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ABSTRACT

This thesis is an endeavour to find out a system of social
ethics in Buddhism M assumption is that all tenets in Buddhism
both in nmundare and supramundane level are in accordance with each
other and aim at liberation which is the ultimate goal. Since
life is nothing but suffering, then salvation from suffering is
the most demanding happiness of mankind. The nore we are saved
from suffering the happier ve are. This is why all of Buddhist
teachings can be sumed wp into the principle concerning suffering
and liberation from suffering.

Although the problems of social ethics, namely, the value
for which nen in society should accept as his practical principle
for living are in nmundare level, they all concern the methods of
decreasing huren suffering. Self-attachment is the fundamental
cause of sufferings because it compulses nen to crave for gain,
dignity, praise and pleasure which put him into the state of want
when he cannot get them, and into the state of fear when he has
got them because of realizing that these objects of craving are



mutable relatively to their surroundings. The unstability of
these objects determines human being to seek them more and more,
both for replacement and for accumulation, therefore man becomes
a slave who has to devote all of his physical and mental ability
to search for these thing endlessly and can have no leisure.

The details of this viewpoint will be stated in Chapter 2,

Because life is considered as suffering and the good way
of life is the way which leads towards salvation, the writer has
suggested three important practical principles for living, namely,
abstention from evil, doing good and having unblemished mind.
According to these principles one must have self-control in
thinking, speaking and acting. Thinking is recognized as the most
important part because it is the inner cause of the other two.
The way of life referred to in this chapter will enforce the
practitioner to do good spontaneously and will never do evil in-
tentionally even if there is no authoritative law, moreover he
will be willing to exonerate himself from evil deed which has been
unintentionally done. The individual ethical values explained in
this chapter are significant for the enrichment of socio-ethical
values by which men in society should be held.

Individual ethics is the most influential factor which
gives rise to the effective use cf social ethics because the
goodness of a society is derived from the goodness of individuals.
If a man is not naturally good no coercive social system can
prevent him from doing evil deed and in the contrary, if he is



good by himself no coercive social system is necessary for such

a self-controlled person. Any social system will not be a
necessory but only a supplementary factor for human life. The
socio-ethical principles of Buddhism stated in Chapter k are the
principles for individuals who have been assumed as good in
themselves to practice for staying together peacefully, joyfully
and with no conflict. These socio-ethical principles can be
divided into two kinds one is the universal principle for living
together such as Hiri ottappa, Khanti Soracca, Sangahavatthu,
Brahmavihara and Agati, and another is the principle which defines
the duties of man according to his social status such as the duties
of friends, relatives, parents, governors, etc.

Chapter 5 is an attempt to apply socio-ethical principles
to Thai society. Although this chapter discusses Thai society
in brief, it includes important problems such as freedom, equality,
law, social system, eccncmic system and educational system, and
the point of views in these problems are the writer' new inter-
pretations. The last three chapters are new systemalization of
Buddhist ethical theory, but this chapter is a new interpretation
of some modern Thai social concepts from the Buddhist point of
View,

Since the scope of the problems are wide and the interpre-
tations are new, what the writer can do is to present his ideas
briefly to cover all important problems. The detail studies are
to be done with the aid of the knowledge about facts in social



science, and must be considered as a specific problem research.
The writer' intention in this chapter is to pave the way for
others to study each problem mere analytically. This intention
appears in the form of useful proposals in Chapter 6.

The writer is of the view that ethical study of Buddhism
will be more interesting and more intelligible than metaphysical
study. This view is adopted from consideration that the teachings
of mundane level is more suitable to ordinary people who has not
been liberated from defilements than the teachings of supramundane
level. So this thesis may be in one way considered as a poineering
attempt in this field of study.
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