance_'dﬂfthéz great Assembly of the Lotus
Sutra of Wonderful Law since the “ipﬁyoductioﬁ.’}(fj‘rst) chapter. The teachings indicate

the characteristic of the bodhisattvain the Lotus Sutra. They are as follows:

el

- o E ; i b . .
“If (after the thiis-Come One has passed into extinction) there

are persons Who embrace, read recite, expound and copy tﬁé Totus

Sutra of the ‘Wonderful Law, even only one verisér,iainid lookiqpon this
sutra with thé same reverence as they would the Buddha,w'presenting
various offering of flowers, ...... and pressing their palmstogether in
reverence, then, Medicine King, you shouldsunder stand that such
persons have already offered ‘alms to a hundred thousand million
Buddhas'and in*the place of the'Buddhas'have fulfilled their great vow,
and because they take pity on living beings they have been born in this
human world.”

“Because these persong (who read and reéite the Lotus Sutra)
delight in expounding the Law. And if one listens to them for even a
moment, he will immediately attain the ultimate anuttara-samyak-
sambodhi.

“Medicine King, if someone should ask what living beings will
be able to attain Buddha- hood in a latter-day existence, then you

should show him that all these people in a latter-day existence are
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certain to attain Buddhahood. Why? Because if good men and good
women embrace, read, recite, expound and copy the Lotus Sutra, even
one phrase of it, offer various kinds of alms to the sutra, ...... and press
their palms together in reverence, then these person will be looked up
to and honored by all the world. Alms will be offered to them such as
would be offered to the Thus Come One.”

“You should understand that these persons are great
bodhisattvas who have succeeded in attaining anuttara-samyaku-
sambodhi. Pitying living beings, thej havevowedto be born among
them where they may broadly expound and make distinctions regarding
the Lotus Sutra of the Wonderful Law.”

“Medicine King;) vou should u,nderstand that these persons
voluntarily relinguish the reward dué them for their pure deeds and, in
the time after I haye passed inte extif.l;cb'ipn, because they pity living
beings, they are borniin this evil. world so they may broadly expound thi

1 o4

sutra.” . :ﬂ
“And if ghe ligtens to them for even a moment, he will
immediately attain the ultimate anutti’é samyaku-sambodhi.”

“If one of thege good man or goog} women in the time after I
have passed into extlnctlon 15 able to secr_e‘gl;i' expound th Lotus Sutra to
one person, even one phrase ofit, then y—(Bthlsattva Medicine King)
should know that he orshe’is the envoy of the Thus Come One He has

been dlspa_tc}led by the Thus Come One and carries out th<_é Thus Come

One’s work. And how much more so those who in the midsiio_f the great
assembly broddly expound the sutra for others!” =

“Medieine King, if there should be an evil person*who, his mind
destitute of goodness; should for the space of a kalpa appear in the
presence of the Buddha'and constantly‘curse and'revile the Buddha,
that person’s offence'would'still'be ' rather light."But-if there were-a
person who spoke only one evil word to curse or defame the lay persons
0r monksor nihsswhoitead and récite the Lotus'Sutra, then his offerice
would be very grave”

“At that the Buddha spoke once more to the bodhisattva and
mahasattva Medicine King, saying: “the sutras I have preached number
immeasurable thousand, ten thousands, millions. Among the sutra I
have preached, now preach, and will preach, this Lotus Sutra is the
most difficult believe and the most difficult to understand. Medicine

King, this sutra ...... And since hatred and jealousy toward this sutra
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abound even when the Thus Come One is in the world, How much more
will this be so after his passing?”

“Medicine King, if there are good men and good women who,
after the Thus Come One has entered extinction, wish to expound this
Lotus Sutra for the four kinds of believers, how should they expound it?
These good men and good women should enter the Thus come One’s
room, put on the Thus Come One’s robe, sit in.the Thus Come One’s
seat, and then for the sake of the four kinds of believers broadly
expound this sutra.” 2

“The ‘Thus Come One’s room’ is the state of mind that shows
great pity and compassion .toward all living beings. The “Thus Come

One’s robe’ is.the mindthat 1s gentle“land sobering. The “Thus Come

One’s seat’ is thelemptiness of all phelnomena.”
” 4

Bodhisattvas of the Earth -

An innumerable host of bodhisattvas é'}net'ge from beneath the earth and to
whom Sakyamuni Buddha entrusts the propagation of the Mystic law, or the essence
of the Lotus Sutra, in the Latter Day of the Law. They are described in the “Emerging
from the Earth” (fifteen) chapter of the Lotus S,;l__t'ra. In this chapter countless
bodhisattvas from other worlds ask for permlssmn to ',propagate the sutra in the saha
world after the Buddha’s death, but Sakyamumﬁfﬁses saying that bodhisattvas who
will carry out that task already exist ifr the sabaonrl-d ‘At this point the earth and
splits open, and frprr}‘ within it emerge a host of bodhisattvas equal i number to the

sands of sixty thousind Ganges River, each with his own retinue (ﬁi followers. Their

bodies are golden andthey posses the thirty-two features that chiaracterize a Buddha.
They are led by four bedhisattvas—Superior Practices, Boundless*Practices, Pure
Practices, Firmly Established Practices—and Superior Practices is the leaders of them
all. In the ‘Supérnatural Powers? (twenty-first)-echapter, Shakyaniuni transfers the
essence of the'Lotus Sutra to'the Bodhisattvas of the Earth; entrusting them with the
mission of propagating it after his death, specifically, in the Latter Day of the Law.

Never Disparaging (Sadaparibhuta)

The bodhisattvais described in the “Never Disparaging” (twentieth) chapter of
the Sutra. He lived after the death of a Buddha named Awesome Sound King, in the
Middle Day of that Buddha’s teachings. Buddhism was then in decline. This
bodhisattva deeply respected every one, and his practice consisted of addressing all he

met in the following manner: “I have profound reverence for you, I would never dare
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treat you with disparagement or arrogance. Why? Because you are all practicing the
bodhisattva way and are certain to attain Buddhahood.”

The sutra describes his practice as follows: This monk did not devote his time
to reading or reciting the scriptures, but simply went about bowing to people.”
Although people ridiculed him and attacked him with staves and stones, he regarded
all people with utmost respect because of their innate potential to become Buddhas.
Therefore he was dubbed Never Disparaging. Towardithe end of his life he heard the
Lotus Sutra that had been preached by the Buddha Awesome Sound ling, and
embraced it fully. As a result, he purified h_i? six senseorgans and extended his life
span by “two hundred ten thousandmillion nayutasof years,” preaching the Lotus
Sutra to countless millions of people. Those people who had slandered Bodhisattva
Never Disparaging now followed him and to;l)k faith in the sutra, but due to their past
offences of harboring anger and grudges aga%nst him, for two hundred million kalpas
the never encountered a Buddha, heard of th'(i Eaw, or saw the community of monks.
They languished in the'hell of incessant.suffering for one thousand kalpas. Eventually,
however, after they had finished expiating thej'r offenses, they once more encountered
Never Disparaging whe instructed themiin supreme enlightenment.

In the “Never Disparaging”™ chapter, Sakyam-unl identifies Bodhisattva Never
Disparaging as himself in a previous lifetime. ' _;':.-_‘

Nichiren Great Sage (1222 1282, Japan) stab(}é;' “the heart of the practice of the
Lotus Sutra is found in the Never Disparaging” —’ﬂ?pter What does Bodhisattva Never
Disparaging’s profound respect for people s1gn1fyf? The purpose of the appearance in

this world of Sakyamum Buddha, the lord teachings, hes in hlS behav1or as a human

being.” L 4 u

According to Mahayana tradition, the bodhisattvas maké four universal vows:
They are (1) to save innumerable living beings, (2) to eradicate cotintless conducts
earthly desires, (3) to master.immeasurable Buddhist teachings, and (4) to attain
supreme enlightenment. Thelideal of the bodhisattvas is to seek enhghtenment both
for self and others,even postponing one’s entry mnto nirvana in order to lead others to
that goal. Bodhisattvas find satisfaction in devoting themselves to relieving the
suffering of'othersiandileading themito happiness, evenifit Costs thém their life. The

predominant ¢haractetistic of a bodhisattva, therefore, islcompassion.

Comparison and Comment
The objects of a comparison are Sakyamuni bodhisatta in this life in the Sutta
Nipata, and Bodhisattvas of the Earth and Never Disparaging (Sadapari-bhuta) in the

Lotus Sutra who appear only in the Lotus Sutra.
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The reasons why bodhisattvas of the Earth and Never Disparaging are selected
in very many bodhisattvas are that, both of two kind bodisattvas appear only in the
Lotus Sutra, moreover, Bodhisattvas of the Earth take the most important and central
figures in the sutra, and Never Disparaging is the model in practice for all

bodhisattva.

First comparison is similar points.

Similar point (1):—

Both Sakyamuni bodhisatta and Bo_cj]]ulsa ttvasoefthe Earth of physical figures
in form and behavior are noble, splendid and dazzling.

(1)-A Sakyamuni bodhisatiaand Bodhisattvas of the Earth has been
bodhisattva for three.asamkhyeyas and one‘ulhundred great kalpas, in Pali Buddhism,
four asamkhyeyas and one hundred thousanh kalpas since Dipamkara had predicted
Sakyamuni (Learned Youth, name at that tin'ge);would become a Buddha in the future.
From his birth in this world,hisform and behavior was extraordinary.

Sakyamuni bodhigattva has already bgﬁn bodhisattva at the time of birth,
because he was already bodhisattva in the previous life.

The verses from #1686 to # 696 of L.ll_. Nalaka axe lavish of praise on the

bodhisatta just born in the world. . J':-'_. '

——The young prince, [who was]-like burﬁiﬁg‘_ébld burnished by a very skilful
[smith] in the very mouth of the furnace resplendént with glory, with perfect colour. /
The young prince blazing like fire, purlfled like the Tord of stars gomg in the sky, like

the gleaming sun‘_rel_eased from clouds in autumn. /like a golden an_ament on a pale

red blanket, and thé%vhite umbrella being carried above his heacilw.,‘rn?L

A passage in the scriptures indicated on young Sakyamuni in which, after
entering the religiouslife and attaining enlightenment, he looks back on his early
years and says, ‘Although brought up in wealth,{I was by nature very sensitive, and it
caused me to wonder why, when all men are destined to suffer old age, sickness, and
death, and none can escape these things, they yet look upon the old age, sickness,
and death of other men with fear, loathing, and scorn. This is not right, I thought, and
at that time all the joy of youthsand the pride and courage I felt in-my‘own‘good health
deserted me.’ The problems'of the old age, sickness, and death arethe key questions
and the fundamental matters in people’s life. Since young, he pondered it.

Regarding his physical appearance, he was described in later times as being
endowed with ‘thirty-two distinguishing features and eighty physical characteristics.’
The thirty-two distinguishing features include very long fingers, arms that reach to

the knees, and other abnormal characteristics that, if he actually possessed them,
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would have made him some kind of monster. However, we don’t need take such
descriptions literally. Brahmanism, the dominant religion in India in Sakyamuni’s
time, contains a similar concept of thirty-two unusual features that distinguish the
Chakravarti-raja(Wheel-turning King) the ideal ruler. It is probable that disciples of
Sakyamuni, in their desire of exalt their great master and indicate what a perfect
person he was, simply borrowed the thirty-two distinguishing physical features from
Brahmanism and applied them to the Buddha.

(1)-B The bodhisattvas of the Earth appear atthe start of the “Emerging from
the Earth” (fifteenth) chapterof the Lotus Erutra. Until-here, from “the Teacher of the
Law” (tenth) chapter through the “peaceful Practices” (fourteenth) chapter, main
theme of the sutra has been the'question of whom Sakyamuni entrust with the task of
propagating the teaching after'hisideath. In‘ulthe “Encouraging Devotion” (thirteenth)
chapter, the bodhisattvas, Medicine King an,h so on, vow to spread the teaching in the
saha world. ?L 4

Then, at the beginning of the “Emerging from the Earth” chapter, the
Bodhisattvas Medicine King and o on, vow a%lairf.lto spread the Mystic Law in the
saha world after Sakyamuni’s passing. Sakya-m_uni’s first statement is “Leave off, good
men.” He tells them: “Thege is no need for you _’c’b’a-br'(’)'tect this sutra.” He then says:
“Why? Because in this saha world of mitie ther’é ﬁre bodhisattvas...who are as
numerous as the sands of sixty thousand Ganges,: N g‘xt the earth trembles and splits
open and countless bodhisattvas of theearth com-—eﬁ)rth They are described as “golden
in hue, with the th1rty two feattres-and an 1mméasura'b“le brlghtness ” The sutra

explains how noble the bodhisattvas of the Earth are:

Firm in the power of will and concentration, / with c constant d111gence seeking
wisdom,/they expound various wonderful doctrines / and their mlnds are without fear.

“Skillfully learning the bodhisattva way, / unsoiled by worldly things / like the
Lotus flower in the water.”

Theysare clever at difficult questions andsanswers,/ their mindsknow no fear. /
They have firmly cultivateda persevering minds, / upright«in dignity'and virtue.

The first thing ‘the Bodhisattvas of the Earth’ do is bow to the two Buddhas,
Sakyamuni‘andMany Treasures, who aré séated within thetreastiré tower: Then they
go around to the innumerable Buddhs gathered from thelworlds in.the ten directions
andpraise them in various ways. Sakyamuni’s disciples who have been at the
assembly of the Lotus Sutra all along are quite surprised by this exchange.

Bodhisattva Maitreya asks Sakyamuni Buddha:

Immeasurable thousands, ten thousands, millions, / a great host of bodhi1-

sattvas | such as was never seen in the past —/ I beg the most honored of two-legged
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beings to explain / where they have come from, / what causes and conditions bring
them together!

This is the famous question of Maitreya that prompts Sakyamuni to expound
the ‘life Span’ (sixteenth) chapter. Maitreya's question raises an important issue not
resolved in the theoretical teaching (first half) of the Lotus Sutra. Even though they
understand that all people possess the Buddha nature and have received specific
prophecies that they will attain enlightenment in the future, this alone is insufficient.
Maitreya knew of Sakyamuni’s practice in his previous lives. He wondered the
appearance of countless Bodhisattvas of thip Earth:

Truth to say, The Bodhisattvas of the Earth has been bodhisattvas ever since
the long distant time. Sakyamuni Buddha said in the chapter, “Ever since the long
distant past / I have been teaghing and conv&arting this multitude.

The description of the chapter explairlls that since Sakyamuni in fact attained
Buddhahood immeasurable, boundless hundLre'ds, thousands, ten thousands, million
of nayuta of kalpas.” In substance it seems that sakyamuni Buddha is trying to
describe an infinite period. He is trying to exgreés the idea of the eternal.

Bodhisattvas ofithe Harth, who Sakyamum Buddha have been teaching and
converting ever since the long time past, were _descrl-'bed as golden in hue, with the
thirty-two features and an immeasurable brig}i';c_ffess (As to thirty-two features, it is as
the explanation mentioned in Sakyamum bodbzs;zt_f_ta ',above )

The chapter explains that Bodhisattvas Ef—'fHe Earth are in high-minded
manner. Repeatmg a verse of the- chapter — 'a -

‘Already for a ‘long time they have practiced the Buddha Way /ldwelling in

transcendental powers and the powers and the power of §v1sd0m [ skallfully learning
the bodhisattva way, Unsoiled by worldly things / like the Lotus ﬂower in the water’.

Here, the Lotus flower’s simile that lotus flower blossoms#rom muddy water
and the flowers are not stained by the muddy water. Therefore, the lotus represents

purity. It means that Bodhisattvas of the Earth-are pure.

Similar point (2):—

Both Sakyamuni bodhisattaand Bodhisattvas of thelEarthlareexceédingly

noble in compassion torall people.

(2)-A Concerning the mind of youth Sakyamuni, it was no doubt the fate of his
own people that weighed most heavily on his mind. His keen sensibility and devotion
to justice must have kept him pondering some way to lead people to safety. He was
given to meditation and introspection, and this was because he was deeply concerned
about the future role of leader that he was destined play. The youthful Sakyamuni

can best be described as a humanist and seeker after truth.
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For Sakyamuni himself, the daily living, no matter how glittering and sump-
tuous, could not dispel the questions of old age, sickness, and death, the root of
various distress to all people. His mind, even in his youth, was overflowing with
affection to people. What was Sakyamuni’s deep desire? His desire described in the

verse of [1. 1.8. Loving-kindness of Sutta Nipatais ‘Let all creatures indeed be happy

[and] secure; let happy-minded.

(2)-B As to the Bodhisattva of the Earth,after thebow to all Buddhas,
representing all the Bodhisattvas of the Ej,rth, thefour leaders began conversing
with Sakyamuni about the great-objective of leading all people to enlightenment.

In the ‘Supernatural Powess of the Thus Come One’ (twentieth) chapter of the

Lotus Sutra, the Buddha entrtists the Bodhisattvas of the Earth to spread the Law for
all people’s happiness at the sahaworld in t}Jie Latter Day:.

This is called the géremony of tr"ansm'iLsé'i'on. To live at the saha world requires
tremendous forbearance; it is a place where one must steadfastly persevere. It is a
land inhabited with people of poox céfJac‘ity, p:%ppfé who cannot accept something true
at face value. Instead, they are inclined to persecute those of justice. To put up with
such persecution and insult, persis’f in spreadi_ﬁig:'ichg Law call for endurance.

As to the Bodhisattva Neverf,ﬁisparagii-;g:"h(_% 1s the exemplar for practice of

endurance. (The explanation given below) aesd

Similar point (3):— = = o B
Both Sakyamum bodhisattva and Never Dlsparagmg (alsd’ Bodhlsattvas of the

Earth), no matter how difficult and in the face of abuse, accomphsh fheir purpose.
(3)-A According to scriptural accounts Sakyamuni, after his meeting with King
Bimbisara at the foot of Mount Pandava, selected two hermit-sages from among the
large number of ascetics'inithe area and began his/religious practices under them
named Alara Kalama and Uddaka Ramaputta. Alara Kalama wassaid to have
reached the stage known as “the place where nothing exists” through meditation,
while Uddaka Ramaputta had attained the realm known.as “the place wheresthere is
neither thoughtnor no thought:” Itas quite natural that Sakyamuni, who had set out
to solve the great problems posed by human sickness, suffering, and‘death, 'should
have been attracted to the hermits and their methods of yogic meditation. But
Sakyamuni practiced himself this meditation, and realized at once that these states of
samadhi were not his ultimate goal. It is recorded in the sutra that Sakyamuni
astonished his teacher Alara Kalama by the rapidity with which he attained the realm

“where nothing exists.” Much the same thing happened, when Sakyamuni went to
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study under the hermit Uddaka Ramaputta. Sakyamuni very soon reached the same
level of samadhi as his teacher.

Realizing that such methods would not lead him to the goal he was striving for,
however, he abandoned them and turned to the practice of various austerities.
According to some accounts he pursued this type of life for six years. He conducted
these practices in a forest near the village of Sena to have been situated on the
Nairanjana, a tributary stream of the Ganges.

The term for tapa, austerity literally mean ‘heat.’ This word referred original-ly
to a practice in which one sat or stood nakeji in the heatof the burning sun until one’s
flesh was scorched and seared. As.stated earlier, the body was believed to be defiled
while the spirit was basically pure,sand it was therefore only one had subjected the
flesh to mortification.that thespizit could an:cain the kind of peace that represented
final emancipation. Such'austerities, therefoke, were regarded as an important method
to be used in the search fog'enlightenment, aiidf,it was traditionally believed that any
person who had his family and entered the religious life must necessarily at some
point devote himself to sueh practice-before h%lcofﬂd hope to reach the heart of the
ultimate truth. id

Sakyamuni, in order to attain the enlig_'ﬁﬁénfr'lent that he could not find through
yoga meditation, felt he had ne alternative to d,gfoting himself to the practice of
austerities. No man can step out; of s own age, and .S,akyamum like others of his

time, believed that unless he tasted the pain anHZETterness of such practices, there
J N

was no hope of true spiritual advaticetent. 'a d

The kind of _phfﬂosophy or wisdom that allows one to become}h-a_leader of the

masses or that com{fiands the attention of an entire agéiig never b};_lq_n from practice
that are simple and éasy. Sakyamuni too, it is believable, thoughf that only by
undergoing the experience of suffering involved in such disciplines and by confronting
them face to face could ke achieve any unique discovery of his own.

Even,the modern time accustomed to thesscientific'spirit, which has a strong
tendency to apply objeetive standards-ef measurement ‘andsto view things from the
outside, the search for true enlightenment in most cases can only be achieved by the
process of direct; firsthand experience. [The scriptures récord that/thosé arotinid Kim
were astonished by the severity of the practices that he undertook,.and at one point
even believed that he had died as a result.

In this later years, when he was recalling this periods of his life, he is quoted in
one of the texts as saying that no Brahman or sharamana ascetic past, present, or
future, had ever undergone or would ever undergo the kind of severe self-torture that

he had endured, although he had not been able thereby to gain enlightenment.
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The note of self-assurance in this statement is important, for it indicates that
he was convinced that he had entered into these ascetic practices determinedly and
wholeheartedly and had persisted until he had penetrated into the very essence of
such practice. When, not to attain the goal that he sought, he later abandoned such
practices, he did so not out of frustration or a failure of willpower that led him to give
up along the way, but only after he had grasped the quintessence of asceticism and
found it of no use to him.

Though the five bhikkhus had earlier been convinged that Sakyamuni would
surely attain enlightenment through the pllz}ctice of austerities, they lost all faith in
him when he abandoned such practices and, declaring that Sakyamuni had “grown
luxurious in his ways and givem'upsthe struggle,” left him in disgust. This anecdote
serves to illustrate the'degreeito which ascetzic practices were respected among people
devoting themselves to the religious life, andL the great courage that Sakyamuni
bodhisatta displayed in giying them up! But, Tgo'$sessing unwavering conviction and
confidence, he ignored.the ageusations and slanders of those about him and proceeded
calmly on his way to ward the Great. Awakem?g

This is an important point, for it indicates that enlightenment in Buddhism is
attained only by those passionate seekers who have gone through the most severe

ordeals. sid Jf—'..

Sakyamuni studied yoga, especially the art ,l_')_f;g'j,editation under two teachers,
but after mastering their technlques he left then?Then after practicing the most
severe mortlflcatlons of the flesh-he gave up thoée practices as well and went his own

way in the quest for supreme wisdom. These two acts of rejection zalre,lmportant, for

they clearly indicatg-fhat Buddhism is not a teaching that édvocaféguand idealistic
philosophy. It is a religion that is based upon the assumption tha;c fundamental truths
can be explained in a’'¢ommonsensical manner to each and everj=individual. It is the
religion of the so-called Middle Way.

In the Dhamma-chaka:pavattati Sutta, Sakyamunirejécts both aseceticism and
hedonism as onersided-extremes. In the scripture,Sakyamuni saysi—

“There is a middle way, O Bhikkhus, discovered by the Tathagata, which avoid

these two extrem©cs. [t bringsclear vision and ingighty it makes forwisdomand leads

to tranquility, awakening, enlightenment, and Nirvana...”

(3)-B According to ‘the Bodhisattva Never Disparaging’ (twentieth) chapter, a
bodhisattva monk, named Never Disparaging, deeply respected everyone, and his
practice consisted of addressing all he met in the following manner: Describing his
address (the text as above) in today’s standard, it means: “You can definitely become

happy by cultivating the world of Buddhahood within your own lives.” Although people
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ridiculed him and attacked him with staves and stones, he regarded all people with
utmost respect. Even when arrogant people derided him and struck with sticks, tiles
and rocks, he was not the least take aback. No matter how he might be mocked,
without becoming angry he would simply repeat, “You will surely become a Buddha.”

This is the practice of forbearance. He continues struggling through all, hav-
ing determined that this is how will live regardless of other people’s reaction.

As a result, when the time of his death has come, he heard up in the sky the
Lotus Sutra that had previously been preached by the Buddha Awesome Sound King,
he accepted and uphold them all. He gaine(_lj the purification of the six sense organs,
and his life span was increased. As-a result, those around him come to view him in a
new light. The wretched persomwhem everyone had laughed at becomes splendid and
dignified. When heaxing his preaching;, theyulall took faith in him and willingly became
his followers. He went about widely preachilng the Lotus Sutra for people.

Never Disparaging; lifetime after lifeﬁLm,e, continues to serve various Buddhas
and dauntlessly strives'to widely propagate the Lotus Sutra. And finally he becomes a
Buddha. When Sakyamuni reached this pomt jn his discourse, he suddenly declares,
“In fact, Never disparaging was none other than I myself!”

When one propagates the Buddhism, the spirit of Never Disparaging is very
important, no matter what kind of adversity lié.s_,;ﬁthead.

In addition, according to the “Emerging from the Earth (fifteenth) chapter, as a
characteristic of Bodhisattvas of the Farth, it is e*pressed “They have firmly culti-
vated a persevering mind, upright in dignity an&'\"r-l'i'tﬂé. In the “Supernatural Powers
of the Thus Come .O{ie” (twenty-first) chapter, Sakyamuni Buddhz}h’ tl.ransfers the
essence of the sutr_a‘-tO the Bodhisattvas of the Earth in the Latterj)_ay of the Law.

In the “Entrustient” (twenty-second) chapter, Sakyamurii Buddha makes a
‘general transfer’ of the Lotus Sutra to all the bodhisattvas. The-bodhisattvas
Manjushri, Universal Worthy, Perceiver of the World’s Sound, and Medicine King and
so on, whocalled bodhisattvas of the'theoreticalteaching, are'said tolappear in the
Former Day and'Middle Day'of the Law and spread provisional Mahayana or the
theoretical of the Lotus Sutra.

The second comparison/is different point.

The practices of Sakyamuni bodhisattva are meditation and insight to find a
solution to the problem of human suffering, birth, aging, sickness, and death. In
adding to them, the other is mendicancy (pindacara).

In old India, members of the upper class, appear to have divided their life into
four distinct periods: (1) the period of brahmacharin, or studenthood began at the age

of seven or eight; (2) the period of grihastha, or family life when one returns to one’s
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family, marries, raise his family and takes an active part in society as the head of
family for some thirty years, from age of twenty to the age of fifty; (3) the period of
vanaprastha, or life in the forest, attaining full philosophical maturity; (4) the period
of sannyarin, or seclusion and wandering. After completed asceticism and religious
practice, he emerged from the forest and spent the last period of life wandering about
from place to place in penniless state, depending upon alms for a livelihood.

However, he actually left home at a earlieg'age than was prescribed by
convention, an indication of how intense was his desire to.set out in search of the
truth. His entry upon the religious life was jpotivated by'much deeper impulses than
those that governed the ordinary fellower convention.

After his religious praetice.two sages and all the most severe austerities,
Sakyamuni seated himself and detexmined tlo win enlightenment. It was said to have
achieved enlightenmentonly after'he had ovLarcome the power of the demon leader and
his army of followers. Thege parts dealing witP#Mara seemed to be the actual state of
mind of Sakyamuni. After defeating Maza, Sakyamuni attained enlightenment. Mara
at times appeared to Sakyamuni after the latéyr had attained enlightenment. When
Sakyamuni was considering whether he should-preach this new truth to the world. At
that point Mara appeared,fo agsail hini with doubts. [n the end the deity Brahma
pleaded with Sakyamuni to preach the Dbamn'zl.@tfggr the sake of mankind, and
Sakyamuni gave his assent.All of them went on':m; sgil].{yamuni ‘s mind. His practice

was his struggle in his mind. —

e -

The practice (of the Bodhisattva Never Disparaging is ‘bowi‘ng‘to people’. He did

not devote his time to reading or reciting tiéié(::;iprturés, but simI‘)IS% went about bowing

people, And if he happened to see any of the four believers, he would purposely go to
where they were, bow-to them and speak words of praise, saying;*I would never dare
disparage you, because yousare all certain to attainr Buddhahood!”

Ambong the four kinds of believers'theré were those who gave way.to anger,
and they spoke ill of him and'to anger=Many years passed-in this way, during which
this monk was constantly subjected to eurse and abuse. He did not give way to anger,
butiedch time spoke the samewordsy You areCertainite attain Buddhahoeod ™ Some
among the group would take sticks ofwoodor tiles and stones and best and pelt him.
But'even as he ran away and took up his stance at a distance, he continued to call out
same words in a loud voice. He is a dauntless practitioner. Life time after life time, he
continues to serve various Buddhas and dauntlessly strives to widely propagate the
Lotus Sutra. And finally he becomes a Buddha. Sakyamuni declares, “In fact he was

none other than I myself! ... In the presence of those earlier Buddhas I accepted,
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upheld, read, and recited this sutra and preached it for others, I was able quickly to
attain anuttara-samyak-sambodhi”

All living beings have the Buddha nature, the world of Buddhahood. It is this
world of Buddhahood that Never Disparaging reveres. The twenty-eight-chapter Lotus
Sutra does not explicitly state that all people have the Buddha nature, but this is
without doubt what it affirms. The Lotus eaches that all people are noble
children of the Buddha, that they are equal as énitics of the world of Buddhahood.

ﬂummmwmm
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CHAPTER IV
THE CONCEPT OF ONE VEHICLE

In one religion, it is usually stated that there must be one single way to

Sutra.

ol _ ; :
Vehicle” or “eka-yana” is i ing-u 88" (Mahasatipatthana-
suttanta), the Dialogue he Budd : 2 (the 14 22). This sutta was
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Mindfulness.”
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purification of beings, to passing for beyond grief and lamentation, to

the dying out of ill and misery, to the attainment of right method, to the
realization of Nirvana, is that of the Four-fold Setting-up of Starting.”

The Four fold Setting up of Starting are contemplation of the “body” (kaya), to

be mindful that it is impurity; contemplation of “feeling” (vedana), to be mindful that is
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suffering; contemplation of the thought (the expression of the text)-here meaning
“mind” (citta), to be mindful that it is impermanent; contemplation of ideas (the
expression of the text here meaning “phenomena”) (dhamma), to be mindful that it is
that they are devoid of self. The doctrine here expounded is the most important after
that of the Aryan Path. This is the oldest authoritative statement of the doctrine, and
is still in frequent and popular use among for the Buddhist who holds fast to the
ancient faith.

In the Kindred Sayings on the Stations of Mindfulness, (The book called
Mahavagga) of Samyutta-nikaya, the follovz}ng 1s noteworthy.

The Exalted onessaid:

‘This,.monks, is'the'sole way ‘geka yvano) that leads to the
purification of heings, t6 the utter paésing beyond sorrow and grief, to
the description of woe and lamentatidILl,ftgo the winning of the Method, to
realizing Nibbaha, tolwiti the four stations of mindfulness (cattaro
satipattana).’ o I:;I o

“Fka-yana’ is tranglated toleading to t_}ié-'orfé goal, direct way, or leading to the
goal as the one & only way (Magga). In the stai:;gé- 15 of the “T'reasure- store
Discourse” (Md]]]kbandasuttama) the one goalis _c_legqubed as “buddha-bhumi” (the
plane of enlightenment). The purpose of this suﬁE—s showing its means (vidhana) to
the success (excellence sampattns=-: 'a o

The source of this suttais described as followmgs

At Savatthi, 1t seems, there was a certain land-owner rich in
much moneyand property. He lived the household life in-faith and
confidence uncognizant. One day he gavesan almsgiving to the
community of Bhikkus headed by the Enlightened Oneé. It 'so hdppened
that occasion the king was in'meed 'of money, so'hessent a man, teilling
him ‘Go and fetch the land-owner named so-and-so’. The man went to
the land:6wnet and'told him‘Householder, the king summons you’./The
land owner was actually serving thesCommunity of Bhikkhsheaded by
the Enlightened One, his mind being graced by the special qualities of
faith and so on. He replied ‘Go now, good man, I shall come later. Just
now I am engaged in laying up a treasure (nidhi)’. Then, when the

Blessed One had eaten and had shown that he had had enough, he

3 This passage is the part of the conclusion for (i) Ambapali of Chapter 1. Ambapali.
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uttered these stanzas, namely ‘A man lays by a treasure store’, as a
blessing in order to show to the land-owner how that same excellence in

merit is in the ultimate sense a treasure store.4

A treasure store, according to “The Illustrator of Ultimate Meaning”
(Paramatthajotika) is of four kinds, namely, (1) a fixture (fixed property---any bullion,
of gold [stored away] underground or in attics, or anyfield or land, anything else of the
sort any [alternation of] posture), (2) the ambulant (movable property---bondswomen
and bondsmen, elephant, cattle, horse an(,i_.r mares, fowdsrand pigs, or anything else of
the sort that is associated with [alternation of] the postures), (3) a pseudo-limb (any
sphere of work, sphere of craftgbranch of science, ample learning [erudition] or
anything else of the sert acquired, by, t]t'ainilrl.:g,r and bound up with one’s own selfhood if
it were a limb: this is a_treasure store as a péeudo-limb), (4) a follower (merit
consisting in giving, consistingvirtue, uconsistLin'g in maintenance [of concentration and
insight] in being, hearing the True Ideas, and eonsisting in teaching the True idea, or
any other merit of the sort gives desirable fruli:r‘ here and there as 1f it had followed
one). , i

The Blessed One said in ‘Stanza 5 seco_x'l'&-ha‘l'f’ , “¥Yada punnakkhayo hoti
sabbam etam vinassati’ (And when hisinerit 1s| consumed, / The whole will vanish
utterly”, showing the one and onlyreason which'f1s_'_t.§)',éJ root of all those aforesaid
reasons, namely, exhaustion of n;erit.) In ‘the’IHgTS‘E;ator of Ultimate Meaning’ of
‘Stanza 6, ‘the Blesvsed One hav“estaféd, the kirgdﬂﬁf‘tiéa'sure store recognized in the

world, which, although laid by with such and such intension, yet falls to serve as

intended and is in’ V‘é'rious ways inseparable from the idea of vanisj}jng away. The
blessed one, now, showed that excellence of merit as a treasure stbre in the ultimate
sense, in order to show which he began this Treasure-Store Dis¢etirse when giving the
landowner His blessing.

From, above, it1s/ séen that the coneept 'of ‘one vehicle ‘givenan the Pali Canon
consists of two main meanings. The first one'is: one vehiclesas the final aim in one’s
life. It is enlightenment. The second one is: one vehicle as the means to that end. It is

theypracticeof mindfulhess:

The'Concept of One Vehicle in the Lotus Sutra
The Buddha’s teaching is compared to a vehicle (yana)that carries one to a
particular state of enlightenment. In accordance with people’s capacities, the voice-

hearer vehicle (savaka-yana) leads one to the state of arahant; cause-awaken one

4 This passage is the explanation of the background for the “Treasure-Store Discourse”.
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vehicle or self-awakened one (paccekabuddha-yana) leads one to the state of
paccekabuddha; and the bodhisatta vehicle (bodhisatta-yana), after many kalpas of
practice leads one to Buddhahood. The voice-hearer vehicle (savaka—yana) and the
cause awakened one vehicle (paccekabuddha-yana) are together termed the two
vehicle, and with the addition of the bodhisatta vehicle (bodhisatta-yana) the three
vehicles.

The Flower garland Sutra and other Mahayana suttas teach that the Buddha’s
teaching leads all people including the voice-hearer and self awakened one to one
vehicle (eka-yana) of Buddhahood, and espi?ially the Letus Sutra places the greatest
emphasis on it. The Lotus Sutra teaches that these three vehicles (¢-yana) are not
ends in themselves but means#6 lead people to the one vehicle (eka-yana), which
unifies and refines the'three vehicle (ti-yanal) teachings. The “Expedient Means”
(second) chapter of the Liotus Sutva says thaé the Buddha employ only single vehicle to
preach the Law to living beings. [t also‘says f;}la.t the Buddha, utilizing the power of
expedient means, divide the one vehicle (ekayana) and preach as though it were three.
The chapter again says that thereis.only one I':iehi!cle in all the Buddha lands
throughout the universe, and the Buddha'’s sole purpose is to lead all being to
Buddhahood. The 7"7en-tai school called this tﬁe}-"réialacement of the three vehicles
with the one vehicle.” In'the Liotus sutra, the té;gf‘l_‘one vehicle (eka-yana) is
synonymous with the Buddha’s tiue teaching. = = _ ',:,

The passages in the “Expedient Means” ¢ha p“E,er of the Lotus Sutra say:

o
j = =

Il

“The- Buddhas, the World-Honored Ones, wish to op‘:er_l,‘the door

of Buddha _w‘fsdom to all living beings, to allow them to atta_ip purity.
That is why they appear in the world. They wish to show fhe Buddha
wisdom to living beings, and therefore they appear in thesworld. They
wish to cause living:beings to awaken to the Buddha wisdom, and
therefore they appéar in the world: They-wish to induce living bemngs to
enter the'path'eof Buddha wisdem, and therefore they appear in the
world. Shariputra, this is the one great reason for which the Buddhas
appeat in the Worldy”

The Buddha said to Shariputra, “The Buddhas, the Thus Come Ones, simply
reach and convert the bodhisattvas. All the things they do are all times done for this
one purpose. They simply wish to show the Buddha wisdom to living beings and
enlighten them to it.

“Shariputra, the Thus Come Ones have only a single Buddha

vehicle which they employ in order to preach the Law to living beings.



They do not have any other vehicle, a second one or a third one.
Shariputra, the Law preached by all the Buddhas of the ten directions
is the same as this.

Shariputra, the Buddhas of the past used countless numbers of
expedient means, various causes and conditions, and words of simile
and parable in order to expound the doctrines for the sake of living
beings. These doctrines are all for the sake of the Buddha vehicle. These
living beings, by listening to the doctrines/of.the Buddhas, are all
eventually able to attain wisdom embracing all.species.

Shariputra, when the Budd}-;;s of the future make their
appearance in the world; they too will use countless numbers of
expedient means, various gauses and conditions, and words of simile
and parable in order tofexpound the éoctrines for the sake of living
beings. These doctzineswill all be for"-l:_he sake of the Buddha vehicle.
And these living beings, by listening toithe doctrines of the Buddhas,
will all eventuallygbe able to attain w1éjiorh embracing all species.

Shariputra, the Buddhas the World Honored ones, who exist at
present in the countless hundreds, thousands, ten thousands, and
millions of Buddha lands in the ten dlrec_ﬁ.ons benefit and bring peace
and happiness to living belngs 1 large measu.f,e These Buddhas too use
countless numbers of expedlerﬂ means, V-a-I-‘lOUS causes and conditions,
and words o_f simile and 'pa'r'able n order" td-"éprund the docﬂtrines for

the sake of liii_ing beings. These doctrines are all for the sa‘ge of the one

Buddha Vehi;__g_ie. And these living beings, by listening to thg_(j‘octrines of
the Buddhas, are all eventually able to attain wisdom eml.jracing all
species. it i

Shariputra, these Buddhas simply teach and convert the
bodhasattvas. They'do it-because they wish to show the Buddha wisdom
to living beings=They do'it because they wish to use'the Buddha
wisdom to enlighten living beings. They do it because they wish to cause
living'beitigs to'enter the path of Buddha wisdom.

Shariputra, 1 to will now dothe same. I Know that living beings
have various desires, attachments that are deeply implanted in their
minds. Taking cognizance of this basic nature of theirs, I will therefore
use various causes and conditions, word of simile and parable, and the
power of expedient means and expound the Law for them. Shariputra, 1

do this so that all of them may attain the one Buddha vehicle and

wisdom embracing all species.

49
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Shariputra, in the worlds of the ten directions, there are not two
vehicles, much less three! Shariputra, the Buddha appears in evil
worlds of five impurities. These are the so-called impurity of the age,
impurity of desire, impurity of living beings, impurity of view, and
impurity of life span.

Shariputra, when the age is impure and the times are chaotic,
then the defilements of living beings are grave, they are greedy and
jealous and put down roots that are notigeodsBecause of this, the
Buddhas, utilizing the power of expzdient means;apply distinctions to

the one Buddha vehicle and preachras though it were three.”

From above, itis seensthatthe concellot of one vehicle as given in the Lotus
Sutra consists of two main meanings. First, J)ne vehicle as the essence of all teachings
of the Buddha. According o this meaning, is k}oes not matter the teachings of the
Buddha are given in the texts of Theravada oedMahayana school. All of them are the
teachings of the same Buddha: Their'essence 'if the same. It is the essence that leads
to enlightenment alikes Second, one vehicle asithe shared form of the different
practices adopted by the adherents of different Buddhist schools. According to this
meaning, the different ways of practicing the B,;l_ddha’s dharma are naturally given
when the teachings of the Buddha conte.to dlfferent l'ands—for example, to Thailand
and Japan. The way Thai Buddhlsts practice thqﬁ’arma is naturally different from
Japanese Buddhists. Their ways-are ot the samé'i'ﬁ-%}ie'ir forms. But as both of them

share the way of the.same Buddha, so they belong to one vehicle.

Comparison and Coniment

The first comparison is the similar point between one vehicle ‘eka-ana’ of the
the ‘Setting-up of Mindfulness’ (MahasatipatthanaSuttanta) above quoted, and one
Buddha vehicle ‘of the L.otus Sutra.

The conceptiof “eka-yanais'very similar between two.

One vehicle (eka-yana) is also defined ‘a road leading to one place’, that is,
nibbafidyinShort; thig practicé(the fourféld field mitid fiillhess)is ¢onsidéred™a
complete'system of practice, suitable from the earliest stages through the highest
enlightenment. This Suttanta is regarded one of most important suttas on the practice
of Theravada Buddhism. The sutta says, as quoted, ‘The one and only path, ...... to the
realization of Nirvana.’

In the ‘Greater Discourse at assapura (Mahaassapura-sutta) of Ma- jjhima-
Nikaya lists seventeen stages of practice, from the beginning of religious practice to

enlightenment. They are DFeeling shame (hirottappa-samannagata) @Purity of
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bodily conduct (parisuddha-kayasamacara) @Purity of speech @Purity of thought
(parisuddha-manosamacara) ®Purity of living (parisuddha-ajiva) ®Protecting the
doors of senses organs (indriyesuguttadvara) @Knowing what is sufficient for nouri-
shment(bhojane-mattannnu) ®Intent on vigilance (agarivam anuyutta) @Mindful-
ness and clear consciousness (sati-sampajannena samannagata) remote lodging and
abandoning the five hindrances (vivitta-senasana, pancaniva-rana-pahana)
(DAttaining the first jhana stage (pathamajjhana) @WAttaining the second jhana stage
(dutiyajjhana) @Attaining the third jhana stage (¢atiyajihana) @Attaining the fourth
Jhana stage(catutthajihana)@lnsight intothe pastlives{pubbenivasanussati-nana)
Insight into the futurelives (satfanam cutupapata-nana) @Having nibbana insight
into suffering so as to besable to'overcome all defilements and temptations in the
present. ‘"IJ

Stages (D—® are congérned with morality, stages 9 -1 with concentration, and
stages ©®—10) with wisdom. With enlightenmehj,l‘cl, the three insight (@ te-vijja) are
attained. 4 \ ¥

The noticeable point inithe sutta is to be‘?‘sjated ‘while you are aiming at reclus-
eship, fall not short of the goal if there is sometﬁingfurther to be done’, on the tail of
each stage. It means to go forward, w}“phout stof)yy?r, to the final attainment. The
same spirit on practice is taken in the verse 68 of; th:e'ja?utta Nipatta as follows;
‘Resolute for the attainment of the-supreme goal, with intrepid mind, not indolent, or
firm exertion, furnished with strength-and powéri'ﬁﬁe should wander solitary as a

rhinoceros horn.’

Now, One Veﬁicle in the Lotus Sutra:—

In the ‘Belief and Understanding’ (forth) chapter of the Lotus Sutra, ‘Subhuti,
Mahakatyana, Mahakashyapa, and Mahamaudgalyayana, the four senior leaders
said. They said, “we were oldland'decrepit’, and-admit, “believed that we.had already
attained nirvana and that we were ineapable of ‘doing more; and'so we never sought to
attain anuttara-samyaku-sambodhi’. But then the prediction of Shariputra’s
enlighteniment broke thretghicomplacency of thesedeaders.

They say; “Nowin the presencelof the Buddha we have heard this voice-hearer
receive a prophecy that he (Shariputra) will attain anuttara-samyak-sambodhi and our
minds are greatly delighted.” And then Sakyamuni tells them they still have much to
achieve and urges them to keep trying. They, in their rapturous, employ a parable to
describe the teaching they have just grasped. They regain youthful vigor and once again
begin to lead energetic lives of self-improvement. Namely, it means that they began to

set out on the path of “one Buddha vehicle”.
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Sakyamuni Buddha discourses in the last verse of next chapter, ‘the Parable of
the Medical Herbs’ (fifth) chapter, as follows.

Now for you and the others / I preach the utmost truth: / none in the multitude of
voice-hearers / has entered the stage of extinction. / What you are practicing / is the
bodhisattva way, / and as you gradually advance in practice and learning / you are all

certain to attain Buddhahood.

the four senior leaders, Subhuti, Mahakat : Mo hakashyapa, and Mahamaudgalya-
yana, will attain the enlightenme ‘ Y fature.

Both the Sutta Nipata cepts on one vehicle. It

is that ‘while you are something further to

be done’.

e final goal in the Mahaassa-
‘ ¢z \» become Arahant. (In the
expression, this is called a mo sy andd s a per. o\

i ‘ \ of Buddhahood.

one.)
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CHAPTERV
THE CONCEPT OF INNATE PURITY

The purification of one’s mind is one of the core teachings in Buddhism. This

chapter is dedicated to study this co: t:“-A‘ ‘ ta Nipata and the Lotus Sutra, to

is concept.

The Concept of Innate Ps

In the AnguttM

“Thus hay 6 ol rtai e Bxalted One was

staying near etalGrove, in . wathapindikdsPark. Then

is defiled by
ch)). But this the

uneducated manyfo % stﬁ - b S N T 8 cfore for the
uneducated manyf 1 Itive tioh of the \ d, I declare.
‘That mind, . rminous is cleansed (vippamutta)

of taints that come from Without. This th ated Ariyan disciple
understands as it really is. ¥ cated Ariyan disciple

there is cultivati

__E‘: 7.
o X
And in another tes P -
j {
At Sa Vat?j. ... Then the Exalted One said:—

Fobapitab ey i jiarie

on, m fare on the round rebirth.

, Just like a dog, brethref, tied up by a le to a strong stake &J ,
QR R
q

he stands close to that stake or pillar; if he squats down, he squats close

to that stake or pillar; if he lies down, he lies close to that stake or

pillar.

5 In the beginning of § 1-10 The finger-snap of Chapter VI on Part I .—The Ones
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Even so, brethren, the untaught many folk regard body (thus):
“This is mine; this is am I; this is the self of me.” They regard feeling,
perception, the activities and consciousness thus: “This is mine; this am
I; this is the self of me.”

If they go, it is towards this fivefold grasping-group that they go.

If they stand still, it is close to thi old grasplng group that they
stand still. If they sit, it is elos

close to that they lie down.
Wherefore, ain

et

If they lie down, it is

1e regard one’s own

$1d a
: \%ted by lust, by
ind(ez : /esa), brethren,

beings are tainted. i ind (cittavoda re made

mind thus: “For a lon

hatred, by illusion.

pure.

Brethren, of 2 ‘ 1 call “a show-
piece?”’ L

t out by mind
Wherefore, brethr at show-piece
ne regard one’s own

mind thus: “For a lo : ha tainted by lust, by
hatred, by illusion.” By a taﬂﬁ’e@ﬁ%1 : mbkilesa), brethren,
beings are tainted. By pﬁi&jy-tﬂmn? crt: 11a) beings are made
puref - - A ‘

Two passageﬂm;l 1ﬂa are quoted as the
source of which the iration to enlightenment (bodhicitta) an e buddha-nature

(buddhatta) or tat]]agat‘e&ryo (tathagta ‘gabbha ththagata -garbha)—that is, the

- ﬁﬂ“’ﬁ"ﬂﬁ NANEDT
this aspirati uddhi urity of'mind ings say that

this mind ha een tainted by lust, by katred by 111u51oIBThe reason why is t no

KNI RN D S :nma i

regsrd body, feeling, perception, the activities, and consciousness thus: “This is mine;
this am I; this is the self of me.” And that If they go, it is towards this fivefold
grasping-group that they go.

6 At the first half of § 100 (8). The Leash (II). Sanyutta Nikaya, PartIIl.
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Therefore, again and again must one regard one’s mind thus: “For a long, long
time this mind has been tainted by lust, by hatred, by illusion.”

“This mind is luminous, but it is defiled by taints that come from without, but
the uneducated many folk understands this, not as it really is. There- fore for the
uneducated many folk there is no cultivation of the mind.” the Buddha declares.

Furthermore, “that mind is luminoeus, but it is cleansed of taints that come
from without. The educated Ariyan disciples understand this as it really is. Therefore,
for the educated Ariyan disciple there is cultivation of the.mind.” The Buddha adds.

This principle is given conerete details everywhere in Sutta Nipata. Buddhism
concerns itself with both the aetuialsstate of people’s spiritual development and the
ideal state the can atéain. Buddhism’s ultim?te purpose is religious practice that helps
people attain the ideal state of development.J!Much of the contents of suttas concern
methods of practice, since Sakyamuni jcaught;m'any courses of practice, according to
what best suited the eavironment and personality of each listener in terms of both

1 o4

faith and practice. . \

‘ /
Regarding thisgthere is the famous.sermon titled ‘Lesser Discourse to
Malunkya where it is stated as follows: ey
i ¥/

Thus have I heard At one.time the: _st;;ylng near Savatthiin the
Jeta Glove in Anat]zapmdzka monastery gHien a reasoning of mind
arose to the venerable M&]unkyaputta as:’he WaS‘med1tat1ng in solitary

seclusion, “ghl'iﬂsi “Those (speculative) views that are not expla_med, set

aside and i‘g{{bred by the Lord: The world is etei‘rigl; the W(S;El_d is not

eternal, the world is an ending thing, the world is not an énding thing;

the life-principle is the same as the body, the life-principleis one thing,

the body anothexs the Tathagata is after dying, the Tathagata neither is

nor1s not after dying—the Lord does notexplain these'to me..: Ifthe

Load will'net explain‘to me..."then'will I;*disavowing the training,

revert to secular life.

Thefollovring is the'outline of thigisuria.

Malunkyaputta asked the Lord these questions. The Lord did not answers

these questions and preached the purpose of the Lord’s teachings by ‘the simile
of poisoned arrow.” That is, ‘if a man were pierced by a arrow that was thickly smeared
with poison and his friends and relations, his kith and kin, were to procure a physician
and surgeon. But he have declined the treatment and drawing out this arrow, and

sought for what kind of man who pierced him, what kind of the bow which pierced him,
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what kind of arrow which he was pierced, this man might pass away, or ever this was
known to him.
‘In the same way, whoever seek for the question whether the world is eternal or
not, this man might pass away, or ever it was explained to him by the Tathagata.
‘Whether the world is eternal or not eternal, there is birth, there is ageing,

there is dying, there are grief, sorrow, su

, lamentation and despair, the

suppression of which I lay down here !
After the Buddha taugh 7‘ W 1apMfas been explained by me are
that “this is anguish,” “thi % \4 the stopping of anguish,”
and “this is the stoppirw m-iSh me.” And why has
this been explained by me? It is'beg: it 1 ‘ %goal, is fundamental

to the Brahma-farin D ssion, stopping

The Buddha said ‘ i refore. tand as not explained

what has not been ex cstan lai what has been

Buddhism teaches us ‘ 4% Jten ‘ does not teach useless
sing a tainted mind is

given concrete details every i Sutta-Nipata, fot ple, in T .1 The Snake of

1.4 t/ 7/ vho sub 1S 9 ger whe 1t has ‘en,as

. 3 St ough the
bodyl, leavesﬁs shore a ake leaﬁ its old worn-
out skin. |

2. That b‘i]ﬁu who has cut off Mion in its entirely, like one

drymg up a fast-flowing strearr" (and so forth)

9 ﬂﬂﬁﬁ’ﬁﬁ mmmﬂm d

5. That bikkhu who has not found any essence in existences, as

one searching among fig-trees [does not find] a flower, (and so force).

7 At 63. Chula-Malunkyasutta of Majjhima Nikaya.
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6. That bhikkhu in whom there are no angers inwardly and
[who] has gone beyond the state of [being reborn in] such and such an
existence, (and so forth).

7. That Bhikkhu whose [wrong] thoughts are burnt up! Well cut-
off internally, (and so forth).

8. That bhikkhu who has cansgressed nor even caused

[another] to transgress, [and] has go all this diversified world,
(and so forth)

9. That b]u (ﬂé even caused
[another] to trz?h i %hat all this is

unreal, (and so for

even used

, with hatred

e, el
[another] to transgressf’ﬂm'(');ﬁ'vlﬁg all this Is un eal, with delusion

gone (and f rth).

x ndeng 1es, in
whom evil roﬁére ; ’

15. That bhikkhuin whom there is nothing born‘adistress
[which is] cause ﬁrﬂ:urn to this shore so forth).

ﬂﬂﬂﬂﬂ"ﬁmﬁ NS

1’7 That bhikkhu who l?vmg left behlndﬁle five hindrances s]

q WAANITITUAR] ?Wﬁi’m d

1.-16. are the individual explanations on impurity, stain, affliction, or lust
(kilesa) of every kind. Concerning 17., the first three words of barb, that is, greed,
passion or lust, hatred or anger, and folly or ignorance, above mentioned, is explained
in “The Pali Text Society’s PalrrEnglish Dictionary” that ‘these three are again appear

in manifold comb with similar terms, all giving various shades of the “craving for
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existence” or “lust of life” (tanha etc.) or all that which is an obstacle to nibbana.
Therefore the giving up of raga is one of the steps towards attaining the desired goal of

emancipation (vimutt).

The Concept of Innate Purity in the Lotus Sutra
In the Lotus Sutra, it is stated that:

‘Shariputra, the Buc ) in accordance with
what is appropriat ' ing 1 l&iders‘cand. Why is

this? Because we emplo 1 ; len ans, discussing causes

and conditions an ing we pds £ an le to expound the
teaching. Thi 'y 7 through
pondering or a ‘ inderstand it.
Why is this? Be -yl ‘ “ "‘ t 1 | Ones, appear in

the world for one t rea Shari; it mean to

purity. That is why they ap e;a;—_}n thew
<IN ,
Buddha wisdom to 11V1ﬁg'-bej g~xsf,.€1n§u the: e they appear in the

world. The

wish to cause living being
-

living bemgsﬁ ; mefore they
appear in the'world. Shariputra, this is the one great reason for which
the Buddhas ap;ﬁa the World.8

of)JE ANENINENDS......

great reason, namely, to enable all peg)le to attain the I&me enhghtenment

FEYIM A NI 0 A Hﬂﬁ‘ﬁ

theal, to cause them to awaken to it, and induce them to enter into it.
‘To allow them to attain purity’ is the same meaning as ‘to open the door

Buddha wisdom to all living beings.’

8 At the ‘Expedient Means’ (second) chapter of the Lotus Sutra.
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‘Shariputra, in the worlds of the ten directions, there are not two
vehicles, much less three! Shariputra, the Buddhas appear in evil
worlds of five impurities. These are the so-called impurity of the age,
impurity of desire, impurity of living beings, impurity of view, and
impurity of life span. / Shariputra, when the age is impure and the
times are chaotic, then the defilement of living beings are grave, they
are greedy and jealous and put down roots'that are not good. Because of
this, the Buddhas, utilizing the power of expedientimeans, apply
distinctions to the one Buddha Vehif}e andpreaehras though it were

three.9

‘Five impurities’1s the'same meaning as ‘five defilements.’ (1) Impurity of the
age’ includes repeated diasruptions of the sociLal or natural environment. (2) Impurity of
desire’ is tendency to be ruled by the five dehflLsivve inclinations, i.e., greed, anger,
foolishness, arrogancegand doubt. (8) ‘Tmpurity of living beings’ is the physical and
spiritual decline of human beings. (4) ‘Impurié}f of view’, or impurity of thought, is the
prevalence of wrong views such as the five false views. According to ‘The Treaties on
the Establishment of the Gonsciousness-Only Edc'tr'ihe, the five false views that along
with the five delusive ineriminations, ‘gonstitut"é _.,t:h_g ten fundamental earthly desires.
Tien-t'ai (5638-597) included theggtenin the illus,i,c_i_ﬁ_ 'qf desire and view, the first of the

three categories of illusion. =

As a conclusion, the Budéha tell Sbarzbi}ﬂt?é,-ﬁifi described all the

characteristics of ‘tho‘ﬂ‘se who seek the Buddha way, I could exhaus@ha kalpa and never

be done. Persons of fhis type are capable of believing alilaiuh;iersté}}_ding. Therefore for
them you should preach the Lotus Sutra of the Wonderful Law.” "

As the Book ofthe Gradual Saying (Anguttara-Nikaya) defines it to be lumi-
nous (Pubhassara), andto be cleansed (Vippamutta) of taints that come from without,
we can understand that the mind of all sentientbeingsisinhérently pure and free
from defilement. Concentrating on'‘thespoint to be cleansed-of taints thatcome from
without, not to be luminous, innately pure mind is the mind that has emerged from
bonds/of illusion'and éarthly desive by all'theé variodsipractices.

The Mahayana Buddhism deepened-this principlé, and have.called it (the
innately pure mind) the Matrix of the Thus Come One (7athagata-garbha). The
Commentaries (Treatises) about the Buddhism in India were structured only after the
development on the relevant doctrine has reached a certain phase of high degree. The

theory of the Matrix of the Thus Come One (7athagata—garbha) is, also, the same. The

9 At the ‘Expedient Means’ (second) chapter of the Lotus Sutra.
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text of commentary called generally the Treatise on the Treasure Vehicle of
Buddhahood (Ratnagotravibhaga-mahayanottaratantra-shastra) is said to treat,
systematically, of the Matrix of the Thus Come One most, and make it to develop most
logically. Today, it is said to become the tacit consent that we have to learn this
Treatise as a basis in order to master the theory of the Matrix of the Thus Come One
(Tathagata-garbha).

What is called “the matrix of the Thus Come One” finds the possibility of
enlightenment in the mind of living beings with innate purity of one’s essential nature,
and has been understood as the name refer_r}ng tothe cause (Matrix) of the Thus Come
One inner the living beings. Mahayana people say, "It can be thought that the
Buddhism was the teaching which was expected the same enlightenment as
Shakyamuni in the starting peint.or.at that‘ultime of Shakyamuni’s attainment of
Buddhahood and turning the wheel of the Dﬂ&arma.” And they say that Mahayana
Buddhism opened to genegally living beings ﬁ?elword “Bodhisattva” which had been
the name given Shakyamuni'before attainment of Buddhahood in conformity with the
signification of the concept calling a sentient ll')firfg' who seeks Bodhi a bodhisattva.

We can undersgand that ghe Matrix of the Thus Come One is inside living
beings, and is the cause tomake them attain Bﬁ'd'dﬁiahood. When this cause has
attained Buddhahood, it gaing the namé of “thé; Abﬂsolute free from all the stains,
nirmala tathata’. This is called stupreme enlighté:n'nig};t.

Comparison and Comment . =~ =" | ol

Similar pointi—

The concept §f purities 1s very important matter for the préé‘gice in Sutta
Nipata and the Lotus Sutra. ‘

In Sutta Nipata,there are the verses titled The Purified’.

In the one verse, itis described, ‘one, who:has perfected the praétice, does not
say that purity comes from something-else, [or is] in, what+is seen [and] heard, in
virtuous conduct and vows, or in what is thought. Not clinging to merit or evil, he
abandons what Kas beééntakertipsand dfesindt fashion TanytHinginiorél hets,

It'means; purity does not come'from'something elée wisdom.of ariya-magga.
One, who has perfected the practice, is not attained by attachment of clinging to merit

or evil.

Another verse says; ‘those, who has perfected the practice, do not form [view],
they do not prefer, they do not say, “This is the highest purity.” Releasing the knot of

grasping which has been tied, they do not form a desire for anything in the world
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In short, ‘purity’ means no attachment to anything.

In one more verse, one who has perfected practice has gone beyond boundaries.
Knowing or seeing anything, he has not grasped it. He is not impassioned by passion;
he is not attached to the passionless. Nothing else is grasped by him here.

In briefly, purity is freedom from defilement of all kind of earthly desires.

By these discourses in Sutta Nipata, we'can understand deeply the meaning of
‘24. Discourse on the Relaysof Chariots’ (R_zz}t]]a vinitasutta) of Majjhima Nikaya,
‘purity of mind’ (citta-visuddhi). This Discourse deseribes stage of practice from the
level of the ordinary person to.that.of the arahant.

The sutra is questions@and.answers bletween Punna and Sariputa. Extracting
the parts of their convegsations:— J‘

The venerable Sariputaspoke thus to"ﬁhe venerable Puuna:

“Your geverence jis the Brahmarfaring lived under,our Lord?”

1 o4

“Yes, younreverence.” :ﬂ
“Your reverence, is the brahm_a-faring lived under the Lord for purity
of moral habit (1)?” e -
“Not for this, your reyverénce.” g _,-'f-_‘
And more, Punna answers Sanputa S.questions, not fp,r purity of mind (2), not for
purity of view (3), not for purity through crossmg—ever doubt (4), not for purity of
knowledge and 1n51ght into the Way and what 1s=h0t1‘ehe'Way (5), not for purity of

knowledge and 1n§1g£1t into the course (6), not for purity arising fr_bn},‘knowledge and

insight (7), lastly Pinna answers Sariputa, “The Brahma-faring ufriqler the Lord, your
reverence, is lived for Utter nibbana without attachment.” =

After that, Sariputaasks Punna, ‘utter nibbana without attachment’ is purity of moral
habit (1), purity of mindi2).purity of view (3), purity through crossing over doubt (4),
purity of knewlédge and insightinto the Way and what is not'the Way(5), purity of
knowledge ‘and insight«into the course«6), purity arising frem knowledge'and insight
(7) or not? Punna denies every.

TowatdSariputa wholcannot understand the meaning, Punnatries toexpress the
meaning by a parable. it is as thoughwhen'King Pasenadi of Kosala goes urgently
from Savatthi to Seketa, seven relays of chariots are arranged for him between
Savatthi and Saketa. The king, having left Savvati by the palace-gate, might mount
the first chariot in the relay, and by means of the first chariot in the relay he would
reach the second chariot in the relay. In the same way, he would reach the palace-gate

in Saketa.
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Punna explains Sariputa, ‘In same manner, it starts from purity of moral habit (1),
and relay purity of mind (2), purity of view (3), purity through crossing over doubt (4),
purity of knowledge and insight into the Way and what is not the Way (5), purity of
knowledge and insight into the course (6), purity arising from knowledge and insight
(7) reaches the purpose of utter nibbana without attachment.’

Sariputa known as a foremost in wisdom made good question, Punna as a
foremost in preaching the Law explained appropriately. Afterwards, in the fifth
century, Buddhagosa described on detail of the'seven'purities in the Path of Purity
(visuddhimagga), the mostimportant Pali %uddhist workon the philosophy of

practice.

In the Lotus Sutra, one great reason %s the ultimate reason for a Buddha
appearance in the worlds ]

The ultimate reason fora buddha is tdhopen the door of Buddha wisdom to all
living beings, to allow them to attain pucity; tosshow the Buddha wisdom to living
beings; to cause living beings to awaken to th(%;I Buddha wisdom; and to enter the path
of Buddha wisdom. id

More, the Buddha’s preaching eontinues that the Buddhas simply wish to
enlighten living beings to the Buddhalwisdom.’; _;f:_!

Purity of ‘to attain purity; above mentionqd"rnllflans Buddha wisdom, ‘Buddha
wisdom’ means the state of Bud(iilahood. NameIFTor ;)pen the door of Buddha wisdom
to all living beings’ means that Ii-ving’beings alr(fai;d'jlf*ﬁih'erently possess the Buddha
wisdom. The reason ('Iiving beings possess the Buddha wisdom is tﬁa‘_c‘ they are

essentially Buddha.(Sakyamuni’s words are in fact a great declaxzéfjpn that all living

beings are worthy if Sipreme respect.

The paragraph-of ‘in the worlds of the ten directions, there are not two vehicles,
much less three!” and ‘the Buddhas, utilizing thespewer of expedient means, apply
distinctiong§,to the one'Buddha vehicle and preaeh as though it were three’.l0 reveals
that the three vehicles=lLearning, Realization and Bodhisattva—are no more than
expedient means, while the one supreme vehicle of a Buddhahood offers the only true
way t¢ enlightenment!

To Sakyamuni’s followets, it séemedsas if Sakyamiuni had set'forth three
separate teachings, but to the Buddhas there is only one Buddha vehicle and no other,
The one Buddha vehicle is a teaching that enables all people to attain Buddhahood; it
is endowed with the function of opening and revealing the Buddha wisdom and

awakening and guiding people to the realm of Buddhahood.

10 The ‘Expedient Means’ (second) chapter of the Lotus Sutra.
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Treatise on the Treasure Vehicle of Buddhahood (Ratnagotravibhaga-mahaya-
nottaratantra-shastra) describes, ‘With regard to the Absolute (Innate Purity) mingled
with defilement (= the Essence of Buddhahood in the living beings) it has been said:—
All living beings are endowed with the Essence of the Buddha.—

About the meaning of this, The treatise places one verse:—

The Body of the supreme Buddha is all-pervading,

The Absolute is (one) undifferentiated (Whole)

And the Germ (of Buddhahood) exists{in eyery living being).
Therefore, for ever and anon_,jall that lives

Is endowed with the essence of the Buddha.

In short, the verse means allflivings are possessed of the Essence of Buddha-
hood. The treaties takethree.senses; (1) the‘ulsense that the Buddha’s Cosmical Body
manifests itself in all liyihg beings, (2) the sénse that the Absolute (innate purity, the
true essence) of the Buddha represent an undifferentiated whole, and (3) the sense
that the germs of the Buddha exists in everything that lives. [n meaning that each of 3
senses is the three points.composing.the true 3atfm‘e of the Buddhahood, the treatise
calls the three senses a8 ‘thuée kind of self- nature’ (trividhah svabhavah).

The essence of ‘Matrix of ThusCome Opea-made clear by the treatise is the
framework that these three points of (1) Dharr’i{g’body (dharmakaya), (2) True nature
(tathata), and (3) Thus Come One s natuce (1 L‘atbagatg‘gotra) are undifferentiated.

For the attainment of Absolute Purity, t}ﬂ_ur virtuous qualities are required.

The treatise says, ‘It arises to life (1) throﬁgh-ﬁmth and the Doctrine, (2)
through Highest Wisdom, (2) through concentrated trance, and (4}“-(}_reat Commi-

seration’. \ ‘-' "_

The two sourceés of the thought of the Matrix of the Thus Come One are
regarded two sutras of Wisdom Sutra and the Lotus Sutra. In the Lotus Sutra,
however, no word such Buddha nature, Buddhahood, or the Matrix of the Thus come
One is not described. More, nevertheless there'tsno passage quotéd fromsthe Lotus
Sutra in the treafties, only titles 'of the-Lotus Sutra and thesWisdom Sutra are
mentioned among the several sutras that the treaty quotes.

Someé scholar says;. “Rather; it may bé arémarkable matterito be'mentioned the
title ofithe Lotus Sutra. He explains this matter by the contents of ‘the Treaties on the
Lotus Sutra’ (saddharma-pundarika-upasesha) by Vasubandhu (around the forth or
fifth century, India). One of the four points is the prophecies of future enlightenment.
The passage for the prophecy of the future enlightenment is as follows. “Sariputra, in

ages to come, after a countless, boundless, inconceivable number of kalpashave

passed, you will make offerings to some thousands, ten thousands, millions of
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Buddhas, and will honor and uphold the correct Law, You will fulfill every aspect of
the way of the bodhisattva and will be able to become a Buddha.”

Here,'Honor and uphold the correct Law’ means ‘Faith’. “The way of the Bodhi-
sattva means ‘Six Perfections (sat-paramita). That is, in the practice of the Lotus

Sutra, the strong willpower to keep ‘Faith’ and the practice of ‘Six Perfections’ are

M

required for the manifestation of ‘Puri

The different point be ;__-"" he Sutta Vipata e Lotus Sutra is in final
purpose by purity. To rea . the purpose of utte ithout attachment,

namely highest stage in the ,7;-"', atais to b‘ 0 t: Ultimate goal in the

Lotus Sutra is attainment o idk

AUEINENTNYINS
ARIANTAUNM TN



CHAPTER VI
THE CONCEPT OF FAITH

It seems that faith is one of necessary conditions adopted in every religion. In
the case of Buddhism, sometimes it is widely understood that one of major differences
between Theravada and Mahayan lies in the formerdoes not see the necessity of faith
while faith is extremely required in the latter. In this.ehapter we will explore the

concept of faith in the Suéta Nipata and the Lotus Sutra:

The Concept of Faith in the Sutta Nipata

Parayana (on Goingsto the Far. Shore)‘"i that is the last chapter of the Sutta
Nipata, includes one hundred seyenty four verses. It consists of “Introductory verses”
(fifty-six verses), the ninety-two verses ef the ;Iiallogue between the Buddha and each
one of sixteen disciples of Savaz Brahman, aﬁ_‘lii Nigamana (concluding remarks) made
up of short prose and twenty-six verses. “'I '

“Introductory verses” mentiqns the orig!ir-} thz;t sixteen disciples of Bavari
Brahman visited the Buddha, in the dLalogue be'tvyeen the Buddha, the subject, that
what kind of person the Buddha is or -how 1t is to go over the matter of life and death,
underlies, and here the words of pralse to the Budd‘ha'J‘are repeated. Concluding
remarks are the latter developments Thereis composed the praises and longing for the
Buddha. Furthermore, here it is taught to rise the f:alth (saddha), id regard to this
teaching is concludedwr%}%&ee}&rﬁeﬁ%faﬁhftﬂfthe Buddha-and the Law of nirvana
preached by the Buddha. -

Culla-Niddesa gives the commentary for Parayana (on Go@ng to the Far shore)
and the Phinoceros. Parayana have been considered the oldest scfipture. At the
beginning, making a start from the.verses of LPingiyvas,Questions (and the.answer from
the Buddha). Paramattha-jotika says, “Pingiya was one hundred and twenty years old.”
He asks the question on “the doctrine for abandonment of birth and old age.

The verse 1120.... ‘T am old, weak with my complexion gone’, said the venerable
Pingiva. My eyes aremnot clear; my hearing is not good. May I not perish meanwhile,
[still] ignorant. Teach me the doctrine, so that I may know the abandonment of birth
and old age here.’ The verse 1121.... ‘Seeing [people] being smitten in the midst of
forms, Pingiya, said the Blessed one, ‘[for] negligent people do suffer in the midst of
forms, therefore you, Pingiya, [being] vigilant, abandon form for the sake of non-

renewed existence.’



66

Pingiya said “I do not like to perish (ma anassim) as an ignorant (momuha)
person slipshoddily (antara eva) without comprehension (asacchikatva) of Your Law.”
Because Pingiya reflected his body (kaya) and said that he was old, his eyes were not
clear, and his hearing was not clear. The Buddha preached to abandon attachment to
form (your body, kaya). It means that the Buddha preached Pingiya the practice
(patipada) leading him to the state of arahat

The verse 1122.... ‘Four directions, four intérmediate directions, above, [and]
below, these [are] the ten directions. There is nothingdn the world which has not been
seen [or] heard or thought orpexrceived by yg}l. Teach methe doctrine, so that I may
know the abandonment of birth and-eld age here.’

The verse 1123.... “Seeing men afflicted by craving, Fingiya’, said the Blessed
One, ‘tormented, overceme by eld age, therefqre, you, Pingiya, [being| vigilant, abandon
craving for the sake of nen-renewed existenceL.’ In spite of hearing the Buddha’s preach,
Pingiya did not attain excellent state (visesa) I;or;reason of ineffectuality by old age. So,
he praised the Buddha by the'verse of “four directions ...... ”and, he begged again the
Buddha’s instructions. The Buddha preached tlia abandon eraving (fanhadhipanna).
After that, Pingiya firmly established at:the stage of the non-returner (anagami-phala).
Paramattha-jotika says, ‘A¢eording to what 1 hgi'\'z’e' heard, Pingiya thought that my
uncle (matula), Bavari could net hear thée instrfi,'(.:jiqin of various oratorical (vicitra-
patibhana). Because of Piugiyas distractio’_n_'_(é'l,'heba “vikkhepa) by his affection
to Bavari, Pingiya could not attai;l thestage of a@ﬁ%ﬁ(ambatta).’

. < F i
Next, the prose of Parayanais as followss ! = =

This “Ehe Blessed One said while stayingieirr;lbrilg thei_fl_lagadbas at
the Pasanaka Shrine. Asked and questioned in turn by thé sixteen
attendant brasimans, He answered their questions. If, khewing the
meaning of eachiquestion, [and] knowingithe doctrine, anyone were to
enter upon the'doctrine'and what'conforms with the doctrine, heswould
go to the far shore of'old age and death. These doctrine go to the far
shore, therefore the name of this exposition about the doctrine is “Going

to'thefarchore?.

Then, the verses concerning Pingiya of Nigamana (concluding remarks) in
Parayana are: Pingiya, who had been Bavarrs disciple, went back to the bank of the

river Godhavari for telling to Bavari, that the Buddha had appeared, with permission of

11 This prose is the conclusion of the Capter on Going to the Far Shore. Paramatta-jotika says, “this prose is the
passage by Sangiti-kara (editor of reduction for the sutta).”
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the Buddha after the questions and answers between the Buddha and sixteen Bavarrs
disciples.

Pingiya starts to recite “the going to the far shore” in front of Bavariin the verse
1131. The verse 1131.... ‘I shall recite the going to the far shore’, said the venerable
Pingiya, ‘As he saw it, so the stainless one of great intelligent taught it. For what
reason would the naga, without sensual pleasure [and] without desire, speak falsely?

Paramattha-jotika says: ‘Naga’ means Buddha: ‘Without sensual pleasure
(nikkama) means same as akamakamin (state of not.being gratifying one’s own desire)
or pahinakama (abandonment of sense-desiﬂe). More¢ itaneludes meaning of viriyavant
(diligent one) or egress evil (akusalapakkha nikkhamat:). ‘Without desire’ means
‘without forest of desires (ki/esa*vama virahita) or without craving (tanha-virahita) ‘For
what reason would theinaga speakifalsely?’ proves that ‘the Buddha abandons these
craving, because anybody'speaks falsely by réason of craving.

At first, Pingiya praise the Buddha in ?th verses 1132 to 1137. The verse
1132.... Well then, I shall expound the beautiful utterance of the one who has left stain
and delusion behind, who has given up prlde agd hypocrisy. The verse 1133.... The
Buddha, thruster away.of darkness, the.one of all-round vision, gone to the end of the
world, gone beyond all existence, witheut asav.e_ls, ‘with all misery eliminated, named in
accordance with truth, is'served by me,. brahmd}zfl‘he verse 1134.... As a bird leaving a
small wood might inhabit a forest with much fruit,” S0 'Ltoo leaving those of little vision
have arrived [at one of great v1s1on] like a goose‘[_lvmg] at a great lake.

The verse 1135... . If any persons explamed to-me“prewously, before [hearing]

Gotama's teaching,| séjaying] “Thus it was; thus it will be”, all that Was,hearsay, all that

increased my specu_lzfﬁion. The verse 1136.... The darkness tiﬁrustef"_i_s seated, alone,
brilliant, that light-maker Gotama of great understanding, of greét intelligence. The
verse 1137.... Who taught me the doctrine which is visible, not concerned with time, the
destruction of craving, without distress, the likeness of which does not exist anywhere.

Paramatthajotika says: “The beautiful atterance’ of thé verse 1132 is ‘the
utterance on the Buddha's virtue (guna~upasamhit)’.*One.s=+named in aceordance with
truth, is served by me, brahman’ of the yerse 1133 links to the common name of truth
(séCea)onily that Fotaia i§ thetBuddhal ‘Brahfiahy’ iS%toaddiess (@lapat1) toBavilil
‘Those of little vision (appadassa) of the vérse 1134 meang ‘those little wisdom,
including bavariya. ‘Gotama of great understanding’ (bhuri-pannyana) of the verse
1136 means ‘one who raise the flag of wisdom’. ‘Of great intelligent (bhuri-medhasa)’
means ‘one of extensive wisdom (vipula-panna)’.

Pingiya, in the reply Bavarrs asking of the verses 1138 and 1139, talks the deep
and burning faith of Pingiya himself to the Buddha, The verse 1138.... ‘Can you stay

away from him even for a moment, Piginya, from Gotama of great understanding, from
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Gotama of great intelligence, The verse 1139.... who taught you the doctrine which is
visible, not concerned with time, the destruction of craving, without distress, the
likeness of which does not exist anywhere?

The verse 1140.... ‘I cannot stay away from him even for a moment, brahman,
from Gotama of great understanding, from Gotama of great intelligence. The verse
1141.... Who taught me the doctrine which is visible, not concerned with time, the
destruction of craving, without distress, the likeness of which does not exist anywhere.
The verse 1142.... I see him with my mind as if with my eye, being vigilant day and
night, brahman. I pass the night revering hi_xjn. Forthatwery reason I think there is no
staying away from him. The verse 1143.... My faith and rapture, [and] mind, and
mindfulness do not go away from the teaching of Gotama. In whatever direction the one
of great wisdom goes, in'that very direction bf)w down. The verse 1144.... I am old and
of feeble strength. For that very reason my: b(;dy does not go away to there. I go
constantly on a mental jouzney, formy mind, 'Izz'abman, 1s joined to him. The verse
1145.... Lying floundering in the mud, I swam from island te island. Then I saw the
fully-awakened one, the flgod-crosser, without ?sa’va

Paramattha-jotika says: ‘Lying ﬂoundermg in the mud, I swam from island to
island’ in the verse 1145 means ‘Lylngnﬂoundemn—g in the mud of craving, I approached
(abhiganchim) from a teacher to a teachér. ‘Th'éy" I saw the fully-awakened one, the
flood-crosser, without asava in the sdnie verse means', ‘When I wandered (anvahindati)
with such bad view (duddhitti) 1 rnet the Buddhmhe Pasanaka shrine.

The whole of verses 1140 to 1145, ng]yaahtterance are very moving. I think
that it is the protofgypfg of faith in primitive Buddhism to the Buddl}a gnd the teachings
that the Buddha pxjefiéhed. Concerning the faith to the Bﬁ;idha, in tye verse 1142,

Pingiya says, ‘I see hiffi (the Buddha) with my mind as if with my eye... For that very
reason I think there iso staying away from him. Concerning thefaith to the Buddha’s
teaching, in the verse 1148, Pingiya obviously says,My faith and rapture, [and] mind,
and mindfulness'do not go away from the teaching of Gotama.’

As his determination from thisstime on, in‘'the verse-1144, Pingiya'says, ‘I am
old and of feeble strength. For that veryreason my body does not go away to there. I go
cofiStafitliiona mEhtaljouthey, fordiy mifid ) brahiman, iSjoifledihiin (the Bifddhi).’
Pingiya’s conviction, that hefis joined the Buddha, is veryisplendid. When! the verses
1147 ended (avasane), knowing “ripeness of the capacity to understand the teachings of
Buddha” (indriya-paripaka) of Pingiya and Bavali, the World-honored One emitted
golden light, still staying at Shravasti. Pingiya saw the light and thought ‘what is this
light’, then, feeling the Buddha standing in front of himself, he told Bavali, ‘the Buddha

has come.” Bavali brahman put his hands together in prayer with his standing up.
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Knowing the both of them to be suitable, The Buddha preached the verse 1146 to
Pingiya only, with talking to Pingiya. The verse is as follows.

The verse 1146. ...... ‘As Vakkali has declared his faith, and Bhadravudha and
Alavi-Gotama, in just the same way you too declare your faith. You, Pingiya, will go to
the far shore of the realm of death.’

Paramattha-jotika says about meaning of this verse: ‘As, becoming intent upon
faith (saddha-adhimutta), Vakkali got arahatta by embracing of faith-responsibility
(saddha-dhura), or Bhadravudha and Alavi-Gotamagin just same way You utter faith
(pamuncassu saddham), then being intent E})on faith, strive to observe “All
phenomena are without permanence (sabbe sankhara anicca)” and you go to Nirvana
(the far shore of the realm of deathymaccu -dheyya para), said the Buddha and finished
the instruction. Whensthe Buddhafinished t;lhe instruction (desana-pariyosana),
Pingiya firmly established thesstage of ar]zaé'(arabatta) and Vabali the stage of the
non-returner (anagami-phala) The fiverhundred disciples of Vabalibecame the stage
of the stream-winner (8otapanna).” Liking to tell his own pure faith (pasada), Pingiya
expressed the verses 1147 and 1148 as bellowl.:;l ot

The verse 1147 4. ‘Hearing the sage’s word[s], I believe all the more. The fully-
awakened one, with deceit zemoved, without [n_iéfa’taﬂ barrenness, possessing ready wit.
The verse 1148.... Knowing the super-devas, kri'g)ﬁs everything, high and low. [He is]
the teacher who puts an end to the questions of tho_s_e 'who are in doubt, [and] admit it.
The verse 1149.... Assuredly I shall go-to the 1mmevable the unshakable, the likeness
of which does not ex1st anywhere.- have no doubt‘ abouf this. Thus cons1der me to be

one whose mind 1s se dlsposed ’

Paramattha jotzka says: (One) with possessing ready wit’ (patzb]zana vat) of the
verse 1147 means ‘On€ with analytic insight’ (patisambhidz). Knowmg the super-
devas (achideva) of the'verse 1148 means knowing the various laws of the super-devas
(adhideva-kara). That is that.knowing the supersdevas, knows everything, high and
low’ means ‘the Buddha knew all kinds of laws which make self androthers exceed
deva.’ Both'of ‘the immevable’ and ‘unshakable’ of the verse’1149 means'annihilation
(nibbana). ‘Assuredly I shall go to’ means ‘I shall just certainly (ekamsen eva) go.to the
stage ofithe sibbaa witholit resSidué(ahupadisesa nibbatia-dhatu) X Ithave no dodbt
about this’ means ‘I have no doubt to atinihilation (nzbbana). Thus consider me to.be
one whose mind is so disposed’ means ‘by the Buddha’s instruction (ovada) that in just
the same way you too declare your faith, I make myself rise (uppadetva) faith
(saddha),and emani- cipate (vimuccitva) only through embracement of faith (saddha-
dhura) and declare intention upon faith (saddhadhi-mutata), then Pingiya mentions the

Buddha,  Thus consider me to be one whose mind is so disposed.’
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The Concept of Faith in the Lotus Sutra
Hearing the Buddha’s preaching of “Expedient Means” chapter in the foregoing

chapter, Shariputra at the beginning part in the “Simile and Parable” chapter says:
‘So when we first heard the Law of the Buddha, we immediately
believed and accepted it, supposi e had gained understanding.
‘My body and mind are at }/? ve gained a wonderful

that t Buddha’s son,

‘Today at la

born from the , ‘wm the Law,
Bud -‘ RN

gaining my share of the

once more, spoke in verse

Khuddaka-nikaya.'Just . haripu
prophecy, says: D - &l r a

S]zarzpufaﬂages to come, afte ountless, boundless,
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and u old the correct Law. Y(*t will fulfill everhspect of the way o
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knowledge, perfect clarity and conduct, well gone, understanding the
world, unexcelled worthy, trainer of people, teacher of heavenly and

human beings, Buddha, World-Honored One.’

Seeing that Shariputra have received the prophecy, the four kinds of believers,

namely, monks, nuns, laymen, laywomen, and the heavenly being, dragons, yakushas,
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gandharvas ,asuras, garudas, kimnaras, mahorages, and others in the great assembly
saw how Shariputra received from the Buddha this prophecy that he would attain
anuttara-samyak-sambodhi, their hearts were filled with great joy and danced without
end.

More, heavenly beings spoke these words: ‘In the past at Varanasi the Buddha
first turned the wheel of the Law. Now He turns the wheel again, the wheel of the
unsurpassed, the greatest Law of alll’ These wordsiare related to the first turning the
wheel of the Law (Dhamma). It is the Buddha’s préaching His first sermon of the Law
after enlightenment and converted His five f(}rmer companions (ascetics) at Mrgadava
(Deer Park) in Varanasi (near present- day Benares) of Central India (Bahrad.

‘The first turning the wheel of the Law (Dhamma) means the first presentation
of the Buddhism in this'world.by the Buddha, who granted the entreating from Brahma
three times. At that place'the Buddha preachlad the doctrine of the Four Noble Truth
and the Noble Eightfold Path. Heavenly»bemgf words in the “simile and Parable”
chapter of the Lotus Sutra ranked the Lotus Sutra as the second turning the wheel of
the Law (Dhamma), the greatest of all Law. .':! /

After heavenly beings spoke, the. sons.of -l}eavenly beings, wishing to state the
meanings of heavenly beings’ these words once more, spoke in verse form. It is as

7

follows: ' o

J i 4 ,1 4
In the past at Varana51 /You (th@_ddha) turned the wheel of
the Law of the four noble-triuths, / makmg dlsﬂhctlons, preaching that

all things / ali'g born and become extinct, be- ing made up of tl_;e five

components. ?[?Now you turn the wheel of the most wonderffil_,. / the
unsurpassed great Law. / This law is very profound and alni)struse; /
there are fewwho can believe it. Since times past often we have heard /
the World-Honoxed One preaching, / butwe have never heard / this
kind.of profound, wonderful and superiorLaw. / Since'the World=
Honored One preaches this'Law, / we'all'welecome'it*with'joy. /
Shariputra with his great wisdom / has now received this venerable
prophecy /#*We tooin the'same wdy / willisurelybeable to/attain
Buddhahood, /"throughout all the many worlds / the most venerable,the
unsurpassed goal. / The Buddha way is difficult to fathom, / but you will
preach with expedient means, according to what is appropriate. / the
meritorious deeds we have done / in this existence or past existences, /
and the blessings gained from seeing the Buddha— / all these we will
apply to the Buddha way.
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Up until this point in the sutra, only Shariputra has grasped what Shakyamuni
Buddha is expounding. Shariputra said to the Buddha that now from the World-
honored One the others hear what they had never heard before, and all have fallen
into doubt and perplexity. Shariputra begs that for the sale of the four kinds of
believers the Buddha will explain the causes and conditions and make it possible for
them to shed their doubts and regrets.

So that others might understand, the Buddha relates the parable of the three
carts and the burning house. This parable illustrates.sthe Buddha’s statement in the
“Expedient Means” (second) ehapter that the sole pturpeseof the Buddha’s advent is to
enable all people to attain Buddhaheod, and that the three vehicles of voice-hearers,
cause-awakened ones, and bodhisattvas are simply means to lead people to the one
Buddha vehicle.

The summary of this parable is as folll)ws

Suppose, the Buddha says, there'is a v?gry rich man who has many children. One
day a fire suddenly breaks out in/his spacious but decaying house, and his children,
totally absorbed in playing games, do.not knov%thé;t the house is in flames and ignore
His cries of warning. He therefore resorts to an'expedient means to induce them to
come out of the burning house. He shouts to them that outside he has three kinds of
carts they have long wanted: a eart pulled by a ggét another by a deer, and a third by
an ox. Immediately they race 0uts1de Having coaxed :r,hem to safety in this way, the
rich man gives each of his chlldren a eart—not on—f’the three kinds he had promised,
but a much finer carriage, adorned with numeroix‘s 'jéwe'ls and drawn by a white ox. The

Buddha compares th(?“ burning house in the parable to the threefold‘v vx_rorld, and the

flames to the sufferi{fg:f birth and death. The rich man is the Bﬁa@ha, who appears in
this troubled world to'Save the people, the children are all living beings, and the games
in which they are so absorbed are worldly pleasures. The three kmds of carts originally
promised represent the three.wvehicles, or the prowisional teachings, and the great white
ox carriage symboelizes vehicle of Buddhaheod, that is, the Lotus Sutra.

This'parable’is'ene of the'sevensparables 1n the Lotus Sutra.

After the Buddha expounded theparable of “the three carts and the burning
hotise”; the laterpart of thisichapter emphasizés the' importance of faith, poifitinglout
that even 'Shariputra, known as foremaost in"wisdom, could “gain entrance through faith
alone” and not through his own wisdom or understanding. The verses of this part are as
follows: ‘Even you, Shariputra, / in the case of this sutra / were able to gain entrance
through faith alone /

The Lotus Sutra is the sutra that emphasizes “faith”.

On the other hand, many people are brought up to think that “believing” is

equal to blind obedience. Blind obedience is dangerous because it means subordinating
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one’s own will to that of another. Moreover, belief in a transcendental being can cause
one to ignore or try to escape the world he lives in. As long as the object to be worshiped
1s a transcendental existence, followers tend to attach greater importance to obedience
rather than to understanding. They tend to become more concerned with a world other
than this one. Such belief simply means giving up one’s will and yielding himself
completely to the will of a prophet or a transeendental, and possibly nonexistent, being.
It is nothing but blind faith.

In Buddhism, the object of faith should be theminiversal Law immanent in life.
Shakyamuni Buddha admonished people to Believe in theliaw. One of the underlying
assumptions of Buddhist thinkingisthat every person can and must strive to be united
with the truth (the Law of life)ymot through an intermediary, but directly, by
attainment of Buddhahood. Wasdom, with whiich one grasps the Law of life, comes forth
from the depths of one’s ewn life. [n the “Expedient Means” (second) chapter of the
Lotus Sutra, Shakyamuni Buddha declared thf,u?,the Buddha wisdom is beyond the
reach of analysis. The Buddha then revealed that only through faith can one fully
attain the Buddha wisdom. Oug faith, or ultim"ate intuitive wisdom, will lead us to
Buddhahood, but to lead others to the law: of life,‘_ we must often utilize analytic
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reasoning. =t
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Faith is a basic attitude empha51zed in boﬁE early Buddhism and Mahayana
Buddhism. The early Buddhism teaches much of' the religious practlces so that people

can attain both the actual state of people’s spiritual development and the ideal state.

The Abhidharma scholastms classified th1rty's'e\;en practlces in seven groups, as being
most representative of the numerous practices set forth in primitive sutras, calling
them the thirty-seven'practices conductive to enlightenment. The-seven groups
comprising the thirty-seven practices gave rise toindependent systems, each of which
was believed.to lead toenlightenment.

The seven'groups and-thirty-seven practices are'asfollows:

1, the four field of mindfulness (eattari sati-patthanani)

20 the fourFightleffortsdeattar samimapipadhianani)

3, the four psychic powets (cattaroiddhipada)

4, the five roots of emancipation (pancindriyani)

5, the five excellent powers (panca balani)

6, the seven factors of enlightenment (satta bojjhanga)

7, the noble eightfold path (ariya atthangika magga)
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Other practices preached in primitive sutra are practice of “the five treasures”,

» o« 99 “

practice of “the seven treasures”, “the eight qualities of mahapurisa-vittaka’, “ten
asekha-dhamma’ and so on.

Among them, practices that contain “faith” are as follows:

“The five roots of emancipation” (pancindrivani) are faith (saddha), endeavor
(viriya), mindfulness (sati), concentration (samadhi), and wisdom (panna). “Root” of
“the five roots of emancipation” means “potential” or “ability.” Faith is cited first
because it is the starting point for practice.

“The five excellent powers” (panca b@]aﬂ]) correspond to the roots: faith,
endeavor, mindfulness, concentration, and wisdom. These powers mean greater
advancement of practice than the roots.

“The five treasures” are'faith (saddba?, morality (si/a), obedient hearing (suta),
generosity (caga), and wisdom (pauana). “The seven treasures” are faith (saddha),
morality (sila), obedient hearing (suta), generosity (caga), wisdom (panna), conscience
(ottappa) and shame (Adn1). Faith'is eited first.dn the early Buddhism, it is the starting
point for all Buddhist practice. So, it is considehﬁed‘that this practice is for beginners.

Buddhism, “the #eligion of wisdom,” is the rational religion. The tendency
toward rationalism seems gspecially strong in early Buddhism. In Mahayana Buddhism
there is strong emphasis on faith. I consider faif;i_lﬁ-he basis of religious practice. The
basis in faith made possible a klnd of intellectual quegt,lnvolvmg one’s entire being,
including intuitive powers of perceptlon and the ’d_f)est level of awareness, rather than
merely analytical intelligence: ==~ -

The belief on-the level of daily life is different from religious‘(fe_lith, but neither

are the belief on the fe\j of daily life and rgl'izg'i;);lsrfaith entirely éé{fgred from each
other. They are part of 'a shared continuum. No society can exist Without bonds of
mutual trust among its' members. Even when we think, we still base our thought on
beliefs we hold. Beliefs are the vessel of life. We canisee that the conflict between
knowledge and belief now commenly thought to'exist is by no means self=evident. Belief
1s the foundation of life=In that respectyreligion 1s an indispensable part'of the life of
every individual, and it plays a crucial part in each day of our lives. More people.are
simplyinet well asare of thejbeliefsiuipon which theybase theinlives. Awarenass of gur
beliefs occurs when we'find ourselves it aldesperate situation/that forces us to
reevaluate. Especially, reading “Theri Gatha’, we can find that most of those who
gathered around Shakyamuni came to Him seeking a new realm of belief after they had
experienced such frustration and suffering. It should be said that the presumption of a
sharp division and opposition between belief on the one hand, and understanding or
knowledge on the other, which has been a hallmark of contemporary thought, is being

reexamined. In its place, a new fusion of belief and knowledge is being sought.
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In the scriptures of Sutta Nipatain Pali, it is found three kinds of words
meaning “faith” They are: (1) Saddha, (2) Adhimucca, (3) Pasaddha. Saddha is usually
translated as faith. The verses using the word “saddha’ in Sutta Nipata are as follows:
‘Faith is the seed, penance is the rain, wisdom is my yoke and plough; modesty is the
pole, mind is the [yoke-] tie, mindfulness is my ploughshare and goad.

Faith is often expounded by skillful simile or parable. In this verse of #77, the
virtues of practice are compared to farming. #90. [fany householder, a learned wise
disciple of the noble ones, has understood these [fotizlyfthen] knowing [and] seeing
them all not to be like this, his faith does no:cur disappeai-tor how could he equate the
corrupt with the uncorrupted, the pure with the impure? This verse is the Buddha’s
answer to the question by a laymandnamed Cunda).

According to Paramattha jotika, the l&liyman, Cunda, 1n the morning, handed
vessels made of gold andioffered foods to the Euddha and the monk’s group. An evil
monk threw the golden vessel into his'case fofhke,y. Cunda knew 1t, but said nothing
because of respect for the Buddha and senior priests. In the evening, he wanted to know
whether the only men who'observe précepts (S%mt*éra syufta) are monk (samana), or
even the monk who hag#iolated precepts (bhinia-samvara) (the monk who threw the
golden vessel into his case) alsods monk (Samaﬁ'.é)',' and ask the questions (the verses
#83 and 85) to the Buddha. This is the last of th',é _;Bgddha’s answers (the verses #84, 86,
87, 88, 89, and 90). Sl L

In this case, the faith of a leaned wise ana_ble layperson is established on the
assumption of knowledge and information. Though a general view says, “Faith is cited
first. In the early Buddhism, it is the starting point for all Buddhlst practice. So, 1t 1s

considered that this pract1ce 1s for begmners' 'the general view can not be applied in

this case. It might be §aid that even if laypersons have judged thé good or evil of monks,
layperson’s faith doesmot disappear as the Buddha instructed. #182. ‘Faith is the best
wealth for a man in this world. Righteousness when well practiced brings happiness.
Truth is the sweetest of flavours. They say-the life of one living by wisdom. is best.’
#184. ‘By faith'one erosses the flood, byvigilance the 'ocean=By energy one goes beyond
misery. By wisdom one is purified. Thiswerse of #184 was esteemed highly on.the
commentaries'of €utray Abidharmal This vérsegivesthe/composition in'the yirtués of
practice, beginning from “faith”and’ending “wisdom”. In the expression of saying only
“one crosses the flood by faith,” when one complete to cross the flood by faith, one could
reach the emancipation, nirvana. But, in this verse, following faith, after vigilance and
energy are mentioned, the verse is closed with the sentence of that “By wisdom one is
purified.” Namely, faith, vigilance and energy are the process to wisdom. Showing In
schema, this verse preaches faith—vigilance—energy—wisdom. For that reason,

generally as mentioned above in exposition of “the five roots of emancipation”, “the
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five treasures”, and “the seven treasures”, it is generally said that “Faith is cited first.
In the early Buddhism, it is the starting point for all Buddhist practice. So, it is
considered that this practice is for beginners.”

#188. Whatever faithful house-seeker has these four things: truth,
righteousness, firmness, generosity, he indeed does not grieve when he has passed
away. This verse answers the question of that “Having passed away from this world to
the next world, how does not grieve?” (the verse 135). And this verse is for layman
(house-seeker). He, in addition to acquiring faith, should go toward, not only generosity,
but also truth, righteousness; fimness. The jirtues of practice for layman take the
same line as that for monk. #337. ‘Having abandoned the five strands of sensual
pleasures, delightful in form, pleasiuag the mind, having gone forth from the house in
faith, put an end to misery. This verse expresses that leaving house is due to faith. This
verse was given to Kahuda whods theson of tﬂae Buddha born before His renunciation of
the world. 4 ?L 4

Sutta Nipata says, “Ta'this way with these verses #8337 to #342) the Blessed
One constantly instructed the venerable Rahui'?.” After the Buddha’s enlightenment,
Rahula joined the Buddhist order and was ordained at the age of 20. He strictly
observed the precepts and diligently practiced t}ié-Waiy, becoming well known as ‘the
foremost in the observance of the precépts’ and l;_e}fvgas one of His ten great disciples.
#371. The believer, learned, seeing the way [to sa’I:V:éli.:_i'gn], not following any faction
among the factious, wise, having éispelled covetoﬁ,n’ersjs, hatred [and] repugnance, he
would wander properly in the worid. THiS verse ifsiffé'i:-ﬁf(’)nk. Faith is expounded
together with “learned” (finished duty “listening” to sermons, suta t)épt.) Paramattha

Jjotika says, ‘Faith of this verse means perf(;fij?:b;lfe faith (aveccaz‘p}é@sada) that

possesses the quality of all kind of faith.’

The Sutta of Cerrect Views of No. 9 in Majjhima-nikaya starts from the
question by Shariputra to Bikkhus. In this first question by Shariputra, it is considered
that the perfectly pure faith (aveccappasada) aseorrect views (sanima- ditthi) of the
Noble Eightfold Path (ariya-attangika-magga). As a resultythese three words of “faith”
(saddha) in this verse, “perfectly pure faith” (aveccappasada), and “correct view”
(s&mniasditthi) aresynionymous:

Next, the word “pasada’is examined: In English, it is translated “faith” or
“believe”. It is appeared as pasadana of a neuter noun, as pasidati (pasidami,
pasideyya) of a verb, as pasanno of a past participle. #563. Having seen him, become
Brahma, unequalled crusher of Mara’s armies, who would not have faith, even one who
is base-born? (“him” means the Buddha) #698. Hearing the word[s] at the [time of the]
turning of the wheel by the excellent Conqueror, going, seeing the bull among seers,

believing he asked the excellent sage about the best of sage-hoods, when the
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prognostication of the one called Asita had come to pass. (“the bull among seers” means
the Buddha)

#1147. “Hearing the sage’s word[s], I believe all the more. The fully-awakened
one, with deceit removed, without [mental] barrenness, possessing ready wit. Verse
#563 and #698 says, “Having seen (disva) directly the Buddha”, and then “having pure
faith (pasideyya)” or “believing purely (pasanne).” Also verse of #1147 says, “Hearing
directly the sage’s word”, and then “believe purely {pasidami) all the more.” The
original meaning of “pasada” is purity. The fact that expresses “faith” of “believe” by the
word “pasada’ seems to show the result thatJis fully comseious of comprehending the
basic character of “faith” as serene.and pure mind.

Then, as for the words “adhumutti’ or “adhimucea’ they can be said as mind
function that decide clearly fowobject. It was “:‘belief and understanding” in old
translation. More, it is considered as “mutualJ-identity’ " of “faith and wisdom.” As the
title of fourth chapter in the Lotus Sutra is “ng‘s,h and Understanding”, here, the
translation of “faith and'understanding” is contextually used as the translation of the
words “adhimutt!’ or “adhimucea’ . - iJ ot

The verse 559 says, Dispel your doubt in..me. Have faith, brahman. It is difficult
to obtain a sight of the fullyawakened ories repeatedly. The Buddha in the verse 558
for the question from brahman Sela say as follo’irl;/}ﬁ:_’l’he verse 558: what is to be known
[by mel; what is to be developed ig developed [by mE]a_ jlvhat 1s to be eliminated is
eliminated by me; therefore I am a Buddha, bramyﬁ. ,‘In this verse, “What is to be
known (abhinneyya) is known [by-niel> means vfilﬁb”.@ﬁ’gher knowledge) and “vimutts’’

(emanciation). “Whatfis to be developed is developed [by mel means “magga-sacca”

(eightfold noble path),“What is to be eliminated is eliminated by me” means
elimination of “samudaya sacea’ (the truth that the cause of sufféring, that is, illusion
and desire). “Nirodha dukkha sacca’ (the truth that all existences suffering) is
included in the word elimination of “samudaya “(the cause is suffering).

TheBuddha preved'that'what s to-be awakened is awakened andsbecame to be
Buddha, then encouraged brahman'Sela by the verse 559,560, 561. After-Sela heard
the instruction by the Buddha and understood, Sela in the verse #566 says; The verse
566+ These threehundred brafimansywith cupped hand; ask: ‘May we practice the holy
life in your presence, Blessed One? Sela and*his group understood the Buddha and the
Buddha’s teaching. Then they converted. In this conversation, “belief and
understanding” and also “faith and wisdom” are included. From this instance, the
words of “adhimutti’ or “adhimuccati’ means “belief and understanding”, moreover it is
considered as “mutual identity” of “faith and wisdom.”

Up to here, as for the words “adhimutti’ or “adhimucca”, their usage has been

examined by the example sentences. “Adhimutt’’ means “faith and understanding” in
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the old translation, “intention” in the new translation. The Sanskrit Corresponding to
word of “adhimutt’’ in Paliis “adhimukti’. The title of the Lotus Sutra the fourth
chapter is “Adhimuktl’ in original text of Sanskrit. Therefore, the title is “Belief and
Understanding” in English version. The summary of “Belief and Understanding”
(forth) chapter is as follows:

The four great voice-hearers, having heard the parable of the three cars and
the burning house that Shakyamuni’s related in the “Simile and Parable” (third)
chapter, now rejoice in their understanding of ifsimeaning: They understand that
Shakyamuni’s true intentionis to reveal thS‘ one Buddhawehicle that leads all people
to Buddhahood. The four great voiece-hearers are Mahakashyapa, Katyayana,
Maudgalyayana, and SubhutiTo display their understanding of the meaning of the
parable, they relate asparableof their own CI;eation, the parable of the wealthy man
and his poor son. ]

Briefly, it tells of awealthy man’s sodhwho runs away from his father in
childhood. For some fifty years he wandexrs from one place to another in abject poverty,
hiring himself out as a meniallaboui. One da'j:.] in'his wanderings he chances upon his
father’s mansion. The xich old man is overjoyed to see his son again, as he wants to
bequeath to him all his wealth and"poSsessions"f The son, however, does not recognize
his father and run away, oveewhelmed by the é;i)}'éndor of the rich man’s estate. The
rich man sends a messenger to brlng m back, but t}'}e son thinks the messenger has
come to arrest him back and falnts in-terror. Heaﬂng this, the father tells the
messenger to release him and ifistead sends two.of s servants dressed in dirty

clothes to offer the son the work of clearing away excrement. The impoverished son

happily accepts this‘(ém(ployment on his father’s estate. After a whﬁg, his father
disguises himself in dirty clothes so he can approach his son. He tells him that he can
always work there, and that he will treat him like his own son. For twenty years the
son works at clearing awaysexcrement and gradually gains self-confidence. The rich
man then premotes him, charging him with theradministration of s preperty, and
gradually he comes tounderstand all'the rich man’s‘affairs: Eventually the rich man
senses death approaching. He invites his relative, the king of the country, the high
ministers, and others)and declares to them thatthis sexvantis actually histTue gon.
He'then transfers to his son thé whole of his estate.

The rich man in this parable represents the Buddha, whose sole desire is to let
all people enjoy the same sublime state as his own, just as the rich man wishes to
bequeath all his wealth to his son. The poor son represents ordinary people, who
“wander about transmigrating in the threefold without encountering the one Buddha
vehicle. To lead them to enlightenment, the Buddha first employs expedient means

and preaches what is appropriate to their capacities, just as the rich man trains his
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son gradually. Thus the Buddha leads them gradually to higher teachings and
ultimately reveals the one Buddha vehicle of the Lotus Sutra.

After the four voice-hearers’ relating the parable, Mahakashyapa, wishing to
state once more that they have received the greatest treasure of Buddhahood without
earnestly seeking it, spoke in verse form. At the beginning part of the verse, saying:
The Buddha declares that the voice-hearers / will be able to attain Buddhahood. / This
cluster of unsurpassed jewels / has come to us unsought. /

After “Belief and Understanding” (forth) chapter, Shakyamuni preaches “the
Parable of the Medical Herbs” (fifth) chapt%'. In this chapter, Shakyamuni relates the
Buddha’s impartial compassion. At-the beginning of the chapter, Shakyamuni affirms
His disciples have grasped theearlier teaching in the previous three chapters
(“Expedient Means,” “Simile and Parable,” alnd “Belief and Understanding”) that the
Buddha’s true purpose isg'the zévelation of th!e one vehicle of Buddhahood, but that,
because of the Differencesn people’s cﬂapaciti&, he first expounds the three vehicles and
the five vehicles as provisional teachings.. . &

In the parable of “wealthy man and hiépo‘dr son” related by the four great
voice-hearers, it is not fully elear that though th_e Law of preached by Thus Come One
is of one form, and one flayor, because of the diffé'reﬁces in people’s capacity, the three
vehicles and the five vehicles are separate. ' ¥/

In the next chapter, though Shakyamunt pr&luﬁg Mahakashapa and the other
major disciples understanding HlS preaching, H@E_rther saying, “The Thus Come One
indeed has immeasurable boundless; Gsamlh ya's'df 'b}e'ssings, and though you and

others were to spendﬂimmeasurable millions of kalpasin the effor@h, you could never

finish describing th?—in.” Then, Shakyamuni expounds ‘;I;éirailli)le of t}_le three kinds of
medical herbs and two kinds of trees” in the “The parable of the Medicinal herbs”
(fifth) chapter. -

Putting it shortly, insthis parable, a greaticloud envelops the world and sends
down life-givang rain equally upon all the'grasses, flowers, trées, and medicinal herbs.
Though the rain is'thessame;the plants, trees, and medicimal herbs absorb the
moisture differently and grow to varying heights according to their individual natures.
Simaldrly, the, Buddhd impartiallyexpoundsionly the'onevehicle of Buddhahaod for all
people, but they understand and benefit ftom it differently according to their
respective capacity.

The last verse of this sixth chapter, Shakyamuni saying, What you are
practicing / is the bodhisattva ways, / and as you gradually advance in practice and
learning / you are all certain to attain Buddhahood. This last verse makes clear it for
four great voice-hearers to have unfailingly entered the path to enlightenment by

believing and understanding distinctly the one Buddha vehicle of the Lotus Sutra
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through the parable in “Medicinal Herbs” of the three kinds of medicinal herbs and
two kinds of trees. Therefore, in “Bestowal of Prophecy” (sixth) chapter, each of the
four great voice-hearers is given a prophecy that he is certain to be become a Buddha.
Shakyamuni specifically indicates when, where and under what name each will attain

enlightenment.

AULININTNEINS
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CHAPTER VI
CONCLUSION

It is said the Sutta Nipata is one of very old sutta among the early Buddhist
canons. Especially, ‘IV. The Chapter of Hights and ‘V. The Chapter on Going to the
Far Shore’ is the most old and said that the ‘Golden words, i.e. ‘the word of the
Buddha,’ are included.

‘IV. The Chapterof Eights’ depicts‘d'le background of the age of Sakyamuni.

This chapter’s” subjectis¢ finding fault and eriticizing the vehement
controversies and battlesthat the desire of “Ithe depths and self-consciousness work in
the roots of the vehement controversies. Frlbm this standing point, ‘IV. 15. Embraced

Violence’ is viewed to discourse the fundamental idea of ‘IV. The Chapter of Eights’.

-

According to #Paramatthagjotica, when the battle over water for irrigation
happened between Shakiya and HKoliya, S'akyamuni discoursed this teaching for
quieting down the battle. 5 J,

At first, he began to describe his agita“ti’on;that he experienced when he was

bodhsatta. £ 4

ok & I_‘ '!, -I‘| d..-l
Sakyamuni Buddha regollecés his owr;.:'e.;x.nerience and says by a way of
L
expression in the first person. - —F

He says, ‘Fear comes-ftomn the [one Vfﬁb “has] embraced violence. Look at

people quarrelling, I'shall describe my agitation, how it was expen{eqced by me #935)’.

The fare, which caniéupon him, was ‘Seeing people floundering. lik¢ fish [floundering]
in little water, seefr-lg‘ them opposed to one another (#936)". Andt as ‘The world was
without substance all.around; all the quarters were tossed about, wanting a dwelling-
place for my self, I did net see [anywhere] unoccupied #937)".

Repeatedagain, this recollection was Sakyamuni own experience in that time
when he was! bodhisatta. At that time, the communal 'Veda society founded on the
culture of festival community got gradually confused.

Whatwis sthe rootsecause=that, people; quarreled ;and jusedviolence ;eachgother?
Sakyamuni Buddha says:

#938. But seeing [people] opposed [to one another] at the end, I was
dissatisfied. Then I saw a barb here. hard to see, nestling in the heart.

#939. Affected by this barb, one runs in all directions. Having pulled that
barb out, one does not run, nor sink.

‘The barb nestling in the heart’ that Sakyamuni says here, is greed, the desire
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of the depths, in the verse 945: ‘I call greed “the great flood”. I can desire “the current”.
The objects of sense are the movement [on the tide]. Sensual pleasure is the mud
which is hard to cross over.’

Here, Sakyamuni brought in a new practice to penetration into the bottom of
things in samadhi from ascetic. Only practice of the highest Samadhiis described.

#949. Make what [existed] previously wither away, May there be nothing
for you after wards. If you do not grasp anything in between, you will wander
calmed.

#950. Of whom there 1S no chelf}shing at-allvin respect of name-and-form,
and [who] does not grieve because of what does not exist, he truly does not
suffer any loss in the world.

Greed of the.depths.and self'consqliousness of “this 1s mine” worked in the
bottom of people’s mind. In the ultimate (J)f the practice, when greed and the self-
consciousness of “this is¢é mine” /become ebfti,nct, People will be delivered to the
collaboration existencelequal among all living beings and all people.

How will people be delivered.to the cog'pefatlon existence equal?

#954. The sdge ddes not speak of himself [as being] among equals, inferior,
or superiors. He, calmed, with avarlcg gone, neither takes up nor lays down,

said the Blessed One. P ¥ /R
The extinction of 1nd1v1dual existence does n'p,t mean that he does not himself
existent. It means that he hves freely as the—eollaboratlon existence equal by no

speaking of himself as being ani'ongrequals, infe'ridr'; or stperiors.

Upaszva asked the questions to the Buddha (V T Upaswas Questlons) though

it seems that he knew the Buddha’s teaching above.

Upasiva asks; *Alone [and] without a support, ‘I am not“able to cross over the
great flood. Oné with all-round visionj tell me an object [of meditationl],
supported by which I may cross over thisflood” (#1069).

The Buddha answered followings:

#1070. ‘Having regard for the state of]l nothingness, possessing mindful-
hess, 4. &Slpported by lthe beliefl ¥it dods ot exist™, cross over thé flood: Aba-
ndoning sensual pleasure, abstaining from [wrongl, conversations, look for the
destruction of craving day and night.’

Upasiva asks again whether if he should remain there for a vast number of
years, (the current of) consciousness would disappear for him in such state. The

Buddha answers:
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#1074. Just as a flame tossed about by the force of the wind, ...goes out
and no longer counts [as a framel, so a sage released from his mental body goes
out and no longer counts [as a sage].

More, Upasiva's question follows whether he who has gone out, does he not
exist, or [does he remain] unimpaired for ever. It may be natural question. The
Buddha says:

#1076. ‘There is no measuring of oneswho has gone out, ... “That no longer
exists for him by which they might speak of him: When all phenomena have
removed, then all ways of speaking _z}re also removed.’

This verse 1s difficult to understand the meaning. But, here, we might say that
the followers of the Buddha™ practiced, extinguished individual existences and
mastered collaboratien existence; that allil phenomena have removed, through the
practices as prescribed. L

In ‘Theragatha (thé Elders’ Versé | )L the disciples declare their states of mind
on attaining deliverance from the world-of-asava by using the Buddha’s words. The
road of their practices isithe same road bet\%ﬁeer’i teacher (the Buddha) and students
(disciples). ‘ e

Sariputta comes on the ‘Groups of Thir_f:y’*Vé!i'ses’ of ‘Theragatha,

If we know six transcendental powers gn&_ggn select one of them, What will be
selected? Six transcendental powers are (1) the';p_'(_)gv,.e}r to be anywhere at will. (2) the
power to see anything anywher(;, (Bkthe powé‘r'n?‘lxlear any sound anywhere, (4) the
power to know the thought of aTl-othor minds, (5‘)ﬂ~fﬂ'bﬁér'to know past lives, and (6) the

power to eradicate iﬂusion. I guess that almost people select son{é power among (1) to

(5). s 4 . )

Sariputta, as foremost in wisdom, selected (6). In the verse 996 and 997, he
says: .

#996, 997. My listening was not in vain; I am released without asavas. Not
for| knowledge of" former habitation, nor even for the" dévareye, nor for
supernormal power of knowledge of passing ‘away and rebirth, nor for purity of
the ear-element was there any xesolve of mine.

The'six ¢ategories.above mentioned are common in @); (3), (4 and(5) with six

transcendental powers.-At.that time, it is regarded not te-form' system-of the

six transcendental powers yet.

Any way, by above verse, we can understand Sariputta grasped exactly the
Buddha’s intention and teaching.

The other disciples also declare their states of mind on their attaining by using

same words with the Buddha.
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In the ‘Expedient Means’ (second) chapter of the Lotus Sutra, the Buddha
expresses the followings
Shariputra, you should know / that at the start I took vow, / hoping to
make all persons / equal to me, without any distinction between us (Z1F%%5 i
$) / and what I long ago hoped for / has now been fulfilled.
This verse means that the Buddha's vow is to lead all living beings to the same

state with the Buddha.

The Lotus Sutra illustrates the prqf;ound deetrine by using the many parables
in order to make people to understand them. Through many parables as well as his
teaching, people feel the compassion of the Buddha.

After Shakyamuni Buddha preached ‘one Buddha vehicle’ in ‘Expedient Mean’
(second) chapter, in oxder tosillustrate his statement, he relates the ‘parable of the
burning house’ to illustraé higstatement.

Suppose, he says, there is a veryrich man who has many children. One day a
fire suddenly breaks out/in his spacious hou':§e, ‘and his children, totally absorbed in
playing games, do not/know that the hotise is'inflame and ignore his cries of warning.
He, therefore, resorts to an expedi’éht ‘means t&;:iﬁdﬁ:ce them to came out of the burning
house. He shouts to them that outside he hjas"f’ch.ree kinds of carts they have long
wanted: a cart pulled by a‘goats Another by a ieér:,,l}md third by an ox. Immediately
they race outside. Having coaxed them to safetyﬁhis way, the rich man gives each of

his children a cart—not_ oné ot the threekinds he had promised, but a much finer

carriage, adorned.with numerous jewels and drawn by a white ox..

Shakyamunif€ompares the burning house in the parable to.the threefold world,
and the flame to the éufferings of birth and death. The rich man is the Buddha, who
appears in troubled world to save the people, the children are all iving beings, and the
games in which they are'se'absorbed are worldly pleasures.

Thefollowing is the ‘parable of the skilled physician and;his sick children’ in
the ‘Life Span’ (sixteenth) chapter that has preached with the appearance of
Bodhisattvas of the Earth as the catalyst.

Shakyamuniyrelates it“to explain that the Buddha uses his"own death as a
means' to' awaken in people a“desire to seek his teaching. Theparable“describes a
skilled physician who has a great many children.

One day while he is away from home, the children mistakenly drink poison.
Returning to find them writhing on the ground in agony, he quickly prepares for them
a medicine that possesses excellent color, fragrance, and flavor. Some of the children

take the medicine and are cured instantly, but others, their reasoning distorted by the
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working of the poison, refuse it despite their great agony. The father therefore devises
an expedient to induce them to take medicine. Telling them, “I will leave this good
medicine here,” he sets off for another land. From there he dispatches a messenger,
who informs the children that their father has died. Grief-stricken, they finally come to
their senses, take the medicine their father has left them, and are immediately cured.

Thereupon their father returns.

Shakyamuni explains that t ha ds . v <eithis physician: If he were always
present in the world, peopl uld to tal n oranted and would no longer

seek his teaching. Therefo lthoug s daf oternal, he uses his death

Both the Sutta Nipatatand the ot utra a e filled with the Buddha’s com-
passion in the every pa ‘ This is the similar point

of two suttas (sutras). Liffe intis.d anners of expression.
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